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BISMILLAH AR-RAHMAN AR-RAHIM

PESHAWAR NIGHTS 
Sultanu'l-Wa'izin Shirazi, an eminent scholar of Iran, visited India in 1927 A.D (1345 A.H.) when he was 30 years old. He was given a rousing reception everywhere he went. People benefited from his knowledge of tradition, history, and commentary on the holy Qur'an. He was persuaded to enter into a religious debate on 23rd Rajab, 1345 A.H., with people of another belief in Peshawar, in what was then India and is today Pakistan. The discussion took place on ten successive nights. The two principal participants from the opposite side were renowned scholars of Kabul, Hafiz Muhammad Rashid and Sheikh Abdu's-Salam. Four reporters recorded the discussions in the presence of approximately 200 people (Shia and Sunni Muslims). Local newspapers published these accounts each following morning. Sultanu'l-Wa'izin Shirazi compiled the newspaper accounts of the discussions in a book in Persian, published in Teheran as Shabhaye-Peshawar, or Peshawar Nights. The following is a translation of that book. 

THE FIRST SESSION
(Thursday night, 23rd Rajab, 1345 A.H.) 

Hafiz Muhammad Rashid, Sheikh Abdu's-Salam, Seyyed Abdu'l-Hayy, and other scholars of that region were present. The discussion began in the presence of a large gathering. In the magazines and newspapers, they referred to the writer as "Qibla-o-Ka'ba," but in these pages I have referred to myself as"Well-Wisher" and to Hafiz Muhammad Rashid as "Hafiz." 

Hafiz: We are very pleased to have this opportunity to discuss the basic points on which we differ. We should first decide how we should proceed. 

Well-Wisher: I am willing to participate in discussions on the condition that we cast aside all preconceived ideas and discuss matters reasonably, like brothers. 

Hafiz: I may also be permitted to make one condition: that our discussions should be based on the injunctions of the Holy Qur'an.

Well-Wisher: This condition is not acceptable since the Holy Qur'an is so concise that its deep significance must be interpreted through reference to other facts and hadith. 

Hafiz: Right. This is sensible, but it is also necessary that reference be made to hadith and events that are based on indisputable evidence. We should refrain from referring to doubtful sources. 

Well-Wisher: Agreed. For a man like me, who is proud enough to claim relationship with the Prophet, it is not fair to go against the examples set forth by my ancestor, the Prophet of Islam. He has been addressed in the Holy Qur'an as follows: "And most surely you conform (yourself) to sublime morality." (68:4) It is also unbecoming to act against the injunctions of the Holy Qur'an which says: "Call to the way of your Lord with wisdom and goodly exhortation, and have disputations with them in the best manner...." (16:125) 

RELATIONSHIP WITH THE HOLY PROPHET

Hafiz: Excuse me, you refer to your relationship with the Holy Prophet. It is commonly known, but I ask that you let me know your genealogy so that I may know how your ancestral line reaches the Prophet. 

Well-Wisher: My ancestral line reaches the Prophet through Imam Musa Kazim as follows: Muhammad, son of Ali Akbar (Ashrafu'l-Wa'izin), son of Isma'il Mujtahid al-Wa'iz, son of Ibrahim, son of Salih, son of Abi Ali Muhammad, son of Ali (known as Mardan), son of Abi'l-Qasim Muhammad Taqi, son of (Maqbulu'd-din) Husain, son of Abi Ali Hasan, son of Muhammad bin Fathullah, son of Ishaq, son of Hashim, son of Abi Muhammad, son of Ibrahim, son of Abi'l-Fityan, son of Abdullah, son of Hasan, son of Ahmad (Abu Tayyib), son of Abi Ali Hasan, son of Abu Ja'far Muhammad al-Hairi (Nazil-e-Kirman), son of Ibrahim Az-Zarir (known as Mujab), son of Amir Muhammad al-Abid, son of Imam Musa Kazim, son of Imam Muhammad Baqir, son of Imam Ali Zainu'l-Abidin, son of Imam Husain, son of the Commander of the Faithful, Ali bin Abi Talib.

Hafiz: This line of descent reaches the Commander of the Faithful, Ali (may Allah bless him) although you have said that it ends with the holy Prophet. In fact, with this genealogy, you should call yourself among the relations of the holy Prophet and not among his direct descendants. A descendent is one who is directly linked with the Prophet. 

Well-Wisher: Our ancestral line reaches the Prophet through Bibi Fatima Zahra, the mother of Imam Husain. I don't understand why you insist so much on this point. 

Hafiz: I think I am misunderstood. It is my point of view that descent is recognized from the male side only. I quote an Arabic couplet: "My sons, grandsons, and daughters are from me, but my daughter's sons are not from me." If you can prove otherwise, please do so. 

Well-Wisher: There is strong evidence, both from the Holy Qur'an and from authentic hadith, to establish my point. 

Hafiz: Please relate it so that we may understand. 

Well-Wisher: While you were speaking just now, I recalled a discussion between Harun ar-Rashid, the Abbasid caliph, and our Imam Musa Kazim on this topic. The Imam gave such a convincing reply that the caliph himself accepted it. 

Hafiz: I would like to hear about that discussion. 

Well-Wisher: Abu Ja'far Muhammad Bin Ali, entitled Sheikh Saduq, in the fourth century A.H. in his Uyun-e-Akbar ar-Riza (Major Sources for Riza), and Abu Mansur Bin Ali Tabarsi, in his Ehtijajj (Supports) give a detailed account of the conversation that took place between Harun ar-Rashid and Imam Musa Ja'far in the caliph's court. The caliph asked the Imam, "How can you claim that you are a descendant of the Holy Prophet? The Prophet Muhammad had no descendant. It is acknowledged that descendants are from the male side and not from the female side. You belong to the generation of his daughter." The Imam recited verses 84-85 from Chapter VI of the Holy Qur'an: "And We gave to him Isaac and Jacob; each did We guide, and Noah did We guide before, and of his descendants David and Solomon and Job and Joseph and Aaron; and thus do We reward those who do good. And Zakariyya and John and Jesus and Elias; every one was of the good." (6:84-85)

The Imam asked the caliph: "Who was Jesus's father?" Harun replied that Jesus had no father. The Imam said: "There was no one, and yet Allah included Jesus in the progeny of the prophets through Mary. Similarly, He has included us in the progeny of the holy Prophet through our ancestor Bibi Fatima." Moreover, Imam Fakhru'd-Din Razi, in his Tafsir-e-Kabir (Great Commentary), Bk IV, P. 124, Problem V, says regarding this verse that the verse proves that Hasan and Husain are the descendants of the Prophet of Islam. Since in this verse God has verified Jesus as a descendant of Abraham, and Jesus had no father, this relationship is from the side of the mother. In the same manner, Hasan and Husain are truly the descendants of the Prophet. Imam Musa Kazim asked Harun if he wanted further proof. The caliph asked the Imam to continue. The Imam read verse 60 from Chapter III, "Al-e-Imran," of the Holy Qur'an: "But whoever disputes with you in this matter after what has come to you of knowledge, then say: come, let us call our sons and your sons and our women and your women and our selves and your selves, then let us be earnest in prayer and pray for the curse of Allah on the liars." (3:61)

He continued, saying that no one has ever claimed that on the occasion of the spiritual contest (Mubahila) against the Christians of Najran that the Prophet took with him anyone except Ali Bin Abu Talib, Fatima, Hasan, and Husain. It follows, therefore that "selves" (anfusana) means Ali Bin Abi Talib. "Women" (nisa'ana) means Fatima and "sons" (abna'ana) means Hasan and Husain whom Allah has identified as the Prophet's own sons. Upon hearing this argument, Harun exclaimed, "Bravo, O Abu'l-Hasan." Clearly, this reasoning proves that Hasan and Husain are the sons of the Prophet and that the Sa'dat Fatima (descendants of Bibi Fatima) are of the progeny of the holy Prophet. 

ADDITIONAL EVIDENCE PROVING THAT

THE DESCENDANTS OF BIBI FATIMA ARE

OF THE PROGENY OF THE HOLY PROPHET 

Ibn Abi'l-Hadid Mu'tazali, one of your greatest scholars, in his Sharh-i-Nahju'l-Balagha (Commentary on the Peak of Eloquence [writings of Commander of the Faithful, Ali]), and Abu Bakr Razi in his commentary, have cited the same verse, arguing that Hasan and Husain are, from the side of their mother, the sons of the holy Prophet in the same way that Allah in the Holy Qur'an has included Christ in the progeny of Abraham from the side of his mother, Mary. 

Muhammad Bin Yusuf Ganji Shafi'i, in his book Kifayatu't-Talib, and Ibn Hajar Makki on pages 74 and 93 of Sawa'iq Muhariqa from Tabrani and Jabir Bin Abdullah Ansari, and Khatib Khawarizmi in Manaqib from Ibn Abbas - all relate that the Prophet said: "Allah created the progeny of every Prophet from his own generation, but my progeny was created in the generation of Ali." Also Khatib-e-Khawarizmi in Manaqib, Mir Seyyed Ali Hamadani Shafi'i in Mawaddatu'l-Qurba, Imam Ahmad Bin Hanbal, in Musnad, and Sulayman Hanafi Balkhi in Yanabiu'l-Mawadda relate, in more or less the same words, that the holy Prophet said: "These, my two sons, are two flowers of this world, and both of them are Imams (leaders), whether they are Imams openly or silently sitting at home." And Sheikh Sulayman Hanafi, in his Yanabiu'l-Mawadda, devotes Chapter 57 to this topic and cites many hadith from his own learned men, like Tabrani, Hafiz Abdu'l-Aziz Ibn Abi Shaiba, Khatib-e-Baghdadi Hakim, Baihaqi, Baghawi and Tabari - all relating in slightly differing versions that Hasan and Husain are the sons of the Prophet. 

Towards the end of the same Chapter, Abu Salih writes : Hafiz Abdu'l-Aziz Bin Al-Akhzar, Abu Nu'aim, Tabari, Ibn Hajar Makki on page 112 of Sawa'iq Muhriqa, from Muhammad Bin Yusuf Ganji Shafi'i at the end of Part I after 100 Chapters of Kifayatu't-Talib, and Tabari in the narration of the life of Imam Hasan relates that the second caliph, Umar Bin Khattab, said: "I heard the Prophet say that on the Day of Judgement every ancestry will be disconnected except my generation. Every generation of a daughter is from the father's side except the generation of Fatima, which is connected with me. I am their father and ancestor." Sheikh Abdullah Bin Muhammad Bin Amir Shabrawi Shafi'i, in his book Kitabu'l-Ittihaf bi Hubbi'l-Ashraf, quoted this hadith from Baihaqi and Darqutni from Abdullah Bin Umar, and he from his father, on the occasion of the wedding of Umme Kulthum. And Jalalu'd-din Suyuti quoting from Tabrani in his Ausat, has related from Caliph Umar and Seyyed Abu Bakr Bin Shahabu'd-din Alawi on pages 39-42 of Chapter III of Rishfatu's-sadi min Bahra Faza'il Bani Nabiu'l-Hadi (printed in Maktabi A'lamiyya, Egypt in the year 1303 A.H.), proving that the descendants of Fatima are of the progeny of the Prophet of Islam. 

Hence, the couplet that you quoted has no force in the face of all this contrary evidence. Muhammad Bin Yusuf Ganji Shafi'i, in his "Kifayatu't Talib," proves that the sons of the Prophet's daughter are the sons of the holy Prophet. Our ancestral line goes back to Imam Husain; we are, therefore, descendants of the Prophet. 

Hafiz: Your argument is reasonable and convincing. The people dispersed for the Isha prayer. 

During the recess Nawab Abdu'l-Qayum Khan, who belongs to a noble family of the Sunnis, asked permission to ask Well-Wisher some questions. 

WHY SHIAS COMBINE THEIR PRAYERS

Nawab: Why do the Shias combine the prayers of Zuhr and Asr and Maghrib and Isha? This is not in keeping with the practice of the holy Prophet. 

Well-Wisher: In the first place, among your own learned men, there is much difference of opinion concerning this issue. Secondly, you say that we go against the practice of the Prophet. Here you are mistaken since the holy Prophet used to offer these prayers in both ways, sometimes separately and sometimes together. Nawab Sahib, turning to his learned men, asked them if it was true that the Prophet offered the prayers in both ways. 

Hafiz: He did, but only when he was on a journey or when there was some other hindrance, like rain. Otherwise, when he was at home, he always offered his prayers separately. 

Well-Wisher: It is recorded in your own hadith that the Prophet used to offer prayers separately as well as combined at home and without any obstruction. Many hadith confirm this fact. Muslim Bin Hajjaj in his Sahih, in the Chapter "Jam'a Baina's-salatain fi'l-Hazar," says that Ibn Abbas said: "The Prophet used to say Zuhr and Asr as well as Maghrib and Isha prayers jointly without being constrained to do so, or when he was at home." Again Ibn Abbas narrated: "We said eight rak'ats of Zuhr and Asr and later seven rak'ats of Maghrib and Isha prayers jointly with the holy Prophet." The same hadith has been related by Imam Ahmad Bin Hanbal in his Musnad, Part 1, Page 221. Similarly, Imam Muslim quotes a number of hadith concerning this issue. He quotes Abdullah Bin Shaqiq as having said that one day Abdullah Bin Abbas was reading an address after the Asr prayers until the sun set and the stars were visible. People cried, "Prayers, Prayers," but Ibn Abbas paid no heed to them. Then one of the Bani Tamimi shouted "Prayers, Prayers." Ibn Abbas then said: "You remind me of the Sunna, but I myself have seen the Holy Prophet combine Zuhr and Asr as well as Maghrib and Isha prayers." Abdullah bin Shaqiq said that he felt uncertainty about these words and went to Abu Huraira to ask him about it. He verified what Ibn Abbas had said. Through another chain of narrators, Abdullah bin Shaqiq has narrated from Aqil that once Abdullah bin Abbas spoke to the people from the pulpit. He remained there so long that darkness fell. When someone shouted thrice, "Prayer, Prayer, Prayer," Abdullah Bin Abbas became annoyed and said: "Woe be to you. You dare remind me of prayer, even though during the Holy Prophet's days we used to combine Zuhr with Asr as well as Maghrib with Isha prayers." Zarqani in Sharhe Mawatta' of Imam Malik, Part I, in the Chapter of "Jama'a Baina's-Salatain," p. 263, states, "Nisa'i related through Amru Bin Haram from Abi Sha'atha that Ibn Abbas said his Zuhr and Asr prayers as well as Maghrib and Isha prayers jointly in Basra without any time lag or action between them. He said that the Holy Prophet offered his prayers in the same way." Also Muslim in Sahih and Malik in Mawatta', Chapter "Jam'a Baina's-salatain" and Imam Hanbal in Musnad quotes Ibn Abbas through Sa'id Bin Jabir that the Holy Prophet offered his Zuhr and Asr prayers together in Medina without being constrained to do so by fear or bad weather. Abu Zubair said he asked Abu Sa'id why the Prophet combined the two prayers. Sa'id said that he too asked Ibn Abbas thesame question. Ibn Abbas replied that he combined the two prayers so that his followers might not be put to undue hardship and suffering. Also, in many other hadith, Ibn Abbas is related to have said that the Holy Prophet of Islam combined Zuhr and Asr as well as Maghrib and Isha prayers without being constrained to do so. These hadith in your Sahih and in many other authentic books prove the permissibility of the combination of the two prayers, both at home and during travel. 

Hafiz: There is no such quotation of hadith in Sahih Bukhari. 

Well-Wisher: Because all the authors of Sahih, like Muslim, Nisa'i, Ahmad Bin Hanbal, and exponents of the Sahihain, of Muslim, Mubhari, and other great Sunni scholars have quoted these things, this is sufficient for us to win our point. But in fact, Bukhari, too, has recorded these hadith in his Sahih, but he has deceitfully put them away from their proper place, the section concerning the combination of two prayers. If you go through the Chapters "Bab-e-Ta'akhiru'z-zuhr li'l-Asr Min Kitabe Mawaqitu's-salat" and "Bab-e-Dhikru'l-Isha wa'l-Atma" and "Bab-e-Waqtu'l-Maghrib," you will find all these hadith there. Recording these hadith under the heading, "Permission and Authorization to Combine Two Prayers" proves that it is the common belief of learned men of the two sects. The authenticity of these hadith has already been acknowledged in the books of Sahih. Accordingly, Allama Nuri in Sharhe Sahih Muslim, Asqalani, Qastalani, Zakariyya-e-Razi, in the commentaries that they have written on Sahih Bukhari, Zarqani in his commentary on the Mawatta' of Malik, and others related these hadith. After quoting the hadith of Ibn Abbas, they acknowledged their authenticity and admitted that these hadith are proofs of the acceptability of combining two prayers. 

Nawab: How is it possible that these hadith have been put into practice since the time of the Holy Prophet, but learned men have adopted a different path? 

Well-Wisher: This situation is not confined to this topic alone. You will see many such examples later. In this matter, Sunni scholars of jurisprudence, apparently without much serious thought, or for other reasons which I do not understand, have given unintelligible explanations contradicting these hadith. For instance, they say that perhaps these hadith refer to situations involving fear, danger, rains, or winds. Some of your older scholars, like Imam Malik, Imam Shafi'i, and some other jurists of Medina gave the same explanation. This, despite the fact that the hadith of Ibn Abbas clearly says that the two prayers were offered without the constraint of fear or the possibility of rainfall. 

Others have suggested that perhaps the sky was overcast, and those offering prayers did not know the time. Perhaps, when they finished their Zuhr prayers, the clouds dispersed, and they saw that it was time for Asr prayers. So they had to offer Zuhr and Asr prayers together. I don't think a more unlikely explanation could be found. Perhaps these interpreters did not care to think that the person offering prayers was the Holy Prophet of Islam. Clouds did not mean to him what they might to others. He understood all causes and effects. Apart from the fact that this explanation is unconvincing, the combining of Maghrib and Isha prayers rejects their explanation. At that time clouds have no relevance to this question. 

As we said: the hadith of Ibn Abbas clearly states that his address continued so long that the audience repeatedly cried, " prayers, prayers." They reminded him that the stars had appeared and that it was time for prayers. But he purposely delayed the Maghrib prayer so that he might offer both Maghrib and Isha prayers together. Abu Huraira also verified this action, saying that the Prophet also acted in the same manner. Such spurious explanations, in light of clear guidance, are regrettable. Your own learned men reject them. Sheikhu'l-Islam Ansari, in his Tuhfatu'l-Bari fi Sharhe Sahihu'l-Bukhari in the Chapter "Salatu'z-zuhr ma'l-Asr wa'l-Maghrib ma'al Isha," page 292, Part II, and similarly, Allama Qastalani, on page 293, Part II of Irshadu's-Sari fi Sharhe Sahihu'l-Bukhari, as well as other exponents of Sahih Bukhari admit that this kind of explanation is against the obvious meaning of the hadith and that to insist that every ritual prayer be offered separately is a groundless requirement. 

Nawab: Then how did this controversy arise so that the two sects of Muslims are after the blood of each other and condemn each other's actions? 

Well-Wisher: You say that the two sects of Muslims are inimical to each other, but I disagree. We Shias do not look down upon any of the learned men or common people of our brothers, the Sunnis. We regret that propaganda of the Kharijis, the Nasibis, and the Umayyads have affected the hearts of some people. Unfortunately, some Sunnis regard their Shia brothers, who are one with them as regards the Qibla (Ka'ba), the Holy Book (Qur'an), and the Prophet, as Rafizis (dissenters), idolaters, and infidels.

As for your question regarding how this difference originated, perhaps we can discuss this in later meetings. Concerning the saying of prayers separately or together, Sunni legal scholars have recorded hadith which permit the offering of Zuhr with Asr, and Maghrib with Isha prayers as a matter of ease, comfort, or safety. I do not know why some do not consider it permissible to offer the two prayers together in the absence of any obstruction. Some authorities, like Abu Hanifa and his adherents, forbid it under any circumstances, whether there is any obstruction or not, or whether the prayers are said during travel or at home. The Shafi'ites, Malikites, and Hanbalites, with all of their differences in essential and non-essential tenets, have permitted the combining of the prayers during a lawful journey. But the Shia ulema, in obedience to the Holy Imam and the progeny of the Holy Prophet, have unconditionally permitted the offering of prayers together. 

Of course the offering of prayers at the time specified for each ritual prayer is preferable to praying in one interval, as has been clearly stated in expository books dealing with problems of religious performance written by Shia ulema. Since people are often busy with their own affairs and have their own cares and anxieties, they fear they might miss their prayers. Hence, for their own convenience and to avoid hardship and suffering, the Shias say their two prayers in one interval, whether early or late, during the appointed time. Now I think this much is sufficient to enlighten our Sunni brothers who look at us with indignation. Perhaps we can return to our discussions about the fundamentals, after which the questions concerning practice will be solved. 

HOW THE ALLAMA'S ANCESTORS

MIGRATED FROM THE HIJAZ TO IRAN

Hafiz Sahib asked Allama Sultanu'l-Wa'izin to tell him how his ancestors migrated from the Hijaz to Iran. He gave a history of his ancestors who were murdered in Shiraz on the order of the Abbasid King. Their mausoleums still attract pilgrims from distant places. Notable among them are Seyyed Amir Muhammad Abid, Seyyed Amir Ahmad (Shah Charagh), and Seyyed Alau'd-din Husain, all sons of Imam Musa Kazim. The details concerning his family are omitted. 

SECOND SESSION
(Friday night, 20th Rajab, 1345 A.H.)

Hafiz: I was greatly impressed by your instructive conversation concerning your ancestral lineage. I admit that you are a descendant of the Holy Prophet, but I wonder how a man of your learning could be under the degrading influence of the enemies. Having left the ways of your illustrious ancestors, you have adopted the ways of the unbelievers of Iran. What I mean by the foolish ways of the enemies are those innovations which have entered Islam through the Israelites. 

Well-Wisher: Kindly explain what you mean.


MISCONCEPTION ABOUT ORIGIN

OF THE SHIA SECT

Hafiz: The Israelites' whole history is stained with deceit. Abdullah Bin Saba' San'a'i, Ka'abu'l-Ahbar, Wahhab Ibn Munabba, and others professed Islam and pretended to accept the hadith of the Holy Prophet and thus created confusion among the Muslims. 

The third caliph, Uthman Bin Affan, pursued them, and they fled to Egypt, where they established a sect known as the Shia. They spread false reports about Caliph Uthman and fabricated hadith to the effect that the Holy Prophet had appointed Ali as caliph and Imam. With the formation of this sect, there was widespread violence, which led to the murder of Caliph Uthman and the assumption of the caliphate by Ali. A group inimical to Uthman stood high in Ali's favor. During the caliphate of the Umayyads, when the people of the family of Ali and his adherents were being killed, this group went into hiding. Still, some people, like Salman Farsi, Abu Dharr Ghifari, and Ammar Yasir, supported the cause of Ali. This struggle continued until the time of Harun ar-Rashid, and especially his son, Ma'mun ar-Rashid Abbasi, who subdued his brother with the help of the Iranians, and they then spread the idea that Ali was preferable to other caliphs. The Iranians, hostile to the Arabs who had conquered them, found an opportunity to challenge the Arabs in the name of religion. The Shia became powerful during the period of the Dailamites and the Safavid Kings and were finally recognized. They were then formally known as the Shia sect. Iranian Zoroastrians still call themselves Shias. 

In short, the Shia sect was founded by a Jew, Abdullah Bin Saba. Otherwise, there would have been no such word as "Shia" in Islam. Your grandfather, the Holy Prophet, hated the word. In fact, the Shia sect is a part of the Jewish faith. 

I wonder why you left the just ways of your ancestors and followed the path of your predecessors, who adopted Jewish ways. You should have followed the Holy Qur'an and the example of your grandfather, the Prophet. 

ABSURD TO ASSOCIATE ABDULLAH

BIN SABA WITH SHIAS

Well-Wisher: It is unusual for a learned man like you to base his arguments on utterly false grounds. There is no sense in your associating the name of Abdullah Bin Saba with the Shias. Abdullah Bin Saba was a Jew, and, according to Shia sources, a hypocrite and is harshly condemned. If for some time he appeared to be a friend of Ali, what connection did he have with the Shias? If a thief puts on the attire of a learned man, mounts the pulpit, and injures the cause of Islam, should you be averse to learning and call learned men thieves? 

In fact, Shia Muslims have never been merely a political party. They have always comprised a religious sect, which was not founded, as you say, in the time of Caliph Uthman, but was propagated through the words and commands of the Prophet during his own time. While you argue on the basis of the concocted evidence of enemies, I will cite for you verses from the Holy Qur'an and records of your own authors to establish the true position. 

MEANING OF SHIA

Well-Wisher: Shia, as you know, literally means "follower." One of your greatest ulema, Firuzabadi, in his Qamusu'l-Lughat, says, "The name 'Shia' commonly means every person who is a friend of Ali and his Ahle Bait. This name is peculiar to them." Exactly the same meaning is given by Ibn Athir in Nihayatu'l-Lughat. According to your own commentaries, the word Shia means "follower of Ali Bin Abu Talib" and was used in this way during the time of the Prophet. In fact, it was the Prophet himself who introduced the word Shia as meaning "follower of Ali Bin Abu Talib." And this word was used by the Holy Prophet about whom Allah says: "Nor does he speak out of desire. It is naught but revelation that is revealed." (53:3-4) The Prophet called the followers of Ali "The Shia," the "delivered," and the "rescued." 

Hafiz: Where is such a thing? We have never seen it. 

Well-Wisher: We have seen it, and we do not think it proper to conceal facts. Allah condemned concealers and called them companions of Hell. Allah says, "Surely those who conceal the clear proofs and the guidance that We revealed after We made it clear in the Book for men, those it is whom Allah shall curse, and those who curse shall curse them (too)." (2:159) "Surely those who conceal any part of the Book that Allah has revealed and take for it a small price, they eat nothing but fire into their bellies, and Allah will not speak to them on the Day of Resurrection, nor will He purify them, and they shall have a painful chastisement." (2:170) 

Hafiz: If we know the truth and conceal it, I agree we deserve condemnation as revealed in these holy verses. 

Well-Wisher: I hope you keep these two verses in mind so that habit or intolerance may not overpower you. Hafiz Abu Nu'aim Ispahani is one of the most distinguished of your narrators of hadith. Ibn Khallikan has praised him in his Wafayatu'l-A'ayan' as one of the great Huffaz (men of wisdom), and one of the most learned narrators of hadith. He also states that the ten volumes of his Hilyatu'l-Auliya are among the most instructive of books. Salahu'd-din Khalil bin Aibak Safdi writes in his Wafiy bi'l-Wafiyat about him, "The crown of narrators of hadith, Hafiz Abu Nu'aim, was the foremost in knowledge, piety, and honesty. He enjoyed a high position in the narration and understanding of hadith. His best work is Hilyatu'l-Auliya in 10 volumes, consisting of derivations from the two Sahihs." Muhammad bin Abdullah al-Khatib praises him in Rijali'l-Mishkati'l-Masabih, saying that he is among the leading narrators of hadith whose narrations are utterly reliable.

In short, this respected scholar and traditionist, the pride of your ulema, relates from Abdullah bin Abbas through his own chain of narrators in his book Hilyatu'l-Auliya relates: "When the following verse of the holy Qur'an was revealed: '(As for) those who believe and do good, surely they are the best of men. Their reward with their Lord is gardens of perpetuity beneath which rivers flow, abiding therein for ever. Allah is well pleased with them and they are well pleased with Him; that is for him who fears his Lord.' (98:7-8), the Holy Prophet, addressing Ali, said: 'O Ali, the best of creatures (Khairu'l-bariyya) in this holy verse refers to you and your followers (Shia). On the Day of Resurrection, you and your followers (Shia) shall attain such a position that Allah will be pleased with you, and you will be pleased with Him.'"

FURTHER MERITS OF SHIA

Similarly, Abu'l-Muwayyid Muwafiq Bin Ahmad Khawarizmi in the 17th chapter of his Manaqib; Hakim Abu'l-Qasim Abdullah Bin Abdullahi'l-Haskani, in Shawahidu't-tanzil; Muhammad Bin Yusuf Ganji Shafi'i in Kifayatu't-Talib, p. 119, Sibt Ibn Jauzi in Tadhkira, p. 31, Munzir Bin Muhammad Bin Munzir, and particularly Hakim, have related that Hakim Abu Abdullah Hafiz (one of the greatest of your ulema) said: based on the testimony of narrators reaching back to Yazid Bin Sharafi'l-Ansari, the scribe of the Commander of the Faithful, Ali Bin Abu Talib, that Ali said that at the time of the Prophet's death, the Prophet rested on Ali's chest and said: "You have heard the holy verse: 'Those who believe and do good deeds, it is they who are the best of creatures.' (98:7) These are your Shia. My and your meeting place shall be at the fountain of Kauthar (in Paradise). When all created beings assemble for reckoning, your face will be bright, and you will be identified on that day as the leader of the bright-faced people." 

Jalalu'd-din Suyuti, in his Durru'l-Mansur quotes Abu'l-Qasim Ali Bin Hasan (commonly known as Ibn Asakir Damishqi), who quotes Jabir Bin Abdullah Ansari, one of the greatest companions of the Prophet, as saying that he and others were sitting with the Holy Prophet when Ali Bin Abu Talib came in. The Holy Prophet said: "I swear by Him Who controls my life that this man (Ali) and his Shia shall secure deliverance on the Day of Resurrection." At that time the verse cited above was revealed. In the same commentary, Ibn Adi quotes Ibn Abbas as saying that when the above verse was revealed, the Prophet said to the Commander of the Faithful, Ali, "You and your followers (Shia) will come on the Day of Resurrection in such a condition that all of you will be pleased with Allah, and Allah will be pleased with you." 

In the Manaqib of Khawarizmi, the following is related from Jabir bin Abdullah Ansari: "I was in the presence of the Holy Prophet when Ali joined us, and thereupon the Holy Prophet said: 'It is my brother that has come to you.' Then, facing towards the Ka'ba, the Prophet took hold of Ali's hand and said: 'By Him Who controls my life, this Ali and his Shia will be delivered on the Day of Judgement.'

Then he said: 'Ali is the foremost of you all in belief, the most regardful about Allah's pledges, the most just of you all in deciding matters of the people, the most equitable of you in distributing allowances among the people, and the highest of you all in rank before Allah.'" On that occasion, the verse cited above was revealed. In Chapter II of his Sawa'iq, Bin Hajar quotes Hafiz Jamalu'd-Din Muhammad Bin Yusuf Zarandi Madani (a great scholar of your sect) as saying that when the above verse was revealed, the Holy Prophet said: "O Ali, you and your Shia are the best of created beings. You and your Shias will come on the Day of Judgement in such a condition that all of you will be pleased with Allah, and Allah will be pleased with you. Your enemies will be resentful, and their hands shall be tied round their necks." Then Ali asked who was his enemy. The Holy Prophet replied, "One who is hostile to you, and who reviles you."

Allama Samhudi, in Jawahiru'l-Iqdain, on the authority of Hafiz Jamalu'd-Din Zarandi Madani and Nuru'd-din Ali bin Muhammad bin Ahmad Maliki Makki, known as Ibn Sabbagh, who is regarded as one of your distinguished scholars and eminent theologians, in his Fusulu'l-Muhimma relates from Abdullah bin Abbas that when the verse under discussion was revealed, the Prophet said to Ali: "It is you and your Shias. You and they will come on the Day of Judgement fully pleased and satisfied, while your enemies will come in grief, with bound hands." 

Mir Seyyed Ali Hamadani Shafi'i, one of your eminent scholars, in his Mawaddatu'l-Qurba, and the well known anti-Shia scholar, Ibn Hajar, in his Sawa'iq-e Muhriqa narrate from Ummu'l-Mu'minin Umme Salma, the wife of the Prophet, that the Holy Prophet said: "O Ali, you and your Shias will abide in Paradise; you and your Shias will abide in Paradise." The well known scholar of Khawarizm, Muwaffaq bin Ahmad, in his Manaqib, Chapter 19, relates on reliable authority that the Prophet said to Ali: "In my community you are like the Messiah, Jesus, son of Mary." This statement implies that as the followers of the Prophet Jesus were divided into three groups: the true believers, known as hawari'in, the Jews, and the exaggerators, who associated him with Allah. In the same way Muslims would become divided into three groups. One of them would be the Shias, the true believers. The other group would be Ali's enemies, and the third group would be the exaggerators of his position.

SHIAS' MERITS PROVEN FROM

SUNNI BOOKS

The people then dispersed in response to the call for the Isha prayer. After the prayer, Mulla Abdu'l-Hayy returned with a commentary by Suyuti, Mawaddatu'l-Qurba, the Musnad of Imam Ahmad bin Hanbal, and the Manaqib of Khawarizmi. He read from them the hadith Well-Wisher had quoted in his discussions by way of verification. Since his references had been accurate, the expressions of all those in the opposite camp changed. In the meantime, in the Mawaddatu'l-Qurba, they came across another hadith. The Prophet said: "O Ali, on the Day of Judgement, you and your Shias will come before Allah fully satisfied and pleased, while your enemy will come in grief and with hands bound." 

Well-Wisher: These are clear arguments supported by the Book of Allah, by authentic hadith, and by history. Support for my position comes from the books of your own eminent scholars. These are in addition to the numerous narrations that exist in the books and commentaries of Shias. Using the books now before you, I could go on presenting arguments in support of the point under consideration until tomorrow morning, by the grace of Allah; but I think that what I have presented should be enough to dispel your doubts about Shias. Respected audience, we Shias are not Jews. We are followers of the Prophet Muhammad. The originator of the word "Shia" as meaning "the followers of Ali," was not the accursed Abdullah bin Saba, but the Prophet himself. We never follow any individual without authoritative arguments in his favor. You said that it was after Uthman that the word "Shia" came to be used referring to the followers of Ali. In fact, even in the Prophet's day, several noted companions were called Shias. Hafiz Abu Hatim Razi, in his Az-Zainat, which he compiled for clarifying the meanings of certain words and phrases current among scholars, says that the first new word that came into general acceptance in Islam in the days of the Prophet was "Shia." The word was applied to four prominent companions: Abu Dharr Ghifari, Salman Farsi, Miqdad bin Aswad Kindi, and Ammar Yasir. Many more hadith were quoted in support of the same point. Now it is for you to consider how it was possible that during the time of the Prophet four of his chief companions were called Shia. If the Prophet thought it was innovation, why didn't he forbid the people to use it? The fact is that people had heard from the Prophet himself that the followers (Shias) of Ali were the inhabitants of Heaven. They were proud of it and openly called themselves Shias. 


RANK OF SALMAN, ABU DHARR,

MIQDAD, AND AMMAR

You related a hadith from the Prophet saying: "Verily, my companions are like stars; whomever of them you follow, you will be properly guided." Abu'l-Fida writes in his history that these four men, who were companions of the Prophet, abstained, along with Ali, from paying allegiance to Abu Bakr, on the Saqifa day. Why don't you consider their refusal to pay allegiance to be worthy of emulation? Your own ulema have written that they were loved by Allah and His Prophet. We follow them, as they followed Ali. Hence, according to your own hadith, we are on the path of guidance. 

With your permission, and keeping in view the shortness of time, I present to you a few narrations in support of my contention that these men were loved by Allah and the Prophet. Both Abu Nu'aim Isfahani in Hilyatu'l-Auliya, Vol. I, p. 172, and Ibn Hajar Makki in the fifth hadith of the forty hadith narrated in Sawa'iq-e Muhriqa in praise of Ali narrated from Tirmidhi, and Hakim from Buraida, that the Prophet said: "Verily, Allah has commanded me to love four persons and has told me that He loves them." When the people asked who these four persons were, he said: "Ali bin Abu Talib, Abu Dharr, Miqdad, and Salman." Again, Ibn Hajar in Hadith No. 39 has narrated from Tirmidhi and Hakim from Anas bin Malik that the Prophet said: "Paradise is eager for three individuals, Ali, Ammar, and Salman." Isn't the action of these eminent companions of the Holy Prophet a model for other Muslims? Isn't it shameful that in your view the companions are restricted to those persons who played the game of Saqifa, or who acquiesced in it, while the others who opposed the strategy behind Saqifa are seen as being unreliable? And if that be so, then the hadith you have quoted should have been: "Verily, a few of my companions are like stars, etc." 

CAUSES OF IRANIAN'S 

RECEPTIVITY TO SHIA'ISM 

You have been unkind in saying that Shia'ism is a political religion, and that Iranian Zoroastrians accepted it in order to save themselves from Arab domination. You have said so in blind conformity to your predecessors. I have already proved that it is an Islamic religion, one which was commended by the Prophet to his followers. In fact, those who, without any sanction from the Prophet, laid the foundation of a Saqifa, were themselves politicians and not the followers of the holy family of the Prophet. It is characteristic of Iranians that they look into things. When they are convinced of their truth, they accept them, as they accepted Islam when Iran was conquered by the Arabs. They were not forced to do it. They gave up Zoroastrianism and sincerely embraced Islam. Similarly, when they were convinced by logic and by Ali's invaluable services, they accepted Shia'ism. Contrary to the assertion of many of your writers, the Iranians did not accept Ali during the caliphate of Harunu'r-Rashid or Mamunu'r-Rashid. They accepted Ali during the time of the holy Prophet. Salman Farsi was one of the most sincere followers of Ali. He reached the highest rank of faith. The ulema of both sects have unanimously written that the Prophet said: "Salman is from our Ahle Bait (i.e., he is one of the people of my house)." For this reason he was called "Salman Muhammadi" and he was admittedly the most staunch supporter of Ali, and a bitter opponent of Saqifa. If, according to your own books, we follow him, we are on the straight way. He heard the verses of the Qur'an and the sayings of the Prophet about Ali and clearly understood that obedience to Ali was obedience to the Prophet and to Allah. He repeatedly heard the Prophet say: "One who obeys Ali obeys me; and one who obeys me obeys Allah; one who is hostile to Ali is hostile to me; and one who is hostile to me is hostile to Allah." 


Every Iranian, however, who went to Medina and embraced Islam, whether during the time of the Holy Prophet or afterward, obeyed the orders of the Prophet. For this reason, the second caliph became intolerant and imposed several restrictions on Iranians. These hardships and sufferings bred enmity in their hearts. They questioned why the caliph denied them Islamic rights against the injunctions laid down by the Prophet. 

IRANIANS GRATEFUL FOR

ALI'S COMPASSION

Apart from these conditions, Iranians were grateful to Ali for his compassion regarding the treatment of Iranian princesses taken prisoner by the Arabs. When the prisoners of Mada'in (Taisfun) were brought to Medina, the second caliph ordered that all the female prisoners be made slaves of the Muslims. Ali forbade this and said that the princesses were exceptions and were to be honored. Two of the prisoners were the daughters of King Yazdigerd of Iran and could not be made slaves. The caliph asked what should be done. Ali said that each of them should be allowed to select a husband from the Muslims. Accordingly, Shahzanan selected Muhammad Bin Abu Bakr (who had been brought up by Ali), while the other princess, Shahbanu, selected Imam Husain, the Prophet's grandson. Both went to the homes of these men after a lawful wedding. Shahzanan gave birth to a son, Qasim Faqih, father of Umme Farwa, who was the mother of our Sixth Imam, Ja'far as-Sadiq. Imam Zainu'l-Abidin, our fourth Imam, was born of Shahbanu. So the establishment of Shia'ism had no connection with the time of Harun and Ma'mun or with the rule of the Safavid Dynasty in Iran, as you said earlier. It was openly propagated seven centuries before the Safavid Kingdom (i.e., in the 4th century Hijri), when the Dailamites (the Buwayyids) were rulers. In 694 A.H. the Iranian Kingdom was ruled by Ghazan Khan Mughul (whose Islamic name was Mahmud). Since at that time, belief in the Prophet's Ahle Bait was commonly expressed, Shia'ism grew steadily. After the death of Ghazan Khan Mughul in 707 A.H., his brother, Muhammad Shah Khuda Bandeh became the ruler of Iran. He arranged a religious debate between Allama Hilli, a learned Shia scholar, and Khwaja Nizamu'd-Din Abdu'l-Malik Maraghe'i, the chief justice of the Shafi'ites and the greatest Sunni scholar of that time.


DEBATES BETWEEN ALLAMA HILLI AND

THE CHIEF JUSTICE CONCERNING

THE IMAMATE

The subject of this debate was the Imamate. The Allama put forward such cogent arguments to prove that Ali was the immediate successor of the Prophet, and so convincingly refuted the claims of the other side, that all those present were completely satisfied with the reasoning of the Allama. Khwaja Nizamu'd-Din acknowledged that the Allama's arguments could not be refuted. But he said that, since he was following the path of his predecessors, it was not proper to leave it. He felt that it was important to maintain solidarity among the Muslims. 

IRANIAN KING ACCEPTED SHIA BELIEF

The King listened to the arguments with keen interest, accepted the Shia position himself, and announced the legitimacy of Shia'ism in Iran. He subsequently proclaimed to the governors of the regions that the weekly Khutba's (sermons given in the Mosques) should proclaim Ali's right as the successor of the Prophet. He also ordered that the Kalima be inscribed on the dinars (gold coins) in this way: "La ilaha ill'allah; Muhammadan Rasulullah; Aliyyan Waliullah," meaning, "There is no God except Allah; Muhammad is the Prophet of Allah, and Ali is Allah's Wali" (vicegerent or divinely appointed guardian of the people). In this way the roots of Shia'ism were firmly established. Seven centuries later, when the Safavid kings came to power, the clouds of ignorance and fanaticism were further removed, Shia'ism flourished everywhere in Iran. Yes, there are Zoroastrians in Iran and those who exaggerate the position of Ali and consider him Allah. But they should not be associated with the common Iranian people, who believe in Allah and the Prophet Muhammad as the last of the prophets. These follow Ali and his eleven descendants as commanded by the Prophet. 

Hafiz: It is strange that although you originally came from the Hijaz (Arabia) and have been living in Iran for a short time, still you support the Iranians, and call them the followers of Ali, who was himself obedient to Allah. But Iranian Shias, to a man, regard Ali as Allah. Here are some couplets from the works of Iranian poets indicating this view, while Ali himself condemned such beliefs. The last of these couplets shows Ali saying: "Who helps at the time of difficulties? It is I, who am Allah! It is I." A couplet of another poet says: "According to the belief of those who are intelligent and recognize Allah, Allah is Ali, and Ali is Allah." 

Well-Wisher: I wonder why, without making inquiries, you should accuse all Iranians of regarding Ali as Allah. Your own ulema have made fanatical claims of this sort. They have said that the Shias are the worshipers of Ali and as such they are infidels. Therefore, murdering them is obligatory. As a result, Muslims of Uzbekistan and Turkestan have recklessly shed the blood of Iranian Muslims. The common people among the Sunnis are often misguided by some of your ulema, and your people consider the Iranians infidels. In the past, your people, the Turkomans, have attacked Iranian caravans near Khorasan, plundered and murdered the people, and said that whoever killed seven Rafizis (Shias), would certainly go to Paradise. You should bear in mind that the responsibility of such murders rests squarely on your leaders, who tell ignorant Sunnis that Shias worship Ali. 

THIRD SESSION
(Saturday night, 25th of Rajab, 1345 A.H.)

Hafiz: Based on your talk last night, I conclude that the Shias are divided into a number of factions. Will you kindly let us know which of them you accept so that we may restrict our discussion to that faction. 


SHIAS NOT DIVIDED INTO FACTIONS

I didn't say that the Shias are divided into factions. Shias are devoted to Allah and followers of the Prophet and his descendants. Of course some factions have assumed the name of Shia to mislead people. They took advantage of the name of the Shias, preached false beliefs, and spread confusion. Uninformed people have included their names among the Shias. There are four such factions, two of which have survived: the Zaidiyya, the Kaysaniyya, the Qaddahiyya, and the Ghullat.

THE ZAIDIYYAS

The Zaidiyyas follow Zaid Bin Ali Bin Husain. They consider Imam Zainu'l-Abidin's son, Zaid, to be his successor. At present these people are found in large numbers in Yemen and its surroundings. They believe that of the descendants of Ali and Fatima, he is "The Imam who is learned, pious, and brave. He draws the sword and rises against the enemy." During the time of the oppressive Umayyad Caliph, Hisham bin Abdu'l-Malik, Hazrat Zaid rose against those in authority and courted martyrdom and was therefore acknowledged as Imam by the Zaidiyyas. The fact is that Zaid possessed a far higher position than that which the Zaidiyyin claim for him. He was a great Seyyed of the Hashimite dynasty, and was known for his piety, wisdom, prayers, and bravery. He passed many sleepless nights in prayer and fasted frequently. The Prophet prophesied his martyrdom, as narrated by Imam Husain: "The Holy Prophet put his sacred hand on my back and said: 'O Husain, it will not be long until a man will be born among your descendants. He will be called Zaid; he will be killed as a martyr. On the day of resurrection, he and his companions will enter heaven, setting their feet on the necks of the people.'" But Zaid himself never claimed to be an Imam. It is sheer slander for people to say that he did. In fact, he recognized Muhammad Baqir as the Imam and pledged his full obedience to him. 

It was only after Muhammad Baqir's demise that unknowing people adopted the doctrine that "he is not the Imam who remains sitting at home and hides himself from the people; the Imam is one who is a descendant of Hazrat Fatima, an Alim, and who draws the sword and rises against the enemy and invites people to his side." The Zaidiyyas are divided into five factions: 1) Mughairiyya; 2) Jarudiyya; 3) Zakariyya; 4) Khashbiyya; and 5) Khaliqiyya. 

THE KAYSANIYYAS AND THEIR BELIEF

The second faction is the Kaysaniyyas. These are the companions of Kaysan, a slave of Ali Bin Abu Talib, who had freed him. These people believe that after Imam Hasan and Imam Husain, Muhammad Hanafiyya, the next eldest son of Commander of the Faithful, Ali, was the Imam. But Muhammad Hanafiyya himself never claimed this. He was called the sincerest of devotees. He was known for his knowledge, piety, devotion, and obedience to divine commandments. Some ignorant men produced evidence of what they called his opposition to Imam Zainu'l-Abidin. They claimed that Muhammad Hanafiyya claimed to be the Imam. 

The fact was otherwise. He never claimed to be the Imam. He wanted to show his ignorant followers the rank and position of the fourth Imam, Zainu'l-Abidin. The result was that, in the same holy mosque when Hajaru'l-Aswad (The Black Holy Stone) affirmed the Imamate of Imam Zainu'l-Abidin, Abu Khalid Kabuli, chief of the followers of Muhammad Hanafiyya, along with all other followers, acknowledged Imam Zainu'l-Abidin as the Imam. But a group of cunning people misled the simple and ignorant people by saying that Muhammad Bin Hanafiyya had only shown modesty, that in the face of the Umayyads it was most desirable for Muhammad Hanifiyya to do as he did. 

After the death of Muhammad Hanifiyya, these people said that he was not dead, that he had hidden himself in a cave of Mount Rizwi, and that he would reappear in the future to fill the world with justice and peace. This group contained four sub-factions: 1) Mukhtariyya; 2) Karbiyya; 3) Ishaqiyya and 4) Harabiyya. 

But none of them exists today. 

THE QADDAHIYYAS AND THEIR BELIEF

The third faction, Qaddahiyya, calls itself Shia, but it is a group of infidels. This sect originated in Egypt by Ma'mun Ibn Salim (or Disan) known as Qada and Issa Chahar Lakhtan (Jesus of Four Parts). They took it upon themselves to interpret the Holy Qur'an and the records of history according to their own wishes. They hold that there are two codes of religion: one secret and the other manifest. The secret code was given by Allah to the holy Prophet Muhammad. The Prophet gave it to Ali, and he gave it to his descendants and to the pure Shias. They believe that those who know the secret code are exempt from prayers and the worship of Allah. 

They have founded their religion on seven pillars. They believe in seven Prophets, and in seven Imams, the seventh Imam being in occultation. They are awaiting his appearance. They are divided into two factions: 

1) The Nasiriyya were the companions of Nasir Khusru Alawi, who through his poems, speeches, and books attracted a large number of people to infidelity. They were spread over Tabaristan in large numbers. 

2) The Sabahiyya (known in the West as the Assassins). They were the companions of Hasan Sabba, a native of Egypt who came to Iran, and caused the tragic events of Alamut, which resulted in the slaughter of large numbers of people. These facts are preserved in the records of history.

THE GHULLAT AND THEIR BELIEF

The fourth faction is that of the Ghalis, which is the most debased of all sects. They are incorrectly known as Shias. In fact they are all unbelievers. They are divided into seven factions: 1) Saba'iyya; 2) Mansuriyya; 3) Gharabiyya; 4) Bazighiyya; 5) Yaqubiyya; 6) Isma'iliyya; and 7) Azdariyya. 

Not only we Shia Ithna Asharis (who believe in the twelve Imams), but all Muslims of the world reject their faith. 

FOURTH SESSION
(Sunday night, 2nd Rajab 1345 A.H.)

DISCUSSION REGARDING IMAMATE 

Well-Wisher: You good people are aware that the word "Imam" has many meanings. Literally it means "leader." Imam-e-Jama'at means "one who leads the congregational prayers." He may also be the leader of men in political or spiritual matters. Imam-e-Jum'a means "one who leads the Jum'a prayers." Therefore, the Sunnis, followers of the four schools of law, call their leaders "Imams," such as Imam Abu Hanifa, Imam Malik, Imam Shafi'i, and Imam Hanbal. These theologians and jurists are their leaders in religious matters, and they have set forth religious laws based on their research or on their own speculation regarding the lawfulness of actions. Accordingly, when we study the books of jurisprudence of the four Imams, we find many differences among them concerning the fundamentals of faith and the articles of the practice of the faith. 

Similarly, all sects have such leaders, and among the Shias the ulema and jurists hold the same position. With the disappearance of our living Imam of the Age, they issue legal pronouncements based on their knowledge of the Holy Qur'an, the authentic sayings of the Prophet, and the apostolic Imams. But we do not call them Imams because the Imamate belongs exclusively to the twelve successors, descendants of the Prophet. There is another difference. The Sunnis later closed the door of ijtihad (striving to interpret the law). From the fifth century A.H. when, by order of the king, the opinions formulated by the ulema and jurists were collected, the so-called Imamate was confined to the four Imams, and the four schools of law (Hanafi, Maliki, Shafi'i, and Hanbali) were established. People were forced to follow one of them, as is the practice at the present time. It is not known on what grounds following one Imam is preferable. What characteristics does the Imam of the Hanafis possess which the Imam of Malikis does not? What characteristics does the Imam of the Shafi'is possess which the Imam of Hanbalis does not? And if the Islamic world is forced to confine itself to following one of the four schools, then the progress of the Muslim community is totally blocked, even though Islam teaches us that we should move forward with the times. To do this, we need the guidance of the ulema. There are many matters in which we should not follow the verdict of a deceased mujtahid (from jihad, to strive, meaning in this case, one who strives to interpret and to formulate religious practice and law, as ijtihad refers to the process of striving) but should turn to the living mujtahid for guidance. Many mujtahids were born later among you who were of higher rank in learning than those four "Imams." I do not know why preference is given to the latter so that none but they may be followed and the right of others ignored. In Shia jurisprudence, mujtahids in every age until the appearance of the Holy Imam of our time have the right to practice. In regard to new problems, we cannot follow the verdict of a deceased mujtahid. 

LIMITATION TO FOUR SCHOOLS 

OF LAW HAS NO BASIS

It is strange that you call the Shias innovators and worshippers of the dead. They follow the injunctions of the twelve Imams, the descendants of the Prophet. However, it is not known on what grounds you attempt to force Muslims to follow the Ash'aris or Mu'tazalis regarding the fundamentals (usul) and one of the four Imams in the articles of the practice (furu') of the faith. Those who do not follow them are called Rafizis. Since Abu'l-Hasan Ash'ari, Abu Hanifa, Maliki Bin Anas Muhammad Bin Idris Shafi'i, and Ahmad Bin Hanbal were like many other Muslim ulema and jurists, and since there is no injunction from the Holy Prophet to follow them, the restriction to follow them alone is an innovation. If I were to make this charge, what would you say in reply? 

Hafiz: Since the four Imams possessed a high degree of devotion to Allah, piety, uprightness, and integrity, along with a vast knowledge of jurisprudence, it has become necessary for us to follow them. 

Well-Wisher: We are not compelled by logic to confine ourselves to follow them alone. Many others of your ulema possessed these same qualities. The restriction to follow them alone is an insult to other ulema of equal merit. We cannot be forced to follow any one person or persons without an authoritative instruction from the Holy Prophet. There is no such authorization by the Prophet about your four Imams. So how can you restrict religion to these four schools of law? 

SHIA'ISM COMPARED TO 

FOUR SCHOOLS OF LAW 

Only a few nights ago you called the Shia sect "political," and said that since it did not exist during the Prophet's time - that it came into being during Uthman's caliphate - it was unlawful to follow it. The night before last we proved that Shia'ism was founded in the time of the Prophet on his own instructions. The chief of the Shias, the Commander of the Faithful, Ali, was brought up and trained by the Prophet from early childhood and received his religious knowledge from him. According to the records in your own authentic books, the Holy Prophet called him the Gate of Knowledge. He explicitly said: "Obedience to Ali is obedience to me, and disobedience to Ali is disobedience to me." In a gathering of 70,000 people, he appointed him Amir and caliph and ordered all Muslims, including Umar and Abu Bakr, to pay allegiance to him. 

But it is not known how your four schools of law came to be established, nor which of the four Imams saw the Prophet nor whether any authorization has been reported from the Prophet about them so as to explain why Muslims should be forced to follow them. Without any compelling reason you follow your elders and offer nothing to authorize their Imamate except that they were great mujtahids, men of learning and piety. But, if these qualities are present to the highest degree in the progeny of the Prophet, then isn't it obligatory for us to follow them? Are these schools of law, which have no link with the Prophet, innovations, or is that sect founded by the Prophet and led by his descendant an 

innovation? In the same way, there are the other eleven Imams about whom there are separate hadith showing that they are the equals of the Holy Qur'an. In the Hadith-e-Thaqalain it is clearly stated that "Whoever is attached to these two is rescued, and whosoever stays away from them is lost." In the Hadith-e-Safina the Prophet said: "Whosoever keeps aloof from them is drowned and lost." Ibn Hajar in Sawa'iq (Bab-e-Wasiyyatu'n-Nabi, page 135), quotes a hadith from the Prophet saying that: "The Qur'an and my progeny are my Trusts; if you keep yourselves attached to these two, never shall you go astray." 

In support of this, Ibn Hajar quotes another hadith from the Prophet about the Holy Qur'an and his purified progeny: "Do not go beyond the bounds of the Qur'an and my progeny; do not neglect them. Otherwise, you will be destroyed. And do not teach my descendants since they know more than you do." 

After this, Ibn Hajar comments that the above hadith proves that the descendants of the Prophet are superior to all others in knowledge and in discharging religious responsibilities. 

THE FOUR IMAMS HAVE DECLARED 

EACH OTHER TO BE INFIDELS 

It is, however, astonishing that, knowing that the progeny of the Prophet are superior to all others, the Sunnis follow Abu'l-Hasan Ash'ari in the fundamentals of Islam and the four Imams in the articles of practice of the faith. To follow such a course is due to fanaticism and arrogance. And even if we suppose what you say is true, that your four Imams are worthy of your allegiance because they were learned and pious, then why has each of them accused the other of infidelity? 

Hafiz: You are very unkind. You say whatever comes to mind. You malign our Imams. This statement is a lie. If anything has been said against them, it is from the Shia ulema. From our side nothing has been said against them. We have shown them respect. 

Well-Wisher: You apparently haven't read your ulema's books. Your own distinguished ulema have written books concerning their rejection. Even the four Imams have charged one another with violating divine laws. 

Hafiz: Who are those ulema? What are their statements? 

Well-Wisher: The companions of Abu Hanifa, Ibn Hajar (Ali Bin Ahmad Andalusi, who died in 456 A.H.), and others have always censured Imam Malik and Muhammad Bin Idris Shafi'i. Similarly, the companions of Imam Shafi'i, like Imamu'l- Haramain, Imam Ghazali and others have condemned Abu Hanifa and Malik. Let me ask you something: what sort of people were Imam Shafi'i, Abu Hamid Muhammad Bin Muhammad Ghazali, and Jarullah Zamakhshari? 

Hafiz: They were great jurists, learned scholars, pious men, and our Imams. 

FIFTH SESSION
(Tuesday night, 27th Rajab 1345 A.H.)

Hafiz: From your eloquent talk last night, I conclude that you wanted to prove that Ali was the immediate successor of the Prophet, though in fact this hadith has only a specific significance. It was narrated during the journey of Tabuk. There is no proof that it has general significance. 

Well-Wisher: In this hadith the word "Manzila" (Rank) is used in the general sense. The word showing exception clearly proves that the reference is of general significance. The Prophet named Ali along with the word "prophet" and described his Manzila using the phrase 'except that there shall be no prophet after me.' Most eminent ulema and authors have quoted the hadith from the Prophet, who is reported to have said to Ali. "Are you not content that you are to me as Aaron was to Moses except that there shall be no prophet after me?"

During his absence of forty days, Moses did not leave matters to the discretion of his followers. He appointed Aaron, the best man among the Isra'ilis, to act as his Caliph and successor. Similarly, the last prophet, whose religion is most perfect, had even greater reason to protect his people from the chaos of their free will. He preserved the code of religion so that it might not pass into the hands of the ignorant, those who would change it according to their whims. The ignorant people would depend on their own conjecture and create divisions in the matter of law. So, in this sacred hadith the Prophet says: "Ali is to me as Aaron was to Moses," confirming that Ali held the same levels of merit and authority as Aaron did. Ali was superior to the whole umma (community), and therefore the Prophet appointed him his helper and his successor.

Hafiz: What you have said about this hadith is above question. But if you just consider the matter carefully, you will admit that this hadith has no general significance. Its significance is confined to the Battle of Tabuk when the Prophet appointed Ali his Caliph for a fixed time.


HADITH OF MANZILA 

NARRATED SEVERAL TIMES

Well-Wisher: You might have been justified in your remark if this hadith had been narrated at Tabuk only. But the Prophet repeated the same hadith on different occasions. It was narrated when brotherhood among different individuals among the muhajirs (refugees) was established in Mecca. It was also narrated in Medina when brotherhood was established between the Muhajirin and the Ansar. On each occasion the Prophet selected Ali as his brother, saying, "You are to me as Aaron was to Moses except that there shall be no prophet after me."

Hafiz: So far as I have observed, the hadith of Manzila was narrated only at the Battle of Tabuk. The Prophet left Ali in his place, which caused Ali to worry. The Prophet consoled him with these words. I think you have been misled. 

Well-Wisher: No, I am not mistaken. Your own authentic books have narrated it. Among them are Mas'udi (a reliable reporter according to both sects) who writes in his Muruju'dh-Dhahab, Volume II, page 49, Halabi in Siratu'l-Halabiyya, Volume II, pages 26 and 120, Imam Abdu'r-Rahman Nisa'i in Khasa'isu'l-Alawiyya, page 19, Sibt Ibn Jauzi in his Tadhkira, pages 13-14, Sulayman Balkhi Hanafi in Yanabiu'l-Mawadda, chapter 9 and 17, and several others have narrated this hadith. They all say that, apart from the two occasions of establishing brotherhood, it has been narrated on many other occasions as well. Therefore, this hadith is not to be construed in a restricted sense or for a particular occasion only. Its general significance is an established fact. lt was through this hadith that the Holy Prophet declared on appropriate occasions Ali's succession after him. One of those occasions was the Battle of Tabuk.

Hafiz: How is it possible that the companions of the Prophet heard this hadith in its general sense, knowing that it meant the succession of Ali was willed by the Prophet and yet, after the death of the Prophet, they became hostile and accepted another man as caliph? 

Well-Wisher: I have many references in support of my answer to your question, but the best response for this occasion is to consider the trials of Aaron in a very similar situation. The Holy Qur'an states that when Moses appointed Aaron his successor, he gathered round him the Bani Isra'il (according to some reports, 70,000 people). Moses emphasized that in his absence they should obey Aaron, his Caliph and successor. Moses then went up the mountain to be alone with Allah. Before a month passed, Samiri incited dissension among the Isra'ilis. He fashioned a golden calf and the Bani Isra'il, having left Aaron, gathered round the treacherous Samiri in large numbers. It had been only a short time before this that the same Bani Isra'il had heard Moses say that during his absence Aaron was to be his Caliph and that they should obey him. Nevertheless, 70,000 people followed Samiri. The Prophet Aaron loudly protested this action and forbade them from indulging in such sinful acts, but no one listened to him. The verse of Sura A'raf states that when Moses came back, Aaron said to him: "Son of my mother! Surely the people reckoned me weak and had well-nigh slain me..." (7:150) 

AARON WAS THE ORDAINED 

SUCCESSOR OF MOSES

The Bani Isra'il themselves heard the clear instruction from Moses, but when Moses went up to the mountain, Samiri seized his opportunity. He fashioned a golden calf and misguided the Bani Isra'il. 

SIMILARITY BETWEEN 

THE AFFAIRS OF ALI AND AARON

Similarly, after the death of the Prophet, some people who had heard him say that Ali was his successor, turned against Ali. Imam Ghazali referred to this fact in the beginning of his fourth treatise in Sirru'l-'Alamin. He states that some people returned to the state of their former ignorance. In this respect, there is great similarity between the situation of Aaron and that of Ali. Like many of your own great scholars and historians, Abu Muhammad Abdullah Bin Muslim Bin Qutayba Bahili Dinawari, the well-known Qazi of Dinawar, in his Al-Imama Wa Siyasa, Volume I, page 14, narrates in detail the events of Saqifa. He says that they threatened to burn down Ali's house and they forcibly took him to the mosque and threatened to kill him unless he swore allegiance to them. Ali went to the sacred grave of the Prophet and repeated the same words of the Holy Qur'an which Aaron spoke to Moses: "He (Aaron) said: Son of my mother! Surely the people reckoned me weak and had well-nigh slain me..." (7:150)

Nawab: When the succession of Ali had been established, why did the Prophet use words which only implied that sense? Why didn't he clearly announce that Ali was his successor, so that no objection could have been raised after him?

Well-Wisher: I told you that the Prophet expressed the truth in both ways. This is evident from your own books, which have recorded numerous hadith in this regard. Literary people know that allusion is more impressive than a mere statement, particularly when the allusion is so deep-rooted that it contains in it a world of meaning.

Nawab: You say that there are many clear hadith recorded by your ulema concerning the succession of Ali. Will you please tell us more about this? We are told that there is no hadith which proves Ali's succession. 

Well-Wisher: There are many hadith concerning the caliphate in your own authentic books.

HADITH OF INVITATION TO RELATIVES 

AND THE PROPHET'S APPOINTING 

ALI AS HIS SUCCESSOR

Of all the hadith concerning the vicegerency of Ali, the hadith of Invitation is the most important. On the day the Prophet proclaimed his prophethood, he also proclaimed that Ali was his successor. The ulema of your sect, including Imam Ahmad Bin Hanbal, Muwaffaq Bin Ahmad Khawarizmi, Abu Ja'far Muhammad Bin Jarir Tabari, Ibn Abi'l-Hadid Mu'tazali and a host of others have reported that when verse 214 of the Chapter Shu'ara: "And warn your nearest relations," (26:214) was revealed, the Prophet invited forty of the Quraish, to Abu Talib's house. He put before them a leg of goat, some bread, and a cup of milk. They laughed and said: "O Muhammad! you have not served enough food for even one man." The holy Prophet said: "Begin eating in the name of Allah." When they had eaten and were fully satisfied, they said to each other: "Muhammad has bewitched you with this food." The Prophet stood up among them and said: "O descendants of Abdu'l-Muttalib! Allah Almighty has sent me as a messenger to the whole of creation in general and to you in particular. I invite you to make two statements which are light and easy for the tongue, but on the scale of action they are heavy. If you make the two statements, you will be masters of the lands of the Arabs and the non-Arabs. Through them you will go to Paradise and will obtain immunity from Hell. These two expressions are: first, to bear witness to Allah's Oneness, and second, to bear witness to my prophethood. The one who first of all acknowledges my call and helps me in my mission is my brother, my helper, my heir, and my successor after me."

The Prophet repeated the last sentence three times, and each time none except Ali responded to him, saying, "I will aid and help you, O Prophet of Allah!" So the Prophet declared: "This Ali is my brother, and he is my successor and Caliph among you." 

CONFIRMATION BY SUNNI ULEMA 

AND BY EUROPEAN WRITERS

Besides the Shia and Sunni ulema of Islam, many impartial historians of other nations have given the details of this feast. They had no religious bias, being neither Shias nor Sunnis. One of these writers is the nineteenth-century British historian and philosopher, Thomas Carlyle. In his "Heroes and Hero-worship" he described the details of the feast at Abu Talib's house. After the Prophet's statements, Ali stood and proclaimed his faith in the Prophet. Therefore, the caliphate was bestowed on him. Other European writers have confirmed this fact, including George Sale of England and Hashim, a Christian of Syria, in his Maqalatu'l-Islam, and Mr. John Davenport in his Muhammad and the Qur'an. All agree that the Prophet, immediately after the proclamation of his prophethood, called Ali his brother, helper, successor, and Caliph. Moreover, several hadith confirm that the Prophet emphasized this fact on many other occasions.

CLEAR HADITH ABOUT 

THE CALIPHATE OF ALI

(1) Imam Ahmad Ibn Hanbal in his Musnad and Mir Seyyed Ali Hamadani Shafi'i in Mawaddati'l-Qurba towards the end of the fourth Mawadda, have recorded that the Holy Prophet said, "O Ali! You shall discharge responsibilities on my behalf, and you are my Vicegerent over my following."

(2) Imam Ahmad Ibn Hanbal in Musnad, Ibn Maghazili Faqih Shafi'i in Manaqib and Tha'labi in his Tafsir (commentary) have reported that the Holy Prophet said to Ali: "O Ali! You are my brother, successor, vicegerent, and the payer of my debt." 

(3) Abu Qasim Husain Bin Muhammad (Raghib Ispahani) in Mahadhiratu'l-Udaba wa Muhawaratu'sh-Shu'ara wa'l-Balagha (printed in Amira-e-Shazafiyya, Seyyed Husain Afandi, 1326 A.H.), part II, page 213, quotes from Ibn Malik that the Prophet said: "Verily, my friend, helper, Vicegerent, and the choicest of men whom I am leaving behind, who will pay my debt and fulfill my promise, is Ali Bin Abu Talib." 

(4) Mir Seyyed Ali Hamadani in Mawaddatu'l-Qurba, at the beginning of the sixth Mawadda, narrates from the second Caliph, Umar Bin Khattab, that when the Prophet established the relationship of brotherhood among the companions, he said: "This Ali is my brother in this world and in the Hereafter; he is my successor from among my kin and my Vicegerent among my umma; he is the heir of my knowledge and the payer of my debt; whatever he owes to me, I owe to him. His profit is my profit, and his loss is my loss; one who is his friend is my friend; one who is his enemy is my enemy."

(5) In the same Mawadda, he quotes a hadith from Anas bin Malik, which I have mentioned earlier. Toward its end he says that the Holy Prophet said, "He (Ali) is my Vicegerent and helper." 

(6) Muhammad Bin Ganji Shafi'i quotes a hadith from Abu Dharr Ghifari in his book, Kifayatu't-Talib, that the Prophet said, "The flag of Ali, the commander of the believers, the leader of the bright-faced people, and my Vicegerent, will come to me at the Fountain of Kauthar."

(7) Baihaqi, Khatib Khawarizmi, and Ibn Maghazili Shafi'i write in their Manaqib that the Prophet said to Ali: "It is not proper that I depart from the people without you becoming my successor since you are the choicest of the believers after me."

(8) Imam Abu Abdu'r-Rahman Nisa'i, one of the Imams of the Six Books of Traditions, narrates in detail from Ibn Abbas the virtues of Ali in connection with hadith 23 in Khasa'isu'l-Alawi. After describing the rank of the prophet Aaron, the Holy Prophet said to Ali: "You are my Vicegerent after me for every believer." 

This hadith and others in which the Holy Prophet used the phrase "after me" clearly prove that Ali was his immediate successor.

(9) There is the "Hadith of Creation," which has been narrated in different ways. Imam Bin Ahmad Ibn Hanbal in his Musnad, Mir Seyyed Ali Hamadani in Mawaddatu'l-Qurba, Ibn Maghazili Shafi'i in Manaqib, and Dailami in Firdaus have quoted the Prophet as saying: "I and Ali were created of the same Divine Light 14,000 years before Adam was created. From the loins of the Prophet Adam and through his holy progeny, the Light was inherited by Abdu'l-Muttalib, and from him it was divided and inherited by Abdullah, (father of the Prophet) and Abu Talib, (father of Ali). I was granted prophethood, and Ali was granted the caliphate." 

(10) Hafiz Abu Ja'far Muhammad Bin Jarir Tabari (d.310 A.H.) writes in his Kitabu'l-Wilaya that the Prophet said in the beginning of his renowned address at Ghadir-e-Khum: "The angel Gabriel has conveyed Allah's command to me that I stop at this place and inform the people that Ali Bin Abu Talib is my brother, my successor, my Caliph (Vicegerent) after me. O men! Allah has made Ali your Wali (guardian), and Imam (guide). Obedience to him is obligatory on each one of you; his command is supreme; his utterance is truth; curse be on him who opposes him; Allah's mercy be on him who befriends him."

(11) Sheikh Sulayman Balkhi in Yanabiu'l-Mawadda reports from the Manaqib of Ahmad, and he from Ibn Abbas, a hadith which describes many of Ali's merits. I quote all of it. Ibn Abbas reports that the Prophet said: "O Ali, you are the bearer of my knowledge, my Wali and friend, my successor, the heir of my knowledge, and my Caliph. You are the trustee of the heritage of all the preceding prophets. You are the confidant of Allah on this earth and Allah's proof for the whole of creation. You are a pillar of Iman (faith) and the guardian of Islam. You are a lamp in darkness, a light of guidance, and for the people of the world you are a raised standard. O Ali! He who follows you is delivered; he who disobeys you will perish; you are the luminous way, and a straight path; you are the leader of pure men, and the head of the believers; to whomsoever I am Master (Maula), you are also his Master (Maula), and I am the Master of every believer (man or woman). Only he is your friend who is born of lawful wedlock. Allah did not transport me to the heavens to speak with me without telling me, 'O Muhammad! Convey my salutation to Ali and tell him that he is the Imam of my friends and the Light of worshippers.' Congratulations to you, O Ali, on this marvelous excellence."

(12) Abu Mu'ayyid Muwafiqu'd-Din, the best orator of Khawarizm, in his Faza'il of the Commander of the Faithful, printed in 1313 A.H., Chapter XIX, page 240, quotes the sources who reported that the Prophet said: "When I reached Sidratu'l-Muntaha ('the farthest Lote Tree,' the highest station during the Mi'raj), I was addressed thus: 'O Muhammad! When you tested the people, whom did you find the most obedient?' I said 'Ali.' Allah then said, 'You have told the truth, Muhammad!' Further, He said, 'Have you selected a Vicegerent who will convey your knowledge to the people, and teach my servants from My Book those things which they do not know?' I said, 'O Allah! Whomever you select, I will select.' He said, 'I have selected Ali for you. I make him your Vicegerent and successor.' And He furnished Ali with His knowledge and forbearance. He is the Commander of the Faithful whom no one can equal in rank among his predecessors or successors." 

There are many such hadith in your authentic books. Some of your just ulema, like Nizzam Basri, have acknowledged this fact. Salahu'd-Din Safdi in his Wafa Bi'l-Wafiyya, in connection with the account of Ibrahim Bin Sayyar Bin Hani Basri, known as Nizzam Mu'tazali, says: "The Prophet of Allah confirmed the Imamate of Ali and appointed him the Imam (Guide). The companions of the Prophet were also fully aware of it, but Umar, for the sake of Abu Bakr, covered the Imamate of Ali with a curtain." 

It is clear from your own books, hadith, and Qur'anic commentaries that Ali occupied the highest position of virtue. Khatib Khawarizmi reports from Ibn Abbas in Manaqib, Muhammad Bin Yusuf Ganji Shafi'i in his Kifayatu't-Talib, Sibt Ibn Jauzi in his Tadhkira, Ibn Sabbagh Maliki in Fusulu'l-Mawadda, Sulayman Balkhi Hanafi in Yanabiu'l-Mawadda and Mir Seyyed Ali Hamadani in Mawaddatu'l-Qurba, Mawadda V, quotation from the second Caliph, Umar Bin Khattab - all confirming with slight variations of words - that the Prophet said: "If all the trees were pens, if the seas were ink, if all the jinn and men were recorders - even then the virtues of Ali Bin Abu Talib could not be enumerated." 

SIXTH SESSION
(Tuesday night, 28th Rajab 1345 A.H.)

Mr. Ghulam Imamain, a respected Sunni merchant, came to the meeting place before sunset. He mentioned the reason for his coming. He said that he and some others were greatly influenced by the Well-Wisher's remarks. He said that he heard facts he had never heard before. He and some other Sunnis had an unpleasant discussion with their ulema, who could not refute Well-Wisher's arguments but who stuck stubbornly to their position. When the time for Maghrib prayers came, Mr. Ghulam Imamain offered both Maghrib and Isha' prayers led by Well-Wisher. When the others arrived, the discussion began with a comment by Nawab Sahib. 

Nawab: Please continue last night's discourse. The interpretation of the verse was incomplete. 

Well-Wisher: (Looking toward the Sunni ulema.) Provided you so allow. 

Hafiz: (A bit angrily) No harm. If something remains to be said, we are prepared to listen. 

Well-Wisher: Last night I proved, from the grammatical point of view, that the statement of some commentators that this verse refers to the manner of determining the caliphate was unacceptable. Now I will argue from another point of view. 

Sheikh Abdu's-Salam Sahib said last night that there are four qualities mentioned in this verse. These qualities, he said, indicate that the verse was revealed in reference to the first four caliphs and that the verse indicates the order of the caliphate. My response to this argument is, first, reliable commentators have never made such a statement about the significance of this verse. Second, you all know that when a quality attributed to a person corresponds precisely with his characteristics, only then is it worth considering. If we consider the facts objectively, we find that it is only Ali who had possessed the attributes described in this verse. These qualities in no way correspond with those named by Sheikh Sahib. 

Hafiz: Weren't all those verses you have already narrated about Ali sufficient? Do you now wish through your rhetorical cleverness to prove that this holy verse was also revealed in praise of Ali? If so, let us know how it does not fit in with the caliphate of the first four caliphs. 


300 HUNDRED VERSES IN PRAISE OF ALI 

Well-Wisher: I haven't falsely attributed verses of the Holy Qur'an in praise of Ali. You are confused. Can you ignore the fact that well known commentaries and reliable books written by your own ulema mentioned many verses of the Holy Qur'an to be in praise of Ali? How can you regard it as being peculiar to me? Were Hafiz Abu Na'im Ispahani, the author of "Ma Nazala mina'l-Qur'an Fi Ali," and Hafiz Abu Bakr Shirazi, the author of "Nuzulu'l-Qur'an Fi Ali," Shias? Were the great commentators, like Imam Tha'labi, Jalalu'd-din Suyuti, Tabari, Imam Fakhru'd-Din Razi, and other high-ranking ulema, like Ibn Kathir, Muslim, Hakim, Tirmidhi, Nisa'i, Ibn Maja, Abu Dawud, Ahmad Bin Hanbal, and even the intolerant Ibn Hajar, who collected in his Sawa'iq the verses of the Holy Qur'an revealed in praise of Ali, Shias? Some of the ulema, like Tabari, and Muhammad Bin Yusuf Ganji Shafi'i, in the beginning of his Part 62, narrating on the authority of Ibn Abbas, and Muhaddith of Syria in his Ta'rikh-e-Kabir, and others have recorded as many as 300 hundred verses of the Holy Qur'an in praise of Ali. Were these men Shias or did they belong to your great ulema? We do not need to falsely attribute a verse of the Holy Qur'an for proving the rank of the Commander of the Faithful, Ali. His enemies (Amawis, Nawasib, and Khawarij) suppress his virtues, and his friends hesitate to report his excellence for fear of consequences. Still, books are full of his merits, and they cast light on all aspects of his attainment. So far as this verse is concerned, I have not indulged in "rhetorical cleverness." I have revealed the truth, arguing from your own books. You have observed so far that I have not argued from the reports of Shia authors. Even if Shia books are left aside, I will prove Ali's unique superiority. What I have said regarding this verse agrees with the views of your own ulema. Muhammad Bin Yusuf Ganji Shafi'i, quoted the "Hadith of Similarity" in his Kifayatu't-Talib, Chapter 23, from the Prophet to the effect that Ali was similar to the prophets. He says that the reason Ali was called similar to Noah in wisdom was that Ali was vehement against the unbelievers and kind to the believers. Allah has mentioned these attributes in the Holy Qur'an. Ali, who was always with the Prophet, was "vehement against the infidels and compassionate to the believers." And supposing, as Sheikh Sahib says, that the phrase "and those who are with him" refers to Abu Bakr because he remained for a few days with the Prophet in the cave. Can such a man equal him who remained with the Holy Prophet from childhood and received instruction from him? 

ALI FIRST TO DECLARE BELIEF 

IN PROPHET OF ALLAH 

Moreover, on the crucial occasion of the declaration of his prophethood, no one supported Muhammad except Ali. Your eminent ulema, like Bukhari and Muslim, in their Sahihain, Imam Ahmad bin Hanbal in his Musnad, and many others, such as Ibn Abdi'l-Birr in Isti'ab, Volume III, page 32, Imam Abu Abdu'r-Rahman Nisa'i in Khasa'isu'l-Alawi, Sibt Ibn Jauzi in Tadhkira, page 63, Sheikh Sulayman Balkhi Hanafi in Yanabiu'l-Mawadda, Chapter 12, on the authority of Tirmidhi and Muslim, Muhammad bin Talha Shafi'i in Matalibu's-Su'ul, sub-chapter I, Ibn Abi'l-Hadid in Sharh Nahju'l-Balagha, Volume III, p. 258, Tirmidhi in 

Jam'-e-Tirmidhi, Volume II, page 314, Hamwaini in Fara'id, Mir Seyyed Ali Hamadani in Mawaddatu'l-Qurba, and even the fanatical Ibn Hajar in Sawa'iq-e-Muhriqa, and other prominent scholars have, with slight variation of words, related from Anas Bin Malik and others that "the Holy Prophet was ordained Prophet of Allah on Monday and Ali, declared his faith in him on Tuesday." It is also narrated that "The prophethood of Allah was declared on Monday and Ali offered prayers with the Holy Prophet on Tuesday." And again, "Ali was the first man who declared his faith in the Prophet." Also Tabari, Ibn Abi'l-Hadid, Tirmidhi, and others narrate from Ibn Abbas that "Ali was the first to offer prayers." 

TRAINING OF ALI FROM CHILDHOOD 

BY THE HOLY PROPHET 

I ask you to consider what your own learned theologian, Nuru'd-din Bin Sabbagh Maliki in his Fusulu'l-Muhimma, Chapter "Tarbiatu'n-Nabi," page 16, and Muhammad Bin Talha Shafi'i in his Matalibu's-Su'ul, Chapter 1, page 11, and others have reported. During a famine in Mecca, the Prophet told his uncle, Abbas, that the latter's brother, Abu Talib, had too many children and that his means of livelihood were narrow. Muhammad recommended that each of them ask Abu Talib for one child to support so that the heavy burden on him would be reduced. Abbas agreed. They went to Abu Talib with their offer, and he accepted. Abbas took Ja'far-e-Tayyar under his guardianship, and the Prophet took Ali. Maliki continues, "Ali remained continuously with the Holy Prophet until the latter was formally declared the Prophet of Allah." Ali declared his belief in him, and followed him as a prophet of Allah when Ali was only thirteen. He was the first male to accept Islam. The Prophet's wife Khadija was the only person to accept the Prophet before Ali. In the same chapter, Maliki reports that Ibn Abbas, Jabir Ibn Abdullah Ansari, Zaid Ibn Arqam, Muhammad Ibn Munkadar, and Rabi'atu'l-Mara'i said that the first person after Khadija who believed in the Prophet was Ali. He says that Ali referred to this fact, which has been narrated by your ulema. He said: "Muhammad, the Prophet of Allah, is my brother and son of my uncle; Hamza, the chief of the martyrs, is my uncle; Fatima, the daughter of the Prophet, is my wife; and his daughter's two sons are my sons by Fatima. Who of you has shared such distinction as I have? I was the foremost in accepting Islam when I was only a child. The Prophet declared on the day of Ghadir-e-Khum that it was obligatory to accept me as your guide. (Then he said three times) 'Woe be to him who faces Allah tomorrow (on the Day of Judgement), if he has subjected me to cruelty.'" Muhammad Bin Talha Shafi'i in his Matalibu's-Su'ul, Part 1, Chapter 1, page 11, and many others of your learned men, have reported that these statements were in reply to Mu'awiya's letter to Ali, in which the former had boasted that his father was the chief of his tribe during the "time of ignorance," and that in Islam he (Mu'awiya) was the King. Mu'awiya also said that he was the "maternal uncle of the faithful," the "writer of the Wahi" (revelations), and a man of virtuous merits." After reading the letter, Ali said: "A man of his character - the son of the woman who chewed livers - boasts before me! (in reference to Mu'awiya's mother, Hind, who, after the Battle of Uhud, in a fit of rage, ripped open the dead body of Hamza, tore out his liver, and chewed it). Mu'awiya, even though he was bitterly opposed to Ali, could not deny these merits. 

Moreover, Hakim Abu'l-Qasim Haskani, one of your learned ulema, narrates from Abdu'r-Rahman Bin Auf, regarding the above verse of the ten Quraish who accepted Islam, that Ali was the foremost among them. Ahmad Bin Hanbal, Khatib Khawarizmi, and Sulayman Balkhi Hanafi narrate from Anas bin Malik that the Prophet said: "The angels blessed me and Ali for seven years, for during that time no voice proclaimed the oneness of Allah except mine and Ali's." Ibn Abi'l-Hadid Mu'tazali, in Sharh-e-Nahju'l-Balagha, Volume I, pages 373-5, recorded several hadith narrated through your scholars to the effect that Ali was the foremost of all others in the matter of Islam. After recording the various versions and narrations he concludes: "So the sum total of what we have stated is that Ali is the first of all men regarding Islam. The view contrary to it is rare and not worth our attention." 

Imam Abu Abdu'r-Rahman Nisa'i, author of one of the six books of authentic hadith, has recorded in Khasa'isu'l-Alawi the first six hadith on this topic and has confirmed that the foremost person in Islam and the first to offer prayers with the Prophet was Ali. In addition, Sheikh Sulayman Balkhi Hanafi in Yanabiu'l-Mawadda, Chapter 12, recorded 31 hadith from Tirmidhi, Hamwaini, Ibn Maja, Ahmad bin Hanbal, Hafiz Abu Nu'aim, Imam Tha'labi, Ibn Maghazili, Abu'l-Muwayyid Khawarizmi, and Dailami, the conclusion of which is that Ali was the first in the entire Muslim community to have accepted Islam. Even the intolerant Ibn Hajar Makki has in Sawa'iq Muhriqa, Chapter 2, recorded hadith on the same issue, some of which have been accepted by Sulayman Balkhi Hanafi in his Yanabiu'l-Mawadda. Further, in Yanabiu'l-Mawadda, towards the close of chapter 12, he related from Ibn Zubair, Makki and he from Jabir Ibn Abdullah Ansari, a hadith about Ali's merits, which I would like to present here with your permission in order to conclude my argument. The Prophet said: "Allah Almighty chose me as a Prophet and revealed sacred scriptures to me. I said to Him, 'O Allah, 

My master, You sent Moses to Pharaoh, Moses asked you to make his brother, Aaron, his vizier to strengthen his hand, so that his words might be witnessed. Now I ask you, O Allah, that you appoint for me from among my family a vizier who may strengthen my hand. Make Ali my vizier and brother, infuse gallantry into his heart, and give him power over the enemy. Ali was the first person to believe in me and to witness my prophethood and the first person to declare the oneness of Allah along with me.' Afterward I continued to pray to Allah. Therefore, Ali is the chief of the successors. To follow him is a blessing; to die in obedience to him is martyrdom. His name appears in the Torah along with my name; his wife, the most truthful, is my daughter; his two sons, who are the chiefs of the Youth of Paradise, are my sons. After them all the Imams are vicegerents of Allah over His creation after the prophets; and they are the doors of knowledge among my people. He who follows them is rescued from Hellfire; he who follows them is guided to the right path; he who is endowed by Allah with love for them will surely be sent to Paradise. So, enlightened people, take heed."

I could quote similar hadith all night, all of which have been recorded by your own scholars. But I think this is enough. Ali alone associated with the Holy Prophet from childhood, and therefore it is fitting that we consider him the person referred to in the words "those who are with him," and not the one who accompanied the Prophet on a few days' journey.

ALI'S FAITH WHILE ONLY A CHILD

Hafiz: You have proven your point, and no one has ever denied that Ali was foremost in accepting Islam. But this fact does not qualify him as pre-eminent in comparison with other companions. True, the high caliphs professed faith in Islam years after Ali, but their faith was different from his and better. The reason is that Ali was only a child, and these people were mature. Obviously, the faith of older, wise men was superior to that of a child. In addition, Ali's faith was only blind following, and the faith of these people was based on reason. Faith acquired by reason is better than blind faith. Since a child, who is not under a religious obligation to perform duties, does not profess faith except by blind following, so Ali, who was only a child of thirteen, professed his faith only through blind following. 

Well-Wisher: Such talk is really surprising coming from a learned man like you. I wonder how to refute such an argument. If I were to say that you adopt such a position out of malice, it would be against my disposition to attribute such a motive to a learned man. Let me put a question to you: was Ali's acceptance of Islam based on his personal wish or on the invitation of the Prophet? 

Hafiz: Why do you take such a severe view of the way we talk since, when we have doubts, we must discuss them. In reply to your question, I admit that Ali accepted Islam at the invitation of the Holy Prophet. 

Well-Wisher: When the Prophet invited Ali to accept Islam, did the former know a child is not bound by religious commitments? If you say that he did not know it, you attribute ignorance to him, and if he did know it and invited Ali anyway, then his action was absurd. Obviously, to attribute absurdity to the Prophet is infidelity since a prophet is infallible. Allah says about him in the Holy Qur'an: "Nor does he speak out of desire. It is naught but revelation that is revealed." (53:3-4) 

The Prophet considered Ali a person worthy to be invited to accept Islam. Apart from this, youth does not necessarily preclude wisdom. Maturity is taken into consideration concerning discharge of religious obligations, but not for matters connected with wisdom. Faith is concerned with matters relating to wisdom and not religious laws. So Ali's faith during childhood is a virtue for him just as Allah tells us in the Holy Qur'an about Jesus in these words: "He said: Surely I am a servant of Allah; He has given me the Book and made me a prophet." (19:30) Also in this chapter He says about Prophet Yahya: "...and We granted him wisdom while yet a child." (19:12) 

Seyyed Ali Humairi Yamani, (died 179 A.H.), points to the same fact in his couplets. He says: "Just as Yahya reached the rank of prophethood in his childhood, Ali, who was the successor of the Prophet and the father of his sons, was also ordained Vicegerent of Allah and guardian of the people while only a child." 

Virtue and dignity bestowed by Allah do not depend on age. Wisdom and intelligence depend upon an inborn tendency. I am surprised by your comment since such arguments were made by the Nasibis and Kharijis at the instigation of the Umayyads. They denigrated Ali's faith as being mere blind adherence to what he was taught. Even your own scholars have acknowledged Ali's merit in this respect. Muhammad Bin Talha Shafi'i, Ibn Sabbagh Maliki, Ibn Abi'l-Hadid and others have quoted Ali's couplets. In one of his couplets he says: "I was first and foremost among you in embracing Islam when I was only a small child." If Ali's faith at such a tender age had not been meritorious, the Prophet would not have characterized it as such. Sulayman Balkhi Hanafi in his Yanabiu'l-Mawadda, Chapter 55, page 202, narrates from Ahmad Bin Abdullah Shafi'i, quoting from the second Caliph, Umar Bin Khattab, who said, "Abu Bakr, Abu Ubaida Jarra, and a group of people were present in the company of the Prophet of Allah when he patted Ali on the shoulder and said: 'O Ali! You are the first and foremost among all believers and Muslims in embracing Islam. You are to me as Aaron was to Moses.'" 

Also Imam Ahmad Ibn Hanbal narrates from Ibn Abbas, who said that he, Abu Bakr, Abu Ubaida Bin Jarra, and others were with the Prophet when he put his hand on Ali's shoulder and said: "You are foremost in faith in Islam among all the Muslims, and you are to me as Aaron was to Moses, O Ali! He who thinks he is my friend while he is your enemy is a liar." 

Ibn Sabbagh Maliki records a similar hadith in Fusulu'l-Muhimma, p. 125, from Khasa'isu'l-Alawi as a narration of Abdullah bin Abbas, and Imam Abu Abdu'r-Rahman Nisa'i reports in Khasa'isu'l-Alawi that he said: "I have heard Umar bin Khattab saying 'Mention Ali's name with respect because I have heard the Prophet saying that Ali has three qualities. I (Umar) wished that I had only one of them because each of those qualities is dearer to me than anything in this world.'" 

Ibn Sabbagh has narrated the following in addition to what others have recorded. The Holy Prophet said about Ali, "He who loves you loves me, and he who loves me, Allah loves him, and whomever Allah loves, He brings to Paradise. But he who is hostile to you is hostile to me, and he who is hostile to me, Allah is hostile to him and condemns him to Hell." 

Ali's declaring himself a Muslim even while he was still a boy establishes the excellence of his wisdom and merit, which no other Muslim can attain. Tabari in his Ta'rikh quotes from Muhammad Bin Sa'ad Bin Abi Waqqas, who said: "I asked my father whether Abu Bakr was the first of the Muslims. He said, 'No, more than fifty people embraced Islam before Abu Bakr; but he was superior to us as a Muslim.'" He also writes that Umar Bin Khattab embraced Islam after forty-five men and twenty-one women. "As for the foremost one in the matter of Islam and faith, it was Ali Bin Abi Talib." 

ALI'S FAITH WAS PART OF HIS VERY NATURE 

Besides the fact that Ali was foremost in embracing Islam, he possessed another merit, peculiar to him, and more important than his other merits: Ali's Islam derived from his nature, while that of others occurred only after previous unbelief. Unlike other Muslims and companions of the Prophet, Ali was never an unbeliever. Hafiz Abu Nu'aim Ispahani in his Ma Nazalu'l-Qur'an Fi Ali, and Mir Seyyed Ali Hamadani in Mawaddatu'l-Qurba narrate that Ibn Abbas said, "I swear by Allah that there was no one who had not worshipped idols before embracing Islam except Ali. He accepted Islam without having ever worshipped the idols." 

Muhammad Bin Yusuf Ganji Shafi'i in his Kifayatu't-Talib, Chapter 24, quotes the Prophet as saying, "Those who took the lead in accepting faith in the oneness of Allah among the followers of the Prophets were three people who were never polytheists: Ali Bin Abu Talib, the man in the Sura Ya Sin, and the believer of the people of Pharaoh. The Truthful Ones are Habib-e-Najjar, among the descendants of Ya Sin, Ezekiel among the descendants of Pharaoh, and Ali Bin Abu Talib, who excelled all of them." Mir Seyyed Ali Hamadani in Mawaddatu'l-Qurba, Mawadda 7, Khatib Khawarizmi in Manaqib, and Imam Tha'labi in his Tafsir narrate from the second Caliph, Umar Bin Khattab: "I bear witness that I heard the Prophet say, 'If the seven heavens were put in one balance and Ali's faith in the other, Ali's faith would surely outweigh the other.'" 

The same point has been included in couplets composed by Sufyan bin Mus'ab bin Kufi as follows: "By Allah, I bear witness that the Prophet said to us: 'It should not remain unknown to anyone that if the faith of all those living on the earth were placed in one scale of the balance and that of Ali in the other scale, Ali's faith would outweigh the other.'" 

ALI EXCELLED ALL OTHER COMPANIONS 

AND THE WHOLE COMMUNITY IN MERIT 

Mir Seyyed Ali Hamadani Shafi'i has recorded many hadith in his Mawaddatu'l-Qurba, which supported Ali's excellence. In the seventh Mawadda he quotes from Ibn Abbas that the Holy Prophet said, "The best of men of all the worlds in my period is Ali." 

Most of your fair-minded ulema have accepted the superiority of Ali. Ibn Abi'l-Hadid in his Sharh Nahju'l-Balagha, Volume 111, page 40, says that Abu Ja'far Iskafi, the chief of the Mu'tazilite sect, declared that Bashr Bin Mu'tamar, Abu Musa, Ja'far Bin Mubashshir, and other ulema of Baghdad believed that, "The most excellent person among all Muslims was Ali Bin Abu Talib, and after him his son Hasan, then his son Husain, after him Hamza, and after him Ja'far Bin Abi Talib." He goes on to say that his master Abu Abdullah Basri, Sheikh Abu'l-Qasim Balkhi, and Sheikh Abu'l-Hasan Khayyat had the same belief as Abu Ja'far Iskafi regarding the superiority of Ali. He explains the faith of the Mu'tazilite sect saying: "The best of the men after the Prophet of Allah, is the successor of the Prophet, the husband of Fatima, Ali; after him, his two sons, Hasan and Husain; after them, Hamza, and after him Ja'far (Tayyar). 

Sheikh: If you knew the statements of the ulema in support of the excellence of Abu Bakr, you would not have made such remarks. 

ALI'S FAITH SUPERIOR TO ABU BAKR'S 

Well-Wisher: All the reliable Sunni ulema have acknowledged the superiority of Ali. For instance, you may refer Ibn Abi'l-Hadid Mu'tazali's Sharhe Nahju'l-Balagha, Volume 111, page 264, in which the same statement has been quoted from Jahiz that Abu Bakr's faith was superior to that of Ali. However, Abu Ja'far Askafi, one of the eminent ulema of the Mu'tazilite sect, rejected this claim, saying that Ali's faith was superior to Abu Bakr's and all other companions. Abu Ja'far said, "We do not deny the excellence of the companions, but certainly we do not consider any of them superior to Ali." Ali was of such an exalted rank that to mention his name along with other companions is unbecoming. In fact, the virtues of the companions cannot be compared with the sublime merits of Ali. Mir Seyyed Ali Hamadani narrates in his Mawadda VII from Ahmad Bin Muhammadu'l-Karzi Baghdadi, who said that he heard from Abdullah Bin Ahmad Bin Hanbal, who asked his father Ahmad Bin Hanbal about the rank of the companions of the Prophet. He named Abu Bakr, Umar, and Uthman and stopped. Abdullah then asked his father, "Where is the name of Ali Bin Abu Talib?" His father replied, "He belongs to the holy descendants of the Prophet. We cannot mention his name (being of such prominence) along with those people." 

We see in the holy Qur'an that in the verse of Mubahila Ali is referred to as the 'self' of the Holy Prophet. There is a hadith in support of this view, which is recorded in the same Mawadda VII, narrated from Abdullah Bin Umar Bin Khattab. He said that one day while counting the names of the companions, he named Abu Bakr, Umar, and Uthman. A man said, "O Abu Abdu'r-Rahman! Why did you omit the name of Ali?" He replied: "Ali is one of the descendants of the Prophet. He cannot be included with anyone else. He is in the same category as the Prophet of Allah." 

Let me relate another hadith from the same Mawadda. It is narrated from Jabir Bin Abdullah Ansari that one day in the presence of Muhajirs (Meccan emigrants living in Medina) and Ansars ("helpers" of Medina who received the Muslim emigrants into their community), that the Prophet said to Ali, "O Ali! If a man offers complete prayers to Allah, and then doubts that you and your family are superior to all other beings, his abode shall be Hell." 

(After hearing this hadith, all those present, particularly Mr. Hafiz, showed repentance, lest they should be among the doubtful ones). I have referred to only a few hadith. Your choice seems to be to reject all these authentic hadith, which are recorded in your own books, or to acknowledge that Ali's faith was superior to that of all the companions, including Abu Bakr and Umar. I also ask you to consider the hadith (acknowledged by both sects) in which the Holy Prophet said on the occasion of Ghazawa-e-Ahzab (also known as the Battle of the Trench), when Ali killed Amru Ibn Abd-e-Wudd with one stroke of his sword: "One stroke of Ali in the Battle of Khandaq (the Trench) has earned more merit for him than the reward for good deeds of the whole community (jinn and men) until the Day of Judgement." If only one stroke of his sword was better in merit than the prayers of jinn and human beings combined, certainly his preeminence cannot be questioned by anyone except malicious fanatics. 

ALI AS THE SELF OF THE HOLY PROPHET 

Had there been no other proof of Ali's superiority to all the companions and to humanity at large, the verse of Mubahila is sufficient to prove his excellence. It refers to Ali as the 'self' of the Prophet. The Holy Prophet was admittedly superior to all of humanity from beginning to end. Hence, the word "anfusana" (ourselves) in the verse referring to Ali proves that he was also superior to all of humanity from beginning to end. Perhaps now you will admit that in the phrase "And those who are with him," the reference is to Ali. He was with the Prophet before anyone else from the beginning of Islam. 

As to why Ali did not accompany the Prophet on the night of his migration from Mecca, it is clear that the Prophet entrusted Ali with more important duties. No one was as trustworthy as Ali. He was left behind to return to its owners the property entrusted to the Prophet. (Ali's second responsibility was to send members of the Prophet's family and other Muslims to Medina. And even though Ali was not with the Prophet in the cave that night, he performed a more important duty as he lay in the Prophet's bed.) 

QUR'ANIC VERSE IN PRAISE OF ALI ON 

HIS SLEEPING IN THE PROPHET'S BED 

ON THE NIGHT OF HIJRA

Your own scholars have mentioned Ali's merit in their commentaries. For instance, Ibn Sab'i Maghribi in Shifa'u's-Sudur, Tibrani in Ausat and Kabir, Ibn Athir in Usudu'l-Ghaiba, Volume IV, page 25, Nuru'd-Din Sabbagh Maliki in Fusuli'l-Muhimma Fi Ma'rifati'l-'aimma, page 33, Abu Ishaq Tha'labi Fazil Nishapuri, Fakhru'd-Din Razi and Jalalu'd-Din Suyuti, each in his Tafsir, Hafiz Abu Nu'aim Ispahani, the well known Shafi'i traditionist in Ma Nazala'l-Qur'an fi Ali, Khatib Khawarizmi in Manaqib, Sheikhu'l-Islam Ibrahim bin Muhammad Hamwaini in Fara'id, Muhammad bin Yusuf Ganji Shafi'i in Kifayatu't-Talib, Chapter 62, Imam Ahmad bin Hanbal in Musnad, Muhammad bin Jarir through various sources, Ibn Hisham in Siratu'n-Nabi, Hafiz Muhaddith of Damascus in Arba'in Tiwal, Imam Ghazali in Ihya'u'l-Ulum, Volume III, page 223, Abu's-Sa'adat in Faza'ilu'l-Itrati't-Tahira, Ibn Abi'l-Hadid in Sharhe Nahju'l-Balagha, Sibt Ibn Jauzi in Tadhkira and others of your prominent ulema, report that when the Holy Prophet intended, by divine command, to leave Mecca for Medina, he asked Ali to wear his (the Prophet's) green cover sheet and to sleep in his bed. Accordingly, Ali slept in the Prophet's place. Then Allah Almighty told the angels Gabriel and Michael that He had made them brothers, and that one of them would live longer than the other. He asked them which was prepared to give his brother his excess life, the extent of which neither of them knew. They asked Him whether the choice was obligatory. They were told it was not obligatory. Neither of them chose to part with his excess life. Then followed the divine words: "I have created brotherhood between my vicegerent Ali and my Prophet Muhammad. Ali has offered to sacrifice his life for the sake of the Prophet's life. By sleeping in the Prophet's bed, he is protecting the Prophet's life. Now both of you are ordered to go to the earth and save him from the enemy's evil designs." 

Accordingly, both of them came to the earth. Gabriel sat at Ali's head and Michael at his feet. Gabriel said, "Congratulations, O son of Abu Talib! in whom Allah Almighty takes pride in the presence of His angels." After this, the following verse was revealed to the Prophet: "And there is the type of man who gives his life to earn the pleasure of God; and Allah is full of kindness to (His) servants." (2:207) 

Now I entreat you, respected gentlemen, to consider this verse carefully when you return home tonight and to draw your own conclusion. Does superiority rightly belong to him who remained with the Prophet on a few days journey, expressing fear and grief, or to him who risked his life the same night valiantly and joyfully, for the safety of the Holy Prophet. Imam Ja'far Askafi, one of the great ulema and chiefs of the Mu'tazilites, proves, as recorded in Abi'l-Hadid's Commentary on Nahju'l-Balagha, Volume III, page 269-281) that Ali's sleeping in the Prophet's bed was superior to the short stay of Abu Bakr with the Holy Prophet. He says: "The Muslim ulema unanimously hold that, in reality, Ali's excellence on this night is so exalted that no man could reach it except Ishaq (Isaac) and Ibrahim (Abraham) when they were prepared to sacrifice their lives in obedience to Allah's will." (Most commentators, ulema, and historians believe that it was Isma'il who offered himself for sacrifice and not Ishaq.) 

On page 271 of Sharhe-Nahju'l-Balagha the statement of Abu Ja'far Askafi in reply to Abu Uthman Jahiz Nasibi is recorded. He says: "I have already proved earlier that Ali's sleeping in the Holy Prophet's bed on the night of the migration was superior to Abu Bakr's remaining in the company of the Prophet in the cave. In order to emphasize my point, I will prove it from two other points of view. First, the Prophet of Allah having old and close associations with Ali, loved him dearly. Therefore, he felt the loss of love when they separated. On the other hand, Abu Bakr enjoyed the privilege of going with the Prophet. Since Ali was suffering the pangs of separation, his recompense increased because the greater the agony in service, the greater is the recompense for it. Secondly, since Abu Bakr intended to leave Mecca, and had even left it once alone, his situation as a citizen there became increasingly difficult. So when he left Mecca along with the Prophet, his longing to depart was fulfilled. Hence, no such moral excellence is due to him as to Ali, who suffered utmost anguish in risking his life before the drawn swords of the enemy." 

Ibn Sab'a Maghribi says in his Shifa'u's-Sudur about the bravery of Ali: "There is complete unanimity among the Arab ulema that on the night of Hijra (migration), Ali's sleeping in the Prophet's bed was superior to going out with him. Ali made himself the Prophet's representative and risked his life for the Prophet's sake. This point is so clear that no one has ever denied it except those afflicted with insanity or fanaticism." 

I stop here and come to my main point. You said that the Qur'anic phrase "Vehement against the infidels" (48:29) refers to the second Caliph, Umar Bin Khattab. But this claim cannot be accepted merely because you say so. We must determine whether or not this attribute is characteristic of him or not. If it is, I am willing to accept it. Obviously vehemence can be displayed in two ways: in religious debates in which, through the force of argumentation, the ulema of the opposite side are silenced. Second, it can be shown on the battlefield. So far as learned discussions are concerned, there is not a single instance in history when Umar showed any vehemence. At any rate, I have not seen any historical records indicating that Umar displayed vehemence in learned discussion. I shall be obliged to you if you can cite any such instance. 

In fact, your own ulema have agreed that it was Ali who solved difficult legal and religious problems during the period of the first three Caliphs. Although the Umayyads and the blind followers of Abu Bakr fabricated innumerable hadith on their behalf, they could not hide the fact that when men of other faiths came to Abu Bakr, Umar, or Uthman, to solve difficult problems, the Caliphs referred the problems to Ali. Ali gave them such convincing replies that many non-Muslims embraced Islam. The fact that Abu Bakr, Umar, and Uthman acknowledged Ali's superiority is sufficient to prove my point. Your own scholars have written that Caliph Abu Bakr said, "Remove me, remove me, since I am not better than you so long as Ali is in your midst." At least seventy times Caliph Umar admitted: "If Ali had not been there, Umar would have been ruined." Most of the circumstances involving danger have been mentioned in the books, but I don't want to dwell on this point. There may be more important topics to discuss. 

Nawab: Which topics could be more important than this? Are these matters mentioned in our books? If they are, will you please let us know? 

Well-Wisher: The just ulema of your sect agree that Umar often admitted that Ali came to his rescue. 

SEVENTH SESSION
(Wednesday Night, 29th Rajab 1345 A.H.)

Seyyed Abdu'l-Hayy (Imam of the Sunni Congregational Mosque): Some nights ago you made some statements for which Hafiz Sahib demanded proofs, but you cunningly evaded a reply or created confusion among us, and the whole matter was very disturbing. 

Well-Wisher: Please let me know which of your questions was left unanswered, since I do not recall the incident to which you refer.

Seyyed: Did you not say some nights ago that Ali had unity of 'self' with the Holy Prophet and so was superior in rank to all the prophets?

Well-Wisher: It is true. That was my statement, and it is my belief.

Seyyed: Then why did you not reply to our query? 

Well-Wisher: You are greatly mistaken. It is strange that you have been listening closely throughout our discussions, yet now you accuse me of adopting cunning methods or confusing your minds. If you consider deeply, you will understand that I said nothing irrelevant, but the learned Mullas had put certain questions, which I was obliged to answer. Now if you have any question to put, you may do so, and with Allah's help, I will answer it.

Seyyed: We wish to know how it is possible that two individuals may be united so that their unity is such that they become one and the same.


DIFFERENCE BETWEEN ASSUMED 

UNITY AND REAL UNITY

Well-Wisher: Obviously, it is not possible for two persons to form a real unity. When I said that the Commander of the Faithful had a unity of 'self' or 'soul' with the Holy Prophet, you should not take it as actual unity, because no one has ever claimed that, and if anyone believed it they would be absolutely wrong. The unity I referred to is only assumed, not actual, and intends to indicate that both of them have the same excellence of soul and merits, not the same body. 

Hafiz: Then according to this proposition they should both be prophets, and from what you say, the revelation should have come to them both.

Well-Wisher: That is a manifest misconception. No Shia holds such a belief. I would not have expected you to indulge in such talk and waste our time. I have just told you they are associated in all matters of virtue and excellence, excepting those attributes for the exclusion of which there are specific ordinances or grounds. Such an exception is prophethood with all the characteristics attached to it - one of them being the reception of revelation, and through it communication of the Divine Ordinances. Perhaps you have forgotten my statements on previous nights, in which I proved through the hadith of Rank (Manzila) that Ali possessed the rank of prophethood, but that he followed, and was subject to, the religion and the code prescribed by the Holy Prophet. His rank in prophethood was no more than the rank of Aaron in the time of Moses.

Hafiz: But if you believe in Ali's equality with the Holy Prophet in all matters of virtue and excellence, it follows that you must believe in his equality in matters of prophethood and the characteristics attached to that.

Well-Wisher: It might seem so, but if you think carefully you will see that it is not so. As I have proved earlier from verses of the Qur'an, prophethood is of different ranks, and the prophets and Messengers of Allah are superior to one another in ranks. As the Holy Qur'an clearly says: "These prophets, We have exalted some of them above the others." (2:253) And the most perfect in rank of all the prophets is the special rank of Muhammad, as Allah says: "Muhammad is not the father of any of your men, but the prophet of Allah and the seal of the prophets." (33:40) It is that perfection of prophethood which led to the sealing of prophethood. So in this attribute of perfection, none else could be included. In all other matters of excellence, there is association and equality, for which there are innumerable justifications.

Seyyed: Can you advance any argument from the Holy Qur'an to prove this assertion.

THE VERSE OF IMPRECATION (MUBAHILA) 

PROVES THE UNITY OF THE SOUL OF ALI 

WITH THE HOLY PROPHET

Well-Wisher: Of course, our first argument is from the Qur'an, which is the strongest Divine evidence, namely the Verse of Imprecation (Ayah-e-Mubahila) in which Allah says: "And to him who disputes with you therein after the knowledge has come to you, say 'Come, let us summon our sons and your sons, and our women and your women, and ourselves and yourselves and then let us invoke and lay the curse of Allah upon the liars.'" (3:60) Your notable ulema, such as Imam Fakhru'd-Din Razi, Imam Abu Ishaq Tha'labi, Jalalu'd-Din Suyuti, Qazi Baidhawi, Jarullah Zamakhshari, Muslim bin Hujjaj, and many others, have written that this holy verse was revealed on the Day of Imprecation, which was the 24th or 25th of Dhu'l-Hijja in 9 AH.

When the Holy Prophet invited the Christians of Najran to Islam, they selected their most learned men like Seyyed, Aqib, Jasiq, Alqama, etc., numbering more than 70 and sent them to Medina with 300 of their followers, to meet the Holy Prophet and learn what Islam was. They entered into scholarly discussions with the Holy Prophet and were non-plussed by his cogent reasoning. He proved the truthfulness of his mission from their own reliable sources and said that Jesus, himself, had through various signs predicted his (Muhammad's) arrival, and the Christians were awaiting the fulfillment of the prophecies of Jesus according to which such a man would appear riding a camel from the Faran hills (in Mecca) and would emigrate to a place between 'Ayr and Uhud (which was Medina). These arguments strongly impressed the Christians, but their love of worldly position kept them from admitting the truth. Then the Holy Prophet informed them of Allah's command, which they agreed upon as the means of settling the discussion and for distinguishing between the truthful and the liars.

THE HOLY PROPHET'S ARRIVAL 

FOR THE IMPRECATION

According to their mutual understanding, the next day the entire party of the Christians, including more than seventy of their scholars, waited outside the gates of Medina for the Holy Prophet. They expected him to come with pomp and circumstance and a large number of comrades to over-awe them. But when the gates opened, the Holy Prophet came forth with a young man on his right, a dignified woman on his left, and two children in front of him. They remained under a tree, facing the Christians. Asqaf, the most learned man of the Christians, asked who those persons were who had come out with Muhammad. He was informed that the young man was his son-in-law and cousin, Ali Bin Abi Talib, the woman was his daughter, Fatima, and the two children were his daughter's sons, Hasan and Husain. 

Addressing the Christians, their leader, Asqaf, said: "Look there, how confident Muhammad is! He has brought with him his nearest kindred, sons and dear ones, to this spiritual contest of imprecation. By God, if he had any doubt or fear about his stand, he would never have selected them. Now it is not advisable to enter the contest against them. Had we no fear of the Emperor of Rome, we would have embraced the faith of Islam. It would be expedient to compromise on their terms and return home." All of them agreed with him. Accordingly, Asqaf sent a message to the Holy Prophet, saying: "We do not want to contest with you, but would like to make peace with you." The Prophet accepted their proposal. 

The agreement was written by the Commander of the Faithful. The Christians agreed to pay an annual tribute in the form of 2,000 coats of mail, each worth about 40 dirhams (A dirham was equal to 1/2 ounce of gold), and 1,000 mithqals of gold (a mithqal was equal to 1/6 ounce). Half of this was to be paid in the month of Muharram and half in Rajab. The agreement having been signed by both parties, the Christians returned to their homes. While they were on the way, one of their scholars named Aqib said to his companions: "By God, you and I know that this Muhammad is the same prophet of God who was the expected one, and whatever he says is from God. I swear by God that whoever has contended with a Prophet of God was ruined, and none of their young or old remained alive. Surely, if we had contended with them, all of us would have been killed and no Christians would have survived in the world. By God, when I looked at them I saw faces which, if they invoked God, would have moved mountains." 

Hafiz: What you have said is quite true and is accepted by all Muslims, but it has no bearing on our topic, namely, that Ali was spiritually united with the Holy Prophet.

MERITS OF ALI, FATIMA, HASAN AND HUSAIN 

PROVEN BY THE VERSE OF IMPRECATION

Well-Wisher: I argue from the word 'ourselves' in this holy verse, since from this even many questions are resolved. First, the cause of truth preached by the Holy Prophet is proved. That is, if he had not been on the side of truth, he would not have dared to come out for the contest nor would the great Christians have run away from the field of Mubahila. Second, this even proves that Hasan and Husain were sons of the Prophet of Allah, as I have already mentioned in my talk on the first night.

Third, it proves that the Commander of the Faithful, Ali, Fatima, Hasan and Husain were spiritually the most exalted persons of the whole of creation and the most beloved ones of the Holy Prophet, as even the bigoted and fanatic ulema of your sect, like Zamakhshari, Baidhawi, and Fakhru'd-Din Razi, and others have written in their books. Particularly Jarullah Zamkhshari, writing about this holy verse, gives explanatory details about the gathering of these panjetan ('five bodies') and says that this verse is the strongest proof of the excellence of the Ashab-i-Ayba, the five persons who had gathered under a blanket with the Holy Prophet.

Fourth, it shows that the Commander of the Faithful, Ali, surpassed all other companions of the Holy Prophet in merit and rank, because Allah has called him in this holy verse the soul of the Prophet. Obviously, the word "ourselves" does not mean the Holy Prophet's own self, because to summon means to summon somebody else; a man is never asked to summon himself. Hence the word refers to somebody else who is like the Prophet's own self or soul. And since, according to the unanimous view of reliable commentators and traditionists of both sects, no one else except Ali, Fatima, Hasan and Husain were present with the Holy Prophet at the imprecation, the phrase in the holy verse, "our sons and your sons, our women and your women" refer, respectively, to Hasan and Husain and Bibi Fatima and the other person, who could be identified as "ourselves" in the holy group was the Commander of the Faithful, Ali. Hence, this word "ourselves" proves the unity of self between the Prophet Muhammad and Ali. 

Since actual unity of two souls is impossible, Allah's calling Ali the 'self' of the Prophet Muhammad means an assumed unity of the two selves.

You are well aware that basically it is better to identify a word with a near assumption that with a distant one, and the nearest assumption means association in all merits excepting those which have been excluded by some particular reason. And we have already told you that it is the Holy Prophet's special prophethood and the granting of Wahi (Revelation) on him which are peculiar to him. Hence, we do not consider Ali his associate in regard to these two characteristics. But according to this holy verse, Ali shares with the Holy Prophet in all other merits, and assuredly the All-Gracious Allah endowed Ali through the Holy Prophet with all His blessings. This in itself proves the union of their souls, which we wanted to establish.

Hafiz: Why do you insist that the verse does not mean the summoning of his own 'self'? Why isn't this supposition better than the other assumption?

Well-Wisher: I hope you will not waste time in illogical talk and digress from the course of justice. In fact justice demands that when we have settled a point, we should move forward. I did not expect a man of your rank and learning to indulge in such a false argument. As you know yourself and according to all men of learning, one self is identified with another self by way of assumption. Among literary men it is common to claim an assumed association, as I have stated earlier. It is often seen that one person says to another: "You are my own life and soul." Particularly in the language of hadith and narratives, this relationship has often been stated about the Commander of the Faithful, Ali, and every such narration taken separately is a proof to establish the truth of my point of view. 

FURTHER NARRATIONS AND HADITH AS EVIDENCE 

OF THE ESSENTIAL UNITY 

OF THE HOLY PROPHET AND ALI

Imam Ahmad Bin Hanbal, in Musnad, Ibn Maghazili, the Shafi'i theologian, in his Manaqib, and Muwafiq Ibn Ahmad Khawarizmi in his Manaqib, narrate that the Holy Prophet said, "Ali is from me, and I am from Ali; he who loves him, loves me; and he who loves me, loves Allah." 

Also Ibn Maja in his Sunan, Part I, p. 92; Tirmidhi in his Sahih; Ibn Hajar in Tradition v of Forty Traditions concerning the merits of the Commander of the Faithful narrated in the Sawa'iq from Imam Ahmad Bin Hanbal, Tirmidhi, Imam Abu Abdu'r-Rahman Nisa'i, and Ibn Maja; Imam Ahmad Bin Hanbal in Musnad, v.4, p.164; Muhammad Ibn Yusuf Ganji Shafi'i in chapter 67 of Kifayatu't-Talib from the Musnad of Ibn Samak, v. 4, and the Mu'jim Kabir of Tibrani; and Imam Abu Abdu'r-Rahman Nisa'i in Khasa'is, and Sulayman Balkhi Hanafi in Yanbiu'l-Mawaddat from the Mishkat - all have related from Jash Bin Junada as-Saluni that during the farewell pilgrimage, the Holy Prophet said at 'Arafa: "Ali is from me and I am from Ali. Nobody recompenses me (that is no one discharges the duty of my mission) except me and Ali."

Sulayman Balkhi Hanafi in his Yanabiu'l-Mawaddat, Ch vii, narrates from Zawa'id-e-Musnad of Abdullah Bin Ahmad Bin Hanbal on the authority of Ibn Abbas that the Holy Prophet said to Ummu'l-Mo'minin Salma "Ali is from me and I am from Ali. His flesh and blood is from my flesh and blood. He is to me as Aaron was to Moses. O Umm Salma! Listen, and be a witness that this Ali is the master and lord of the Muslims."

Hamidi in his Jam' Bainu's-Sahihain and Ibn Abi'l-Hadid in his Sharhe-Nahju'l-Balagha narrate that the Holy Prophet said "Ali is from me and I am from Ali. Ali is to me as the head is to the body; one who obeys him, obeys me; and one who obeys me, obeys Allah."

Muhammad Bin Jarir Tabari in his Tafsir and Mir Seyyed Ali Hamdani, the Shafi'i theologian, in Muwadda viii of Muwaddatu'l-Qurba narrate from the Holy Prophet who said: "Verily, Almighty Allah helped this faith of Islam through Ali, since he is from me, and I am from him, and this holy verse was revealed for him - 'Is he then like him who has a clear proof from his Lord and follows a witness (like Ali) from Him?'" (11:17)

Sheikh Sulayman Balkhi Hanafi has specified in the 7th chapter of his Yanabiu'l-Mawadda this very topic under the caption: "About Ali's being like the self of the Holy Prophet and the tradition that 'Ali is from me and I am from Ali.'" In this chapter he has narrated 24 traditions in different ways and with different words from the Holy Prophet, who said that Ali was like his own self. Toward the end of the chapter he narrates a tradition from the Manaqib as reported by Jabir, who said that he had heard from the Holy Prophet that Hazrat Ali possessed such characteristics that if someone possessed only one of them, it would have been enough to establish his dignity and excellence, and by those characteristics were meant the sayings of the Holy Prophet about him such as: "For whomsoever I am the Master, this Ali is his Master," or "Ali is to me as Aaron was to Moses," or "Ali is from me and I am from Ali," or "Ali is to me as my self is to me, obedience to him is obedience to me," or "Fighting against Ali is fighting against Allah, and peace with Ali is peace with Allah," or "A friend of Ali is a friend of Allah, and Ali's enemy is Allah's enemy," or "Ali is Allah's Hujjat (proof) over His servants," or "Love for Ali is faith and enmity against him is infidelity," or "Ali's party is the party of Allah, and the party of his enemies is the party of Satan," or "Ali is with the Truth and the Truth is with me, they are inseparable," or "Ali is the distributor of Paradise and Hell," or "One who remained aloof from Ali remained aloof from me, and one who remained aloof from me remained aloof from Allah," or "The partisans of Ali will be rescued on the Day of Judgment."

Finally, he quotes another detailed tradition from the Manaqib at the end of which the Holy Prophet says: "I swear by Allah, Who bestowed Prophethood upon me and made me the choicest of His creations: O Ali! Verily you are Allah's Hujjat (proof) for the people, His trustee, knower of His secrets, and His Caliph over His servants."

There are many such hadith in your books. The word "ourselves" clearly shows the nearest association between the Prophet and Ali in all matters of excellence. I think that this verse is the most confincing proof of my point of view. Moreover, your second question is answered by the same verse. We have proven that, with the exception of Prophethood and Wahi (revelation), which apply only to the Prophet, Ali was associated with him in all matters of excellence. It also follows that in meritorious characteristics, Ali was superior to the companions and to everyone else in the community. In fact, this verse also proves that he excelled all other previous prophets, just as the Prophet excelled all other prophets.

SINCE THE HOLY PROPHET WAS SUPERIOR TO 

ALL OTHER PROPHETS ALI WAS ALSO 

SUPERIOR TO THEM

In Ihya'u'l-Ulum by Imam Ghazali, Sharhe Nahju'l-Balagha by Ibn Abi'l-Hadid Mu'tazali, the Tafsir by Imam Fakhru'd-Din Razi, and Tafsirs by Jarullah Zamakhshari, Baidhawi, Nishapuri, etc., you will find this hadith of the Holy Prophet: "The ulema of my community are like the prophets of the Bani Isra'il." In another hadith he said: "The ulema of the Prophet's community were equal to or better than the prophets of the Bani Isra'il simply because their source of knowledge was that fountainhead of learning, the Prophet Muhammad. Therefore, Ali Bin Abu Talib was definitely superior to the prophets, since the Prophet said: "I am the city of knowledge, and Ali is its gate." He also said: I am the house of wisdom and Ali is its gate." When Ali, himself, was asked about this topic, he explained some aspects of his superiority to the prophets of the Children of Isra'il. On the 20th of Ramadhan, when Ali was on his death bed following the attack by Abdu'r-Rahman Ibn Muljim Muradi, he asked Imam Hasan to call in the Shia who had gathered at the door of his house. When they entered, they surrounded his bed and wept silently. Ali said: You may ask any question you like before I leave you, but your questions should be brief." One of those present was Sa'sa'a Bin Suwhan. Your own great ulema, like Ibn Abdu'l-Birr and Ibn Sa'ad, have written about his life and character, have relied on him, confirming that he was a man of great learning. 

Sa'sa'a said to Ali: "Let me know who is superior, you or Adam." The Holy Imam said: "It is not proper for a man to praise himself, but according to the maxim: 'Declare the blessings that Allah has given you,' I tell you that I am superior to Adam." When asked why this was so, Ali explained that Adam had every means of mercy, comfort, and blessings for him in paradise. He was asked simply to abstain from the forbidden food. But he could not restrain himself, and he ate from the tree. As a result, he was expelled from paradise. Allah did not forbid him, Ali, from eating wheat (which, according to Muslim belief was the forbidden 'tree'). But since he had no inclination towards this temporal world, he voluntarily refrained from eating wheat. (The point of Ali's remark was that excellence of a man before Allah lies in piety and devotion, and that the height of piety lies in abstaining even from what is permissible.)

Sa'sa'a asked: "Who is superior, you or Noah?" Ali replied: "I am superior. Noah called his men to worship Allah, but they did not obey. Their shameful mistreatment was torture to him. He cursed them and invoked Allah: 'O my Lord! Leave not on the earth a single person of the unjust ones.' After the death of the Prophet, even though the people caused me extreme difficulty, I never cursed them. I suffered their torment with patience." 

Sa'sa'a asked: "Who is superior, you or Abraham?" Ali replied: "I am superior, for Abraham said: 'My Lord! Show me how Thou Givest life to the dead.' He said: 'What! do you not believe?' He said: 'Yes, but that my heart may be at ease.' (2:260) My faith was such that I said: 'If the veil over the unseen were lifted, my faith would not increase." 

Sa'as'a asked: "Who is superior, you or Moses?" The Holy Imam replied: "I am superior, for when Almighty Allah ordered Moses to go to Egypt to invite Pharaoh to the truth, Moses said: 'My Lord! Surely I killed one of them, so I am afraid that they will slay me. And my brother Aaron, he is more eloquent of tongue than I. Therefore send him with me as an aide, to help me. Surely I fear that they will reject me." (28:33-34) The Holy Prophet ordered me, by the command of Allah, to go to Mecca and to recite the verses of the Chapter 'Al-Bara'a' from the top of the Ka'ba to the Quraish infidels. I was not afraid, even though there were few people there who had not lost a near relative by my sword. Obeying his order, I performed my duty alone. I recited the verses of 'Al-Bara'a' and returned." 

Sa'sa'a asked: "Who is superior, you or Jesus?" Ali said: "I am superior, for when Mary became pregnant by the Grace of Allah, and the time of her delivery approached, a revelation was granted to her: 'Leave this holy House for this is a House for prayers, not a place for the delivery of children.' Accordingly, she left the holy House and went to the wilderness where she gave birth to Jesus. But when my mother, Fatima Bint-e-Asad, felt labor pains within the precincts of the holy Ka'ba, she clung to the wall and prayed to Allah in the name of that House and the builder of that House, to lessen her pain. Soon a fissure appeared in the wall, and my mother heard a mysterious voice telling her, "O Fatima! Enter the House of the Ka'ba.' She went in, and I was born inside of the holy Ka'ba."

EIGHTH SESSION
(Thursday night, 1 Sha'ban, 1345 A.H.)

Seyyed Abdu'l-Hayy: Respected sir, last night you contributed to discord among the Muslims. 

Well-Wisher: Tell me how I did that. 

Seyyed: While explaining "ourselves", you divided Muslims into two groups: Muslims and believers. But Muslims are all one and the same. Those who say the words "There is no god but Allah, and Muhammad is His Messenger" are all brothers. They should not be separated into two groups because this is harmful to Islam. The Shias call themselves believers, and they call us Muslims. You must have seen in India that Shias are called believers and the Sunnis are called Muslims. The fact is that 'Islam' and 'Iman' (conviction) are identical terms because Islam means acceptance of the commands of religion. This recognition is the reality of 'Iman.' The whole community has agreed that Islam is pure Iman. You have gone against the common view. 


DIFFERENCE BETWEEN ISLAM 

(SUBMISSION) AND IMAN (FAITH) 

Well-Wisher: First, your reference to the common people does not mean the people of the community as a whole. It refers to the common people of a group of the Sunnis. Second, your statement about Islam and Iman is not accurate. Not only do the Shias differ with the Sunnis but the Ash'aris, Mu'tazalis, Hanafis, and Shafi'is also have different views about it. Third, I frankly don't understand why learned men like you should resort to such trivial objections. This division into two groups has been made by Allah in the Holy Qur'an. Perhaps you have forgotten the matter relating to Companions of the Right and the Companions of the Left referred to in the Holy Qur'an which says: "The dwellers of the desert say: 'We believe.' Say: 'You do not believe but say, we submit; faith has not yet entered your hearts.'" (49:14)

Certainly you must know that this verse was revealed in condemnation of the desert tribe of the Bani Asad, who were Muslims in name only. During a year of famine, they flocked to Medina and, in order to get relief, claimed to be believers. But at heart they were unbelievers in Allah and the Holy Prophet. This verse verifies that there are two groups of Muslims: sincere Muslims, who have acknowledged the realities of Iman, and those who make mere verbal declarations of faith. In our social sphere the latter group is entitled to the safety and benefits of the laws meant for all Muslims. But, according to the injunction of the Holy Qur'an, they are not entitled to any reward in the hereafter. Their declarations that there is no god but Allah and that Muhammad is His messenger, and their making a display of the fact that they are Muslims, have no real significance. 

Seyyed: You are right, but Islam without Iman (faith or conviction) has no meaning, just as Iman without Islam has no merit. Allah says in the Holy Qur'an: "And do not say to anyone who offers you peace: 'You are not a believer.'" (4:94) 

This verse proves that we must treat one according to one's outward semblance. If anyone says, "There is no god but Allah, and Muhammad is the messenger of Allah," we should accept his Iman. This in itself is the best proof that Islam and Iman are identical terms. 

Well-Wisher: This verse was revealed about a particular person, either Usama Bin Zaid or Muhallam Bin Jasama-e-Laisi, who, it is said, killed a man in battle who had declared "There is no god except Allah." He was killed on the assumption that he had said these words in fear. But because you think it is in the general sense, we also regard all Muslims as being pure. Unless of course, we see them denying the fundamentals of religion. But there is a difference between Islam and Iman because there are various classes of Iman. Imam Ja'far Bin Muhammad As-Sadiq says in the narration of Umar and Zubair: "For Iman there are conditions, ranks, and stages. Some of them are defective and their defect is apparent; some are of better value and are weighty; some of them are complete and have reached perfection." 

Defective Iman is the very first stage of Iman through which a person passes into Islam from infidelity. Higher degrees of Iman are possible. Reference to them has been made in some of the hadith. Among them is a narration in Usul Kafi and in Nahju'l-Balagha from the Commander of the Faithful and Ja'far Bin Muhammad As-Sadiq who said: "Allah has divided Iman into seven classes which consist of goodness, truthfulness, conviction of the heart, submission to the will of Allah, loyalty, knowledge, and forbearance. These seven qualities have been unequally distributed among human beings. One who completely possesses all these qualities is a perfect believer. Hence, Islam is in the first category of Iman, in which there is only verbal declaration of belief in the prophethood of Muhammad and the unity of Allah. Iman has not entered such person's heart. The Prophet of Allah told a group of his people: 'O people! You are among those who have accepted Islam with your tongue, but not yet with your heart.'" 

Obviously Islam and Iman are different. But we are not required to probe the hearts of others. I said last night that the sign of a believer is his deeds. But we have no right to make inquiries about the actions of Muslims. We are compelled, however, to indicate the characteristics of Iman, so that those who are immersed in sleep may be inspired to perform their duties. Thus they will be aware of the reality of Iman and will know that salvation in the hereafter will come only through performing good deeds, as the hadith says: "Iman means acceptance with the tongue, conviction in the heart, and performance with our limbs." Acceptance with the tongue and conviction in the heart are the preface to action. 

Of course we know that this nasty world is only a preface to the next world. The way of salvation for such a man is closed in the hereafter unless he becomes a man of good deeds here. Allah Almighty says in the Holy Qur'an: "I swear by the declining time, surely man is in loss, Except those who believe and do good...." (103:1-3) 

In short, according to the Holy Qur'an, piety is the root of Iman. And if one has no good deeds to his credit, his verbal acknowledgement or conviction at heart will still leave him far from Iman. If it is true that we should consider anyone a Muslim who says, "There is no god but Allah and Muhammad is the messenger of Allah," why do you regard the Shias as infidels? Certainly Shias believe in the unity of Allah, the prophethood of Muhammad, one Qibla, one Book. They perform all obligatory acts, observe prescribed fasts, go on the pilgrimage, pay khums and zakat (religious taxes), believe in bodily resurrection, and the Day of Reckoning. 

Isn't it you who cause disunity among Muslims? You keep millions of Muslims separated from you and call them infidels although you have not the smallest evidence to support such charges. You do not recognize that these are the devices of enemies who want to create discord among Muslims by means of such lies. The fact is that we have no differences in the fundamentals of our belief except the Imamate and vicegerency. And what if there were differences in the practices of the faith? Such differences exist among your own four schools of law, and they are more serious than those between us. (It would not be proper now to point out the differences between Hanafis and Malikis or between Shafi'is and Hanbalis.) In my opinion you have not the slightest evidence to establish the polytheism or infidelity of Shias. The only unpardonable fault of the Shias, according to what the Kharijis and Nasibis have propagated by means of the Umayyads, is that the Shias do not misinterpret the traditions. They do not give people like Abu Huraira, Anas, and Samura a place between the Holy Prophet and ourselves. Even your own jurists and your own great Caliphs condemned them as liars. 

The greatest fault ascribed to the Shias is that they follow the progeny of the Prophet, Ali and the twelve Imams, and not the four Imams. But you have no evidence from the Prophet to show that Muslims must follow the Ash'aris or Mu'tazalis in the fundamentals and Maliki, Hanafi, Hanbali or Shafi'is in the articles of practice. On the other hand, there are innumerable instructions from the Prophet telling us that the progeny and Ahle Bait of the Prophet are the equals of the Holy Qur'an, and that the community should attach themselves to them. Among these hadith are the hadith Thaqalain, hadith-e-Safina, hadith-e-Bab-e-Hitta. Can you quote a single hadith in which the Holy Prophet said that his people after him should follow Abu'l-Hasan Ash'ari and Wasil Bin Ata, etc. in the fundamentals and one of the four individuals - Malik Bin Anas, Ahmad Bin Hanbal, Abu Hanifa, or Muhammad Bin Idris Shafi'i? Sheikh Sulayman Balkhi Hanafi in his Yanabiu'l-Mawadda, chapter IV, reports from Fara'id Hamwaini quoting from Ibn Abbas that the Holy Prophet said to the Commander of the Faithful: "O Ali! I am the city of knowledge and you are its gate. No one can enter the city without having first entered the gate. He is a liar who claims to love me while he is your enemy because you are from me, and I am from you. Your flesh is my flesh, your blood is my blood, your soul is my soul, your appearance is my appearance. Blessed is the man who obeys you, woe be to one who disobeys you. Your friend is fortunate, and your enemy is in loss. One who is with you is successful, and one who is aloof from you is lost. After me, you and all the Imams in your progeny are like the ark of Noah: whoever boards it will be saved, and whoever refuses to board it will be drowned. Their (the Imams') likeness is like that of the stars: when a star sets, another rises. This order will continue until the day of judgement." 

It has been clearly narrated in the hadith-e-Thaqalain (acknowledged by both the sects) that "If you are attached to the Ahle Bait, never, never shall you be misled." Even the fanatical Ibn Hajar Makki records his findings in his Sawa'iq Muhriqa, chapter 2 Sub-chapter, 1, page 92, in connection with the verse of the Holy Qur'an: "And stop them, for they shall be questioned." (37:24)

And Sheikh Sulayman Balkhi Hanafi has also quoted from Sawa'iq in his Yanabiu'l-Mawadda, chapter 95, page 296, (printed in Istanbul) saying that this hadith has been narrated in different ways. Ibn Hajar says: "Verily, the hadith of Attachment to Two Great Things (Thaqalain) has been narrated in different ways. It has been narrated by more than 25 companions of the Holy Prophet." 

Ibn Hajar says regarding the above Qur'anic verse that on the Day of Judgement, the people will be questioned about the Wilaya of Ali and the descendants of the Prophet. 

He writes that according to some sources, this hadith was narrated on the occasion of 'Arafa, and some say it was narrated when the Prophet was on his death bed with his apartment full of his Companions. Others say that it was included in his last address after his final Hajj. Ibn Hajar gives his opinion regarding the different occasions of this hadith: "There is no inconsistency in the possibility that the Prophet, in his desire to show the glory of Qur'an and his holy descendants, repeated this hadith on these and other different occasions. It is reliably reported that the Prophet said: 'I leave among you two great things: if you follow them, you will never be misled. And these two are the Book of Allah (Qur'an) and my Ahle Bait.'"

Tabrani has reported this hadith with this addition: "I question you about these two: the Holy Qur'an and the Ahle Bait, so do not try to outstrip them. Otherwise, you will be destroyed. Do not disregard them, otherwise you will be ruined. Do not try to teach them, for they know better than you." 

Even the fanatical Ibn Hajar, after quoting from Tabrani and others, writes: "The Prophet called the Qur'an and his progeny, 'two great things' because these two are so weighty and dignified in every aspect." The Prophet also said: "I praise Allah who has filled the hearts of my Ahle Bait with wisdom." And the Prophet also said in a hadith referred to earlier: "....and never try to teach them (my progeny) anything since they are the most learned of you all. Consider them superior to all your ulema because Allah has created them pure and has introduced them to the Community with supernatural powers and innumerable other merits." 

There is one point in the hadith which stresses attachment to the Ahle Bait: namely, that the successive generations of the Ahle Bait, will not be severed until the Day of Judgement. It is astonishing that some people admit that the members of the Ahle Bait possess great learning but violate the Prophet's orders and take as their religious leaders those who had no right of preference. Can you or we change the Holy Qur'an? Can we select any other book? 

Seyyed: No, never. This is the Prophet's trust, a divine message, and the greatest source of guidance. 

Well-Wisher: May God Bless you! You have spoken the truth. When we cannot change the Holy Qur'an and replace it with another book, the same principle must be followed regarding those who are the equals of the Holy Qur'an. So, according to which principle were those people who did not belong to the Prophet's progeny allowed to supersede his progeny? I want a simple answer to this question so that we may know whether the three Caliphs - Abu Bakr, Umar, and Uthman - belonged to the Ahle Bait of the Prophet, and were included in the hadith we've mentioned (Thaqalain, Safina, Bab-e-Hitta). If they are included, then we must follow them, according to the orders of the Prophet. 

Seyyed: No one believes that any of the Caliphs except Ali was included in the Ahle Bait of the Prophet. Of course, the three Caliphs mentioned were good companions of the Prophet. 

Well-Wisher: Did the Prophet tell us to follow a particular individual or group? If one faction says that it is expedient to follow other people, should we obey the Prophet or follow expediency as determined by the community? 

Seyyed: It is obvious that obedience to the Prophet is obligatory. 

Well-Wisher: After the Prophet has instructed us to follow the Holy Qur'an and his progeny, why have others been preferred? Did Abu'l-Hasan Ali Bin Isma'il Ash'ari, Wasil Bin Ata, Malik Bin Anas, Abu Hanifa, Muhammad Bin Idris Shafi'i, and Ahmad Bin Hanbal belong to the progeny of the Prophet or the Commander of the Faithful, Ali and his eleven descendants? 

Seyyed: Obviously, no one ever said that these people belonged to the Prophet's progeny, but they were notable jurists and pious men of the community.

Well-Wisher: But according to the consensus of the community, the twelve Imams are the direct descendants of the Prophet. Your own ulema agree that they are the equals of the Holy Qur'an, and that obedience to them leads to salvation. Moreover, the Prophet said that they are the most learned of men. 

In light of these emphatic injunctions, what reply will they give when the Prophet asks them why they violated his dictates and let others supersede his progeny? Is there any injunction from the Prophet that the Asharis or Mu'tazalis should follow their leaders or that the Malikis, Hanbalis, Hanafis, and Shafi'is should follow their leaders in the practice of the faith? Nobody so much as mentioned their names for 300 years after the death of the Prophet. 

Only later, for political or other reasons which I am not aware of, they appeared on the stage. But the Imams and the descendants of the Holy Prophet were well known during the Prophet's own time. Ali, Hasan, Husain and Fatima were known as Ahle Kisa, that is "the people of the mantle." They were the ones in whose praise "the verse of purity" was revealed. Is it proper to call those who follow Ali, Hasan, Husain, and other Imams infidels? You have preferred those who did not belong to the progeny of the Prophet, to those who were ideal jurists. What answer will you give in the divine court of justice when you will be asked as to why you misguided the poor people, why you called the followers of the Ahle Bait infidels and innovators? 

You fault us because we are not the followers of the creeds of Hanafis, Malikis, Hanbalis, or Shafi'is. And yet you don't follow Ali, despite the clear and vivid injunctions from Allah and the Holy Prophet that you should do so. Without good reason, you follow one of the four schools of law and have closed the doors of jurisprudence. 

Seyyed: We rely on the four Imams in the same way as you rely on the twelve Imams. 

Well-Wisher: Well done! What a good thing you have said! 

The number of the twelve Imams was not specified by the Shias or their ulema many centuries after the death of the Prophet. Many hadith, narrated from both Sunni and Shia sources, prove that the Prophet himself specified the number of the Imams as twelve. 

Among your many ulema who have recorded this fact is Sheikh Sulayman Qanduzi Hanafi, who writes in his Yanabiu'l-Mawadda, chapter 77, concerning the statement: "There will be twelve successors after me." 

Yahya Bin Hasan in his Kitabu'l-Umma has narrated in twenty ways that the Holy Prophet said that his successors would be twelve in number, and all of them would be from the Quraish. It has been narrated in three ways in Sahih. Bukhari, in nine ways in Sahih Muslim, in three ways in the Sunan of Abi Dawud, in one way in the Sunan of Tirmidhi, and in three ways in Hamidis Jam'-e-Bainu's-Sahihain. 

There are many of your ulema, such as Hamwaini in Fara'id, Khawarizmi and Ibn Maghazili, each in his Manaqib, Imam Tha'labi in Tafsir and Ibn Abi'l-Hadid in Sharhe Nahju'l-Balagha, and Seyyed Ali Hamadani Shafi'i in Mawaddatu'l-Qurba, Mawadda 10. All have recorded 12 hadith narrated by Abdullah bin Abbas, Ubaya bin Rabi'i Zaid bin Haritha, Abu Huraira and the Commander of the Faithful, Ali. All of these narrate in different, but similar, words that the Prophet said that the number of his successors and Imams would be twelve, and that all of them would be from the Quraish. Some hadith say that they would be from the Bani Hashim. In some traditions, the specific names of the twelve successors have also been given. Some give only the number. I have cited only one example out of the many hadith of your ulema. Now can you cite a single hadith indicating that the number of his successors would be four? Even if there were one such hadith, we would accept it in preference to our own. 

Regardless of the fact that you cannot quote a single hadith about your four Imams, there is a great difference between the Shia Imams and your Imams. Our twelve Imams are the divinely appointed successors. 

Regarding your Imams, only this much can be conceded: they possessed the knowledge of fiqh (jurisprudence) and could interpret the Holy Qur'an and the hadith. Some of them, like Abu Hanifa, according to the admission of your own ulema, were not included among narrators of hadith, jurists, or mujtahids, but were people who relied on their own opinion. This in itself is evidence of their lack of knowledge. On the other hand, the Shia Imams are divinely appointed guides, ordained successors of the Holy Prophet. Of course in every age there are some highly learned jurists and scholars among the Shias who interpret the commands of Allah, keeping in view the Holy Qur'an, the hadith, and the consensus of opinion. We follow the verdicts of such ulema. Although your jurists were pupils of, and derived most of their knowledge from, the Shia Imams, you blindly follow your elders, those of their students who deviated from the bases of knowledge and relied on speculation. 

Seyyed: How can you claim that our Imams derived benefits from your Imams?

Well-Wisher: It is an historical fact that Imam Ja'far Sadiq excelled all others in knowledge. The eminent Alim, Nuru'd-Din bin Sabbagh Maliki acknowledges in his Fusulu'l-Muhimma that the holy Imam was conspicuousLy known for his learning. He writes: "People derived knowledge from him in different spheres. People came from distant lands to receive instruction. He became well known in all the lands and the ulema narrated more hadith from him than from any other member of the Ahle Bait...." A large group of the distinguished people of the community, like Yahya Bin Sa'id Ibn Jarih, Malik Bin Anas, Sufyan Thawri, Abu Ainiyya, Abu Ayyub Sijistani, Abu Hanifa, and Saba - all have quoted his narrations. 

Kamalu'd-Din Abi Talha also writes in his Manaqib that prominent ulema and religious leaders have quoted hadith from the holy Imam and have gained knowledge from him. Among them he mentions the names of those mentioned in Fusulu'l-Muhimma. Even enemies acknowledged the merits of the holy Imam. For instance, Maliki in his Fusulu'l- Muhimma and particularly Sheikh Abu Abdu'r-Rahman Salmi in his Tabaqatu'l-Masha'ikh write: "Verily, Imam Ja'far Sadiq excelled all his contemporaries. He had instinctive knowledge and expertise in religion, complete piety in the world, abstinence from all worldly desires, and deep wisdom."

And Muhammad Bin Talha Shafi'i has recorded all these merits of the holy Imam in his Matalibu's-Su'ul, chapter VI, page 81: "This learned man was of the distinguished leaders of the Ahle Bait. He was endowed with deep knowledge and was always in a state of remembrance of Allah. He often recited the Qur'an and gave its interpretation. His companions gathered pearls from the sea of his knowledge. He divided his time in the day and night in different forms of devotion. A visit to him served as a reminder of the hereafter. To listen to his speech led one to adopt piety, and to follow his instructions led to the attainment of paradise. His luminous face signified that he belonged to the family of the Holy Prophet. The purity of his actions also showed that he was of the progeny of the holy Prophet. Many of the ulema have received hadith and gained knowledge from him. Among them were Yahya Bin Sa'id Ansari, Ibn Jarih, Malik Bin Anas, Sufyan Thawri, Ibn Ainiyya, Sha'ba and Ayyub Sijistani. All were grateful for their good fortune and privilege in learning from him."

ASSOCIATION OF SHIA'ISM WITH 

IMAM JA'FAR SADIQ

Nawab: Shias believe in the twelve Imams. Why is Shia'ism associated with the name of Imam Ja'far Sadiq and called the Ja'farite sect?

Well-Wisher: Every prophet, in accordance with the divine command, appoints his successor. Muhammad declared Ali to be his successor and ordered the community to obey him. But after the death of the Prophet, the caliphate was seized by Abu Bakr, Umar, and Uthman. During their caliphate, except during the earlier days, Abu Bakr and Umar consulted Ali on all matters and acted upon his counsel. Moreover, the great ulema and eminent scholars of other religions who came to Medina in search of religious knowledge were completely satisfied with their discussions with Ali. Throughout his life, Ali continued to serve Islam in many ways. After his martyrdom, when the Bani Umayya became rulers, the imamate was cruelly suppressed. Imam Hasan Mujtaba, Imam Husain, Imam Zainu'l-Abidin, and Imam Muhammad Qadir were victims of the extreme cruelty of the Umayyads. All roads of approach to them were closed and except for a few of their followers, others could not benefit from their knowledge. Every one of them was murdered. 

In the beginning of the second century after the hijra, however, under the heavy pressure of the atrocities of the Umayyads, the people rose up against them. Bloody fighting ensued between the Bani Abbas and Bani Umayya. While the Bani Umayya were busy defending their own ruler, they could not continue their oppression of the Ahle Bait. Accordingly, Imam Ja'far Sadiq emerged from the seclusion imposed by the Umayyads. He instructed people concerning religious laws. Four thousand lovers of knowledge gathered around his pulpit and quenched their thirst from the holy Imam's limitless ocean of knowledge. Some of his chief companions have recorded four hundred doctrines which are known as Usul-e-Arba'mi'atin - meaning "The 400 Verdicts."

Yafi'iy Yamani wrote that Imam Ja'far excelled all others in his knowledge. Jabir Ibn Hayyan Sufi, wrote a thousand-page compilation, listing nearly 500 booklets based on the teachings of Imam Ja'far. 

Some of the great Sunni jurists were also his students. Abu Hanifa, Malik Bin Anas, Yahya Bin Sa'id Ansari, Ibn Jarih, Muhammad Bin Ishaq, Yahya Bin Satid Qattan, Sufyan Bin 'Uyayna, Sufyan Thawri - all benefitted from his immense learning. This great flowering of learning occurred at this time because the Bani Umayya obstructed the way of his ancestors, and unfortunately the Bani Abbas would restrain his descendants from speaking freely. The reality of Shia'ism was unveiled and the merits of the Ahle Muhammad were proclaimed by Ja'far Sadiq. Accordingly, this sect became known as "Ja'fari," but there is no difference between Imam Sadiq and any of the four Imams among his ancestors and the four Imams who preceded him or the six who came after him. All were divinely commissioned spiritual guides. 

Although both friends and enemies recognized his excellence in knowledge and perfection in all merits, your predecessors refused to treat him as the most learned theologian and perfect man of his age. They refused to recognize his school of law along with the other four schools, even though he held the most exalted rank in learning and devotion, as admitted by your own ulema. Since he belonged to the Ahle Bait of the Holy Prophet, he had a right to receive preference over others. In spite of these factors, your fanatical ulema have shown such callous disregard for the progeny of their Prophet that your high-ranking theologians, like Bukhari and Muslim, would not even record hadith from this faqih (jurist) or the Ahle Bait. Moreover, they did not quote hadith from any of the Imams or Sa'dat of the holy progeny: Alawi, Husaini, Abidi, Musawi, Rizawi or from such ulema and jurists, like Zaid Bin Ali Bin Husain, the Martyr, Yahya Bin Zaid, Muhammad Bin Abdullah, Husain Bin Ali, Yahya Bin Abdullah Bin Hasan and his brother Idris, Muhammad Bin Ja'far Sadiq, Muhammad Bin Ibrahim, Muhammad Bin Zaid, Abdullah Bin Hasan, Ali Bin Ja'far (Arizi), and others, all of whom were outstanding ulema and jurists and who belonged to the family of the Prophet. 

On the other hand, they have quoted hadith from people Like Abu Huraira, whose character is known to you all, and from the great liar and forger, Akrama, the Kharijite. Your own ulema have confirmed that these men were liars and yet, they accept their hadith with all their hearts. Ibn Bayyit writes that Bukhari has quoted as many as 1,200 hadith from the Kharijis and Nasibis, like Imam Bin Hattan, the admirer of Ibn Muljim, the murderer of the Commander of the Faithful. The followers of Imam-e-Azam (Abu Hanifa), Imam Malik, Imam Shafi'i and Imam Hanbal consider them pure Muslims though none of them belonged to the Ahle Bait of the Prophet, and every one of those sects is free to adopt his own 

ways though there are great differences in fundamentals as well as practices among them. How regrettable it is that they call the followers of Ja'far Bin Muhammad As-Sadiq infidels! And in all places dominated by Sunnis, including Mecca, about which Allah says, "Whoever enters it is free," they are not free to express their faith or to perform their prayers. So you good people should know that we Shias are not the cause of differences in Islam; we have not brought about disunity among Muslims. As a matter of fact, much of the disruption appears from your side. It is you who call 100 million Muslims infidels, although they are faithful believers along with you. 

Hafiz: It is true, as you said, that I am not an unjust man. I admit that there have been outrages due to fanaticism. I would like to say without any pretension or flattery, that I have benefitted greatly from your talk and have learned a great deal. But with your permission, let me say one thing, which is a complaint, as well as a defense of the worthy Sunni Sect. Can you tell me why Shia preachers and ulema like you do not check your common people from making statements which lead to unbelief? The result is that others get a chance to use the word unbelief against them. A man may become the target of attacks because he has made an improper assertion. So you people should also not make the Sunnis the target of your attacks. The Shias utter things which affect the hearts of the Sunnis, who in turn ascribe unbelief to the Shia. 

Well-Wisher: May I know which statements or actions lead to unbelief? 

Hafiz: The Shias find fault with the chief companions and some of the pure wives of the Prophet; this is obviously an act of unbelief. Since the companions fought for years with the Prophet against the infidels, it is obvious that their services were free from all moral imperfection. They certainly deserve Paradise, particularly those who gained divine blessings. According to the Holy Qur'an: "Certainly Allah was well pleased with the believers when they swore allegiance to you under the tree." (48:18) 

There is no doubt that the Holy Prophet respected them. One who denies their excellence is certainly misled. The Qur'an says: "Nor does he speak out of desire. It is naught but revelation that is revealed." (53:3-4) Such a person denies the Holy Prophet and the Holy Qur'an, and one who denies them is undoubtedly an infidel. 

Well-Wisher: I hoped that such topics would not be raised in this public meeting. My reply might reach the uninformed people, and they might spread adverse propaganda. It would be better if we discussed these matters privately. I will call on you some day, and we will solve this problem in private. 

Hafiz: I am sorry, but many of our people for the past several nights have insisted that this topic be discussed. Your discussion is always reasonable. If you make a convincing reply, there will be no unpleasant repercussions. Otherwise, you concede the point to us. 

Nawab: It is right. We all want the issue to be resolved here and now. 

Well-Wisher: I only comply with your wish. I did not expect that an able man like you, after the complete explanations that I have given during previous nights on the question of infidelity would attribute infidelity to the Shia sect. I have already submitted complete proof that the Shia Ithna Asharis are the followers of Muhammad and his holy descendants. You have raised several issues. I will reply to each of them separately. 

CRITICIZING THE COMPANIONS 

DOES NOT MEAN INFIDELITY 

First, you said that Shia criticism of the Companions (sahaba) and some of the wives of the Prophet leads to infidelity. I don't understand the basis of this statement. If criticism is supported by evidence, it may be allowed. And even if one makes a false charge, this doesn't make him an infidel. He would be called a sinner, like one who drinks wine or commits fornication. And certainly every sin against divine law is pardonable. 

Ibn Hazm Zahiri Andalusi (born 456 A.H.) says in his book Al-Fasl fi'l-milal wa'n-Nihal Part III, page 227: "If one abuses the companions of the Prophet ignorantly, he is not to blame. If he does it with knowledge, he is a sinner like other sinners who commit fornication, theft, etc. Of course if he curses them intentionally since they are the companions of the Prophet, he is an infidel because such behavior' amounts to enmity against Allah and His Prophet. Otherwise, simply abusing the companions does not amount to infidelity."

Accordingly, Caliph Umar asked the Prophet to permit him to behead Hatib, the hypocrite, although he was one of the great companions, a muhajir (emigre), and one who took part in the Battle of Badr. For his abusing and attributing hypocrisy to him, Umar was not called an infidel. So how is it possible that the Shias should be called infidels for abusing some of the companions, supposing for the moment that what you say is correct. Moreover, the great ulema of your sect have rejected your point. Among them is Qazi Abdu'r-Rahman Shafi'i, who in his Muwafiq has rejected the reasoning of your fanatic ulema about the infidelity of the Shias. And Muhammad Ghazali writes that cursing and abusing the companions is never an infidelity; even cursing the two sheikhs does not constitute infidelity.

Mulla Sa'd Taftazani writes in Sharhe Aqa'id-e-Nas'i that "Some intolerant people say that those who curse the Sahaba are infidels. It is difficult to accept that view. Their infidelity is not proved because some of the ulema favored them, overlooked their evil deeds, and made foolish pleas in their support. They said that the companions of the Prophet were free from all sin, although this assertion was contrary to facts. Sometimes they fought among themselves. Jealously and love for power often moved them to commit evil actions. Even some of the prominent sahaba were not free from sinful actions. So if, on the basis of some evidence, one criticizes them, he should not be condemned for it. Some people, because they favored the sahaba, covered up their evil actions. But some did record their evil actions and censured them." 

Apart from this, Ibn Athir Jazari, the author of Jam'u'l-Usul, has included the Shias in Islamic sects, so how can you call them infidels? During the period of the first caliphs, some people cursed the sahaba for their evil deeds. Nevertheless, the caliphs did not order them to be put to death for their infidelity. Accordingly, Hakim Nishapuri in his Mustadrak, Part IV, pages 335, 354, Imam Ahmad Hanbal in his Musnad Part 1, Page 9, Dhahabi in his Talkhise Mustadrak, Qazi Ayaz in his Kitab -e-Shifa, Part IV, chapter 1 and Imam Ghazali in his Ihya'u'l-Ulum, Volume II, report that during the caliphate of Abu Bakr, a man came to him and uttered such filthy language and curses against him that those present there were moved to indignation. Abu Barza Salmi asked the Caliph if he would permit him to kill the man because he had become an infidel. Abu Bakr said that it could not be since no one except the Prophet could pass such a judgement. 

CALIPHS THEMSELVES DID NOT REGARD 

CURSING THEM AS INFIDELITY

In fact, the Sunni gentlemen surpass even those whom they support. The Caliphs themselves heard abuses and charged people with infidelity or ordered them to be killed. Moreover, if cursing the sahaba is a cause of infidelity, why don't you call Mu'awiya and his followers infidels. They cursed and abused the most perfect of the sahaba, Ali Bin Abu Talib. Being selective in this matter only shows that your aim is something else. You wish to fight against the Ahle Bait and their followers! If cursing the sahaba is infidelity, why don't you charge Ummu'l-Mu'minin A'yesha with infidelity? All your historians have said that she frequently abused Caliph Uthman and openly declared: "Kill this old idiot, for truly he has become an infidel." If, however, a Shia says that it was good that Uthman was murdered because he was an infidel, you will instantly rise up against him. But when A'yesha told Uthman to his face that he was na'thal and an infidel, neither the Caliph forbade her to do so nor did the sahaba reproach her. Nor do you find fault with her. 

Nawab: Respected sir, what do you mean by the term na'thal? 

Well-Wisher: Firuzabadi, who is one of your high-ranking ulema, gives its meaning in his Qamusu'l-Lughat as "an old idiot." Also there was a Jew with a long beard in Medina with this name, with whom Uthman was compared. The commentator on Qamus, Allama Qazwini, also giving the same meaning, says that Ibn Hajar in his Tabsiratu'l-Muntaha, writes, "Na'thal, the Jew with a long beard, lived in Medina; he resembled Uthman very much." 

CALIPH ABU BAKR ABUSED ALI 

Finally, if one who abuses the sahaba is an infidel, why did Caliph Abu Bakr, in the presence of sahaba and a gathering of Muslims, abuse the most exalted sahabi, Ali Bin Abi Talib? You praise the merits of Abu Bakr although you should condemn him. 

Hafiz: Why do you falsely accuse him of this charge? When did Caliph Abu Bakr abuse Caliph Ali? 

Well-Wisher: Excuse me! We do not report anything until we have made complete inquiries. Perhaps you should consult Sharhe Nahju'l-Balagha, Volume IV, page 80, where it is recorded that Abu Bakr, taunting Ali from the pulpit of the mosque, said: "He (Ali) is a fox, the evidence of which is its tail. He creates disturbances, minimizes the importance of big disturbances, and incites people to make an uproar. He seeks help from the weak and accepts assistance from women. He is like Ummi't-Tahal (an adulteress in the days of ignorance, as explained by Ibn Abi'l-Hadid) with whom the men of his family were fond of committing adultery." 

Now you may compare Abu Bakr's abuse of Ali with the criticism made by Shias against the sahaba. If abusing any of the sahaba amounts to infidelity, then Abu Bakr, his daughter, A'yesha, Mu'awiya and his followers should be labelled infidels. If it does not constitute infidelity, then you cannot call the Shias infidels on that score. 

CALIPH UMAR HELD THAT CURSING A 

MUSLIM IS NOT INFIDELITY

Moreover, according to the verdicts of your own great jurists and Caliphs, those who curse the Caliphs are not infidels. Imam Ahmad Hanbal in his Musnad, Volume III, Ibn Sa'd Katib in his Kitab-e-Tabaqat, Qazi Ayaz in his Shifa, part IV of chapter 1, report that the governor of Caliph Umar, Ibn Abdu'l-Aziz, wrote from Kufa that a man had reviled and abused Umar Ibn Khattab, the second Caliph. The governor sought permission to execute the man. Umar Ibn Khattab replied that it was not permissible to take the life of a Muslim for abusing or cursing any Muslim excepting one who abuses the Prophet. 

ACCORDING TO ABU'L-HASAN ASH'ARI 

EVEN CALLING ALLAH OR HOLY PROPHET 

BY EVIL NAMES IS NOT INFIDELITY

Some of your prominent ulema, like, Abu'l-Hasan Ash'ari and his followers, believe that if a man has faith in his heart and yet displays infidelity (by practicing Judaism or Christianity, for example) or rises up to fight against the Prophet, or calls Allah or the Prophet evil names, even then he is not an infidel. Faith means belief in the heart and since no one can be aware of another's heart, it cannot be said whether the apparent infidelity was from the heart or not. The Ash'ari ulema have also discussed these issues in their books. Ibn Hazm Andalusi has written in detail about these points in his Kitabu'l-Fazl (Part IV, page 204, 206). In light of these facts what right have you to charge the Shias with infidelity? 

MOST COMPANIONS ABUSED ONE ANOTHER 

BUT NOT REGARDED AS INFIDELS 

In your authentic books, like Musnad of Ahmad Hanbal, Volume II, page 236; Sirat-e-Halabiyya, Volume II, page 107, Sahih Bukhari, Volume II, page 74, Sahih Muslim, Kitab-e-Jihad wa Asbabu'n-Nuzul Wahidi, page 118, there are many hadith indicating that most of the companions abused each other in the presence of the Holy Prophet. But the Prophet didn't call these men infidels. He admonished them. (The narrations about these quarrels and mutual enmity are recorded only in the books of the Sunnis, not in Shia books). In view of these remarks, I hope that you are satisfied that cursing or abusing any companion does not constitute infidelity. If we curse someone without any reason, we will be 

sinners, not infidels. And every sin is forgivable. 

HOLY PROPHET OF ISLAM KNEW ALL 

GOOD AND BAD ACTIONS OF SAHABA 

Second, you said that the Prophet respected and honored his companions. This is correct. In addition, all Muslims and men of learning agree that the Holy Prophet knew the good and bad actions of the people. He appreciated their good deeds. Accordingly, he esteemed Nushirwan's justice and Hatim Ta'i's munificence. If he respected someone, it was for his good deeds. But appreciation shown to one for doing a good deed, does not prove that his end will be fortunate. Perhaps he will commit evil deeds in the future. If he does, upbraiding him beforehand, is unjustified, even though it may be known that he will commit the sin in the future. Ali knew of the sin and damned end of Abdu'r-Rahman Ibn Muljim Muradi and repeatedly told him that he was his assassin. At one point he explicitly said: "I want him to live, but he is bent upon killing me, and this treacherous friend belongs to the clan of the Murad." This statement has been recorded by Ibn Hajar Makki towards the end of Part I of Sawa'iq, page 72. Yet Ali did not intend to punish him. Hence, the hadith which indicates that the merit of some particular action or statement is not necessarily influential for all time to come. 

NINTH SESSION
(Friday night, 2nd Sha'ban 1345 A.H.)

Sheikh: You always fault the actions of the Sunnis but do not care about the ways of the Shias. You unjustly defend them although their actions are depraved. 

Well-Wisher: I am accustomed to defending the truth. Our Imam, Amiru'l-Mu'minin, exhorted his sons, particularly Hasan and Husain, in these words: "Always speak the truth and perform your deeds in light of the hereafter. Be hostile to the oppressor and help the oppressed. "

If I have found fault with the opponents or defended the Shias, I have done so in support of the truth. What I complained of was based on logical reasoning. I will listen to your charges concerning wrongdoing of the Shias.


'SHIAS' ACCUSING A'YESHA OF 

ADULTERY' AND ITS REPLY

Sheikh: The worst thing that the Shias are guilty of is that they accuse Ummu'l-Mu'minin A'yesha of adultery. It is an acknowledged fact that she had the honor of sexual intercourse with the Holy Prophet of Allah and that she was his loving wife. They do not realize what this slanderous accusation leads to. Have they not read sura an-Nur (Light) of the Holy Qur'an? Allah says: "Bad women are for bad men and bad men are for bad women. Good women are for good men and good men are for good women." (24:26)

Well-Wisher: First the charge that the Shias accuse Ummu'l-Mu'minin A'yesha of immoral actions and adultery is absolutely false. Never has such a thing been said by Shias. This assertion is a blatant calumny circulated centuries ago by the Nawasib and Khawarij in order to instigate confusion. They attributed to the Shias what they themselves said. Subsequently others, without making inquiries, attacked the Shias as you are now doing. If you would study Shia books, you would not find anywhere that Ummu'l-Mu'minin A'yesha has been accused of adultery.

A'YESHA'S EXONERATION FROM 

THE CHARGE OF ADULTERY

If you read the Shia histories and commentaries, you will see how they have defended Ummu'l-Mu'minin A'yesha from the charges of adultery. The fact is that such reports were made by a group of hypocrites during the time of the Holy Prophet. Some of those involved were Mista Bin Uthatha, Hasan Bin Thabit and Abdullah Bin Ubayy. Concerning A'yesha's exoneration from the false charges of the hypocrites, seven verses were revealed in the Holy Qur'an. Shias believe that to make a false charge of adultery or immoral action against any Muslim is unlawful, not to mention a wife of the Holy Prophet, whether she is A'yesha or Hafsa. 

A HUSBAND AND WIFE DO NOT NECESSARILY 

SHARE THE SAME LEVEL OF ATTAINMENT

Second, the holy verse you have recited does not mean what you have said. It is not necessarily so that if a husband is a virtuous believer and worthy of Paradise that his wife will be the same. There are many instances which prove that spouses may attain different levels of virtue.

Allah says in the Sura Tahrim (The Prohibition): "Allah sets forth an example to those who disbelieve, the wife of Noah and the wife of Lot: they were both under two of Our righteous servants, but they were unfaithful to them, so they availed them nothing against Allah, and it was said: 'Enter the fire with those who enter.' And Allah sets forth an example to those who believe, the wife of Pharaoh when she said: 'My Lord! build for me a house with Thee in the Garden and deliver me from Pharaoh and his doing, and deliver me from the unjust people.'" (66:10-11)

Sheikh: It is strange that during this short period there appears to be a clear inconsistency in your statements. 

Well-Wisher: Please tell me what you see as inconsistent. 

Sheikh: At one point you say that accusing anybody of adultery is unlawful but at another you say that Noah's and Lot's wives were unfaithful to their husbands. Are these two sentences not inconsistent with each other? Is it not unbecoming of you to accuse the wives of the prophets of adultery and faithlessness? 

Well-Wisher: I am sure you know you are adopting a deceptive manner. You know very well what "faithlessness" means in the holy verse referred to earlier. 

MEANING OF FAITHLESSNESS OF 

NOAH'S AND LOT'S WIVES

It is strange of you that you mistake faithlessness to mean adultery though there is a vast difference between the two. The wives of the prophets were absolutely free from adultery. Here the discussion is about their faithlessness. First, if a wife of a prophet acts against the instructions of her husband, she is certainly faithless. Second, I am not the one who says that they proved faithless. The Qur'an itself states it: "They were unfaithful to their husbands," and unfaithfulness was not adultery. As I have said earlier, the wives of the prophets were free from this kind of unfaithfulness. So the meaning of their unfaithfulness was disobedience.

The Prophet Noah's wife was opposed to her husband and used to insult him in public. She said: "My husband is mad. Since I am associated with him all day and night, I know his true state. Do not be deceived by him." The Prophet Lot's wife used to inform the people of every guest that came to his house. She used to create mischief by disclosing the secrets of the house to his enemies.

FAITHLESSNESS OF WIVES 

DOES NOT IMPLY IMPURITY

According to Qur'anic commentators and also according to the statements of the infallible ones, the meaning of the verse of the sura an-Nur (Light) from which you make your point is that impure women deserve impure men and impure men are inclined towards them. Pure women deserve pure men and pure men are inclined towards them. In the same chapter in the preceding verse Allah says: "The fornicator shall not marry any but a fornicatress or idolatress and (as for) the fornicatress, none shall marry her but a fornicator or an idolater." (24:3)

In short, the holy verse "impure women are for impure men..." in no way proves your point.

REFERENCE TO A'YESHA'S CONDUCT

The criticism of A'yesha is not due to prejudice. It is because of her wrong conduct. She committed misdeeds which no other wife of the Holy Prophet, including Hafsa, daughter of Umar, did. Moreover, the Shias' criticism is strictly within the bounds of the comments made by your owns ulema, who have reported that this anxious woman committed serious wrongs.

Sheikh: Is it proper for a noble man like you to make such charges against Ummu'l-Mu'minin? 

Well-Wisher: All the wives of the Holy Prophet except Ummu'l-Mu'minin Khadija, are of equal rank. Umme Salma, Suda, A'yesha, Hafsa, Maimuna, and the others in our view all are Ummu'l-Mu'minin. But A'yesha's conduct and her words were certainly different from those of the other women. Again, this is not merely my version, but your own prominent ulema have written that her life was blemished. The good and bad actions of people cannot remain hidden forever. Eventually truth reveals itself.

Sheikh: Assuredly, because she opposed Ali, you find fault with her regarding insignificant matters. 

Well-Wisher: We do not find fault regarding insignificant matters. A'yesha's opposition to Amiru'l-Mu'minin, Imam Hasan, Imam Husain, and the Ahle Bait is a separate issue. But the foundation of the ugly history of her life had been laid during the period of the Holy Prophet himself. She used to vex and torment him. 

Sheikh: It is strange that you consider Ummu'l-Mu'minin A'yesha, the beloved wife of the Holy Prophet, so morally debased that you dare to say that she vexed the Holy Prophet. How can we accept your assertion when Ummu'l-Mu'minin had definitely read the Holy Qur'an and the following verse: " Surely (as for) those who speak evil things of Allah and His Apostle, Allah has cursed them in this world and the hereafter, and he has prepared for them a chastisement bringing disgrace." (33:57) 

So it is possible for her to vex the Holy Prophet so that she could be cursed by Allah? This is definitely one of the slanders of the Shias. 

Well-Wisher: No it is not a lie! Regarding these holy verses, I admit that not only Ummu'l-Mu'minin A'yesha must have read them, but her father Abu Bakr and other eminent companions must have also read them. In the light of those reports and hadith which I have mentioned in previous nights, many truths may be revealed to us provided that we are just.

A'YESHA GRIEVED THE HOLY PROPHET

The fact that A'yesha grieved the Holy Prophet is not only related by Shia ulema, but by your own eminent ulema. Imam Ghazali in his 'Ihya'u'l-Ulum, vol. II, ch. 3, Kitab-e-Adabu'n-Nika, p. 135, has reported many hadith condemning A'yesha's conduct. Among them is her quarreling with the Holy Prophet and Abu Bakr's intervention. This event is also narrated by Mulla Ali Muttaqi in Kanzu'l-Ummal, vol. VII, p. 116; Abu Yala in his Musnad and Abu'sh-Sheikh in his Kitab-e-Amthal. They write that when Abu Bakr went to see his daughter, he found that there was a grievance between A'yesha and the Holy Prophet. The decision was left in Abu Bakr's hands. A'yesha used insulting language in her remarks. In the course of her conversation, she asked the Holy Prophet to be fair in his attitude. This insolent remark made Abu Bakr so indignant that he slapped her so severely in her face that blood flowed down her clothes. 

Also Imam Ghazali in the same Chapter on Marriage and others, too, have narrated that once, when Abu Bakr reached his daughter's house, he found that the Holy Prophet was displeased with A'yesha. He asked them to tell him what was the cause of their grievance so that he might bring about reconciliation. The Holy Prophet asked A'yesha if she should begin telling it. She replied, 'You may begin but you should speak the truth.' In her next sentence she added, 'You are a man who really thinks himself to be a Prophet!' 

These remarks show that A'yesha did not believe that the Holy Prophet was the divinely appointed Prophet. Such degrading remarks are reported in your books in large numbers. They were the cause of great anguish to the Holy Prophet.

NO SUCH REPORTS ABOUT OTHER 

WIVES OF THE HOLY PROPHET

You will note that the ulema and historians of both the sects have not recorded such things about the other wives of the Holy Prophet. They have not attributed such things even to Hafsa, daughter of Umar. It was only A'yesha's behavior which led to her indignity. We related only as much as your prominent ulema have said about her. Have you not studied Imam Ghazali's books, the histories by Tabari, Mas'udi and Ibn A'tham Kufi etc. which report that all your eminent ulema have described her as disobedient to the Holy Prophet. Still, you complain because I have criticized Ummu'l-Mu'minin's conduct. Can there be any clearer blot on one's character than transgression against the order of Allah and His Prophet and revolution against the Caliph of the Holy Prophet?

In the sura of al-Ahzab (The Clans), Allah has addressed the wives of the Holy Prophet: "And stay in your houses and display not your finery like the display of the ignorance of yore." (33:33)

Of course the other wives of the Holy Prophet complied with this order and never left their houses without an urgent reason. Even A'mash has reported this fact.

UMMU'L-MU'MININ SUDA DID NOT 

GO OUT EVEN FOR HAJJ OR UMRA

It is reported in the Sahih and other books of your traditionists and historians that people asked Suda, wife of the Holy Prophet, why did she not perform the Hajj and the Umra. She replied, "It is compulsory for me to perform one Hajj and Umra and no more. And He says: 'And stay in your houses.' So in obedience to this command, I shall not go out of my house; rather, my intention is that I will not, as far as possible, go out of the room in which the Holy Prophet of Allah had placed me until I die." In fact she did this and it was her dead body which was taken out of the room. 

Suda, A'yesha, and Umme Salma, were wives of the Holy Prophet and were mothers of the believers. Of course they differ from one another because of their conduct. 

According to the community, A'yesha and Hafsa are worthy of respect, not because they were the daughters of Abu Bakr and Umar, though you respect them on that score, but because they were the wives of the Holy Prophet. But the wives of the Holy Prophet deserve honor when they are devout, as it is clearly stated in the Holy Qur'an. "O wives of the Prophet! you are not like any of the other women." (33:32)

TENTH SESSION
(Saturday night, 3rd Sha'ban 1345 A.H. )

ASSESSMENT OF UMAR'S KNOWLEDGE OF ISLAMIC LAW 

Nawab: This morning my son, Abdu'l-Aziz, who is a student at the Islamiyya College, reported to us that his teacher told the class that Caliph Umar Bin Khattab was the greatest jurist of his time in Medina. He had complete knowledge of the Qur'anic verses and their meanings. He was superior to all other prominent jurists, like Ali Bin Abi Talib, Abdullah Bin Mas'ud, Abdullah Ibn Abbas, Akrama, and Zaid Bin Thabit. Even Ali Bin Abi Talib, whose understanding of fiqh (jurisprudence) was extensive, when he was faced with a difficult problem, consulted Umar concerning the rights of Muslims. The caliph always solved the difficult problems of Ali. All of us acknowledged this fact because our ulema say that Caliph Umar held a unique position in learning and knowledge. I ask you to explain this point so that all of us, including my son, may understand the facts.

Well-Wisher: It is strange that the teacher said those things. Even your ulema have never claimed that. If some fanatical people, like Ibn Hazm Zahiri, said that, they were bitterly opposed by your ulema. Moreover, this attribute was not claimed by Caliph Umar himself. None of your ulema has recorded this fact in any of their books.

The traditionists or historians who have written anything of the life of Caliph Umar Bin Khattab have remarked upon his cunning nature, his hard-heartedness, and political contrivances, but they have not dwelt upon his learning.

UMAR'S KNOWLEDGE OF 

ISLAMIC LAW WAS WEAK 

In fact, the books of both sects are replete with instances which clearly show that Umar was not well versed in problems of learning and jurisprudence. Whenever he was faced with such issues he used to consult with Amiru'l-Mu'minin Ali, Abdullah Bin Mas'ud, and other jurists of Medina.

Ibn Abi'l-Hadid mentions the name of Abdullah Bin Mas'ud in particular, among the jurists of Medina, and says that Umar insisted that Abdullah should always remain with him so that whenever an occasion arose, he could be consulted on matters of jurisprudence.

Sheikh: (In anger) Where is it written that Umar was ignorant of religious problems and the knowledge of jurisprudence? 

Well-Wisher: I did not say that Caliph Umar was completely ignorant. I said that he was not well versed in problems of jurisprudence and learning. I can prove what I say.

Sheikh: How would you prove that Caliph Umar had weak knowledge in matters relating to jurisprudence and religious ordinances?

Well-Wisher: There are many hadith in your authentic books. Apart from this, there is Umar's own admission, which he made on several occasions.

A WOMAN SILENCES UMAR 

ON A POINT OF LAW 

Jalalu'd-din Suyuti in his Tafsir-e-Durru'l-Mansur, vol. II, p.133; Ibn Kathir in his Commentary, vol.I, p.468; Jarullah Zamakhshari in his Tafsir-e-Kashshaf, vol.I, p.357; Fazil Nishapuri in his Tafsir-Gharibu'l Qur'an, vol.I, in connection with the sura Nisa (The Women) of the Holy Qur'an; Qartabi in his Tafsir, vol.V, p.99; Ibn Maja' Qazwini in his Sunan, vol.I; Asadi in Hashiyya-e-Sunan, vol.I, p.583; Baihaqi in his Sunan, vol.VII, p.233; Qastalani in his Irshadu's-Sari-Sharh-e-Sahih Bukhari, vol.VIII, p.57; Muttaqi Hindi in his Kanzu'l-'Ummal, vol.VIII, p. 298; Hakim Nishapuri in his Mustadrak, vol.II, p.177; Abu Bakr Baglani in his Tamhid, p.199; Ajluni in his Kashfu'l-Khufa', vol.I, p.270; Qazi Shukani in Futuhu'l-Qadir, vol.I,P.407; Dhahabi in his Takhlis-e-Mustadrak; Ibn Abi'l-Hadid in his Sharh-e-Nahju'l-Balagha, vol.I, p.61 and vol.VII, p.96; Hamidi in his Jam'-e-Bainu's-Sahihain; Faqih Wasiti Ibn Maghazili Shafi'i in his Manaqib; Ibn Athir in his Nihaya, and others have authentically narrated with slight difference in wording that one day Caliph Umar during the course of his sermon to the people, said: "If any one marries and fixes a mehr (dowry) for more than 400 dirhams for his wife, I will inflict the prescribed punishment on him and will deposit the excess amount in the Baitu'l-Mal (Public Treasury)."

A woman from the audience called out: "Umar! Is what you say more acceptable or Allah's ordinance? Does not Allah Almighty say: 'And if you wish to have (one) wife in place of another and you have given one of them a heap of gold, then take not from it anything.'" (4:20)

Having heard this verse and the retort of the woman, Umar said: "You have better knowledge of fiqh and problems than Umar, all of you, including even the women observing purdah sitting in their homes."

Then Umar again mounted the pulpit and said: "Although I have forbidden you to give more than 400 dirhams as dowry to your wives, I now permit you to give as much as you like beyond the appointed limit. There is no harm in it."

This hadith shows that Caliph Umar was not well versed in the Qur'an and jurisprudence. Otherwise, he would not have said something so obviously incorrect that he could be silenced by an informed woman.

Sheikh: No, it is not so. The fact is that the Caliph wanted to force people to decrease the amount of dowry in compliance with the sunna. Although Islam allows us to give a large amount, it is better if we refrain from it so that the poor may not have to suffer. It is for this reason that he said that the amount of mehr should not exceed the amount fixed for the wives of the Holy Prophet. 

CONFISCATION OF ANY PORTION 

OF MEHR IS UNLAWFUL 

Well-Wisher: This is such a lame excuse that even Umar had no idea of it. Otherwise he would not have admitted his own fault and would not have said: "You are better jurists than Umar, all of you, including the housewives." Otherwise he also would have said what you are saying.

Besides this, everybody knows that an unlawful act cannot be condoned as a means to accomplish a desirable and lawful result. Obviously the property of the woman, which she has owned, according to the Qur'anic injunction, could not lawfully be snatched away from her and deposited in the Baitu'l-Mal!

Apart from all these considerations, it is unlawful to inflict corporal punishment on a person who has not committed a sin. At least I have not seen any such decision made according to any penal code. Let me know if you can cite such an example. If there is no such ordinance in the penal laws, you will have to admit that the claim of the teacher was false.

UMAR DENYING THE PROPHET'S DEATH 

PROVES THAT HE WAS IGNORANT OF 

SEVERAL VERSES OF THE HOLY QUR'AN

Unfortunately, Umar had developed the habit of losing his temper, and in order to frighten others he said: "I will punish you!" 

Imam Ahmad Bin Hanbal in his Musnad; Hamidi in his Jam'-e-Bainu's-Sahihain; Tabari in his Ta'rikh, and other ulema have reported that when the Holy Prophet died, Umar went to Abu Bakr and told him that he feared that it was possible Muhammad had not died. Perhaps he had only pretended to be dead so that he might recognize his friends and foes, or perhaps he had disappeared, like Moses and would come again and punish those, who were disloyal and disobedient to him. 

Umar continued to say: "So if anyone says that the Holy Prophet is dead, I will punish him." When Abu Bakr heard this, he was also uncertain about it, and the people also were confused and differences arose among them. When Ali learned of it, he appeared before the crowd of people and said: "People! Why are you making such a foolish commotion? Have you forgotten the holy verse, in which Allah said to the Holy Prophet: 'Verily you shall die and so also the people of your community'? (39:30) So according to this verse the Holy Prophet has left this world." This argument of Ali convinced the people and they believed that the Holy Prophet had really died. Then Umar said: "It was as if I had never heard this verse."

Ibn Athir in his Kamil and Nihaya; Zamakhshari in Asasu'l-Balagha; Shahrastani in Milal wa'n-Nihal, (Muqaddama IV), and many others of your ulema have written that Umar was shouting: "The Holy Prophet has not died," when Abu Bakr reached him and said: "Does Allah Almighty not say: 'Verily you shall die and so also the people of your community." Also He says: "If then he dies or is killed, will you turn back upon your heels?'" (3:144) Umar then became silent and said: "It was as though I had never heard this verse. Now I believe that the Holy Prophet is dead."

UMAR'S ORDER TO STONE FIVE PEOPLE 

AND ALI'S INTERVENTION

Hamidi reports in his Jam'-e-Bainu's-Sahihain that during the caliphate of Umar, five people were arrested on the charge of fornication and brought before Umar. It was proved that the five men had committed fornication with a certain woman. Umar at once ordered them to be stoned to death. At that time Ali entered the mosque and having heard what Umar had ordered said to him: "Here your order is contrary to Allah's ordinance." 

Umar said: "Ali! Fornication has been proved. Death by stoning is the prescribed punishment for this sin." 

Ali said: "In the matter of fornication, there are different orders in different cases. Accordingly, in the present cases different orders should be passed."

Umar asked him to detail what the orders of Allah and His Holy Prophet were in those cases, for Umar had heard the Holy Prophet say on a number of occasions: "Ali is the most learned man and the best judge."

Ali ordered the five men to be brought to him. He ordered the first man to be beheaded. He ordered the second man to be stoned to death. He ordered the third man be given 100 lashes. The fourth man was given 50 lashes. The fifth man was given 25 lashes.

Umar, surprised and puzzled, said: "Abu'l-Hasan, how did you decide these cases in five different ways?"

The Holy Imam said: "The first man was an infidel under the protection of Islam. He committed fornication with a Muslim woman. Since he lost the protection of Islam he was liable to be killed. The second man had a wife, so he was stoned to death. The third man was unmarried; hence, he was ordered to be given 100 lashes. The fourth man was a slave who deserves a sentence half that of a free man, that is, 50 lashes. And the fifth man was an imbecile, so he was given a mild punishment, that is, 25 lashes."

Then Umar said: "If Ali had not been there, Umar would have been ruined O Abu'l-Hasan,! I hope I am not alive when you are not among us."

UMAR'S ORDERING A PREGNANT 

WOMAN TO BE STONED TO DEATH 

AND ALI'S INTERVENTION

Muhammad Bin Yusuf Ganji Shafi'i in his Kifayatu't-Talib Fi Manaqib-e-Amiru'l-Mu'minin Ali Bin Abi Talib; Imam Ahmad Ibn Hanbal in his Musnad; Bukhari in his Sahih; Hamidi in Jam'-e-Bainu's-Sahihain; Sheikh Sulayman Balkhi in Yanabiu'l-Mawadda, chapter IV, p.75, from Khawarizmi's Manaqib; Imam Fakhru'd-din Razi in Arba'in, p.466; Muhibu'd-din Tabari in Riyazu'n-Nazara, vol.II, p.196; Khatib Khawarizmi in Manaqib, p.48; Muhammad Bin Talha Shafi'i in Matalibu's-Su'ul, p.113; and Imamu'l-Haram in Dhakha'iru'l-Uqba, p.80, quote the following report.

A pregnant woman was brought before Umar Bin Khattab. On being questioned, she admitted that she was guilty of illicit sexual intercourse, and so the Caliph ordered her to be stoned. Then Ali said: "Your order is applicable to this woman, but you have no authority over her child."

Umar acquitted the woman and said: "Women are incapable of giving birth to a man like Ali: If Ali had not been there, Umar would have been ruined." He continued, saying: "May Allah not let me live so long as to face a difficult problem which Ali is not present to solve."

UMAR ORDERING AN INSANE WOMAN 

TO BE STONED AND ALI'S INTERVENTION 

Imam Ahmad Bin Hanbal in his Musnad; Imamu'l-Haram Ahmad Bin Abdullah Shafi'i in Dhakha'iru'l-Mawadda, chapter II, p.75, from Hasan Basri; Ibn Hajar in Fathu'l-Bari, vol.XII, P.101; Abu Dawud in Sunan, vol. II, p.227; Munadi in Faizu'l-Qadir, vol. IV, p. 257; Hakim Nishapuri in Mustadrak, vol.II, p.59; Qastalani in Irshadu's-Sari, vol.X, p. 9; Baihaqi in Sunan, vol.VIII, p. 164; Muhibu'd-din Tabari in Riyazu'n-Nazara, v.II, p.196; Khatib Khawarizmi in his Munaqab, p.48; Muhammad Ibn Talha Shafi'i in Matalibu's-Su'ul; Imamu'l-Haram in Dhakha'iru'l-'Uqba, p.80; Ibn Maja in his Sunan, v.II, p.227; Bukhari in his Sahih, chapter la yarjumu'l-majnun wa'l-majnuna and most of your other ulema have reported the following incident:

One day an insane woman was brought before Caliph Umar Bin Khattab. She had committed fornication and admitted her fault. Umar ordered her to be stoned. Amiru'l-Mu'minin was there. He said to Umar: "What are you doing? I have heard the Holy Prophet saying that three kinds of people are free from the hold of law: a sleeping man until he wakes; a lunatic until he recovers himself and regains consciousness; and the child until he comes of age." Hearing this, Umar acquitted the woman. 

Ibnu's-Saman in his Kitabu'l-Muwafiqa has recorded many such cases. There are some accounts which record about 100 erroneous and fallacious findings of Umar. 

ALI'S KNOWLEDGE AND MERIT 

Nuru'd-din Bin Sabbagh Malaki in his Fusulu'l-Muhimma, chapter 3, p. 17, writing about Ali said: " This chapter contains matter relating to the knowledge of Ali. One of those aspects is the knowledge of fiqh (jurisprudence) on which is based the lawful and unlawful acts of man. Ali understood the intricacies of law. Its complex problems were easy for him, and he fully understood their interpretations. It was for this reason that the Holy Prophet said that Ali was the most worthy man of the community to interpret questions of law."

Imam Abu Muhammad Husain Bin Mas'ud Baghawi in his Masabih reports from Anas that when the Holy Prophet appointed each one of the Companions to a particular position, he appointed Ali to the rank of judge and said: "Ali is the best judge among all of you (companions and community)."

Surely when you compare the words of this ignorant college teacher with the hadith of your own eminent scholars, you will confirm that his assertion is baseless. This teacher is claiming more than his leader did. Umar himself always expressed his inferiority to Ali.

Imam Ahmad Bin Hanbal in his Musnad, Imamu'l-Haram Ahmad Makki Shafi'i in Dhakha'iru'l-Uqba, Sheikh Sulayman Balkhi Hanafi in Yanabiu'l-Mawadda, chapter 56, and Muhibu'd-din Tabari in his Riyazu'n-Nazara, vol.II, p.195, quote Mu'awiya as saying: "Whenever Umar Bin Khattab faced a difficult problem, he sought the assistance of Ali." Abu'l-Hajjaj Balawi in his Alif-Ba, vol.I, p.222, writes that when Mu'awiya heard the news of Ali's martyrdom, he said: "With the death of Ali, jurisprudence and knowledge have collapsed."

He also quotes Sa'id Bin Musayyab as saying that Mu'awiya said: "Umar always sought shelter from difficulties for which Ali was not there to help him."

Abu Abdullah Muhammad Bin Ali al-Hakim al-Tirmidhi in his commentary on Risalat-e-Fathu'l-Mubin writes: "The companions of the Holy Prophet consulted Ali in matters relating to ordinances of the Holy Qur'an and accepted his verdicts. Umar Bin Khattab has said on various occasions: "If Ali had not been there, Umar would have been ruined." The Holy Prophet of Allah also said: "The most highly learned man among my community is Ali Bin Abi Talib."

What is recorded in hadith and historical accounts proves that Umar was so devoid of common knowledge and knowledge of jurisprudence that he was mistaken even regarding ordinary problems. Companions who were his contemporaries warned him about this weakness.

Sheikh: You are very unkind to impute such things to Umar. Is it possible for the caliph to be mistaken in religious matters?

Well-Wisher: This unkindness is not from my side. Your own ulema have revealed the truth about it.

Sheikh: If you can, please let us know these things with proper sources so that truth may be clearly revealed. 

Well-Wisher: There are many such instances. About 100 of them are in your books, but I will submit one of them by way of example.

UMAR'S IGNORANCE CONCERNING 

TAYAMMUM (SUBSTITUTE FOR ABLUTION) 

Muslim Ibn Hajjaj in his Sahih, chapter Tayammum; Hamidi in Jam'-e-Bainu's-Sahihain, Imam Ahmad Bin Hanbal in Musnad, vol.IV, p.265,319; Baihaqi in Sunan, vol.I, p.209; Abi Dawud in Sunan , vol.I, p.53; Ibn Maja in Sunan, vol.I, p.200; Imam Nisa'i in his Sunan, vol.I, pp. 59-61, and others of your eminent ulema have in different ways and words, reported that during the caliphate of Umar a man came to him and said: "It is necessary for me to perform ghusl (the bath of ritual purification) but no water is available. What should I do in this circumstance?"

Umar said: "Unless you can obtain water and perform ghusl, you should not offer prayers."

At that time Ammar-e-Yasir, a companion of the Holy Prophet was present. He said: "Umar! Have you forgotten that on one of the journeys you and I happened to be in need of performing ghusl. Since water was not available you did not offer prayers, but I thought the method of tayammum in place of ghusl was that dust should be rubbed on my whole body. So I rubbed dust on my body and offered prayers. When we went to the Holy Prophet, he said, smiling: 'For tayammum this much is sufficient that the palms of both hands be tapped on the ground simultaneously and the palms be rubbed on the forehead; then the back of the right hand be rubbed with the left palm and then the back of the left hand be rubbed with the right palm.' Now why are you telling the man not to offer prayers?"

When Umar could make no reply he said: "Ammar, fear Allah." 

Then Ammar said: "Do you permit me to narrate this hadith?" Umar said: "I leave it to you to do what you like." 

In light of this reliable hadith which your own ulema have narrated, you will surely acknowledge that the teacher's claim was utterly false. Could a man well versed in jurisprudence and who had frequently been in the company of the Holy Prophet and had heard from the Prophet how 'tayammum' should be performed when water was not available tell a Muslim that if he does not find water he should abstain from offering his prayers? This is particularly strange since the Holy Qur'an tells us that in such a case we should perform 'tayammum.' 

The practice of tayammum among the Muslims is so commonly known that even an illiterate Muslim knows that, under certain conditions it takes the place of ritual ablution and the ritual bath. Now what should we say about a companion of the Holy Prophet and caliph? Shouldn't he be knowledgeable about this matter? 

I do not claim in this case that Caliph Umar deliberately changed Allah's ordinances. But this much is certainly possible: he was weak in his ability to retain information and it was difficult for him to remember ordinances. And this was the reason, as your ulema have written, he used to say to an accomplished jurist Abdullah Ibn Mas'ud: "You should always remain with me so that whenever somebody asks me a question, you may answer him."

Now, gentlemen! You should decide what a difference there is between a man whose knowledge is so meager that he is unable to understand simple problems and one who immediately understands difficult problems.

Sheikh: Who else can that man be except the Holy Prophet?

Well-Wisher: Obviously, after the Holy Prophet no one among the Companions had such knowledge except the Holy Prophet's "gate of knowledge", Ali, about whom the Holy Prophet himself said: "Ali is the most learned of all of you." 

LAST SESSION
(Sunday, 4th Sha'ban, 1345 A.H.)

BIRTHDAY OF IMAM HUSAIN

A large celebration was held to commemorate the birthday of Imam Husain. The author, Seyyed Muhammad Sultanu'l-Wa'izin Shirazi, addressed the gathering. It was his final speech, and as he promised on the previous night, he answered the question about the imamate, the number and names of the Imams in the Holy Qur'an and the hadith. He began his speech with the following ayat: "O You who believe! Obey Allah and obey the Apostle and those vested with authority among you; then if you quarrel about anything, refer it to Allah and the Apostle, if you believe in Allah and the Last Day. This is better and very good in the end." (4:59)

GENUINE LIBERTY

Well-Wisher: The idea of liberty, that people should be free, has long been a popular idea. The superficial notion about freedom is that it means doing as one likes, a notion which has resulted in the rejection of divine law. But of course real freedom is submission to Allah, the Creator of all things. 

The Holy Qur'an frequently commands the believers to obey Allah and those fit to be followed from among ourselves. The holy verse which I have recited as the theme of my discourse is one such verse which indicates whom we should obey. It commands us to obey Allah, the Holy Prophet, and those vested with authority. There is no difference of opinion among Muslims concerning the obedience due to the Holy Prophet. However, there is difference of opinion about the meaning of the words "those vested with authority among you."

SUNNIS BELIEF CONCERNING THE MEANING OF 

"THOSE VESTED WITH AUTHORITY" 

Our brothers, the Sunnis, believe that in the above verse the words 'those vested with authority' (uli'l-amr) refer to state officials. Accordingly, they consider obedience to kings and governors compulsory even though these officials may be evil. In fact this belief is wrong. Shortage of time does not permit me to make a lengthy argument in support of my point, so I will trouble you with only a short discussion.

THREE WAYS OF APPOINTMENT OF 'ULI'L-AMR'

(THOSE VESTED WITH AUTHORITY)

Obviously rulers obtain their authority in one of these ways: 

1. They are appointed by ijma (consensus) 

2. They gain power by force. 

3. They are divinely commissioned.

If a leader gains authority by consensus of the community, it is not compulsory to obey him as one obeys Allah or the Prophet. It is not possible for all Muslims to appoint a just ruler since, however wise or conscientious they may be, they can only judge a man by appearance. They cannot read his heart or know the degree of his faith.

LEADERS OF ISRAEL SELECTED BY MOSES

WERE CONSIDERED WORTHLESS

Obviously Muslims cannot claim to possess better understanding than the Prophet Moses. He selected seventy men out of several thousand for their apparent integrity and took them with him to Mount Sinai. But all of them, on examination, proved worthless because their faith was not firm. This fact has been referred to in the Holy Qur'an, verse 154 of sura 7.

If those selected by Moses proved to be unbelievers at heart, it is obvious that common people would be less competent to choose able rulers for themselves. It is quite possible that those selected for their apparent piety may eventually turn out to be unbelievers. Surely obedience to such rulers would weaken religion.

THE WORDS 'ULI'L-AMR' DO NOT REFER TO RULERS

Certainly Allah would not require his servants to obey a sinner as they would obey Him or His Prophet. Moreover, if the appointment of the 'uli'l-amr' were made through a true consensus, an election would have to be held for each new appointment. All citizens of all Muslim nations would have to agree on the choice in every election.

During 1300 years of Islam we find that, after the Holy Prophet, no such consensus ever occurred. At present it is impossible to secure such a consensus because the Muslim world has been split up into numerous countries, each with a ruler of its own.

Moreover, if every country should elect an 'uli'l-amr' for itself, there would be numerous 'uli'l-amr,' each to be obeyed within his own country, and the people of one country would not obey the uli'l-amr' of other countries. Of course then there is the question of allegiance when differences arise - as they often have in the last 1300 years - between two 'authorities.' We then have Muslims killing other Muslims in the name of Islam. 

But true Islam does not require such absurd behavior which would lead to mutual strife among Muslims. It follows, therefore, that the 'uli'l-amr' whom we are commanded to obey has gained his authority by consensus. 

A RULER WHO TAKES POWER BY FORCE

CANNOT BE CALLED ULI'L-AMR'

It is equally absurd to suggest that obedience to a tyrant is compulsory. If it were, why do the Sunni ulema condemn the oppressive rulers and caliphs, like Mu'awiya, Yazid, the wicked Ziyad Ibn Abib, Ubaidullah, Hajjaj, Abu Salma, and Muslim.

If anyone claims that obedience to wicked rulers is compulsory (and some ulema have really said that), it would be quite contrary to the Qur'anic injunctions. Allah has frequently cursed sinners in the Holy Qur'an and has forbidden Muslims to obey them. So how is it possible that in this verse He would order us to obey sinners? Obviously, we cannot attribute two divergent orders to Allah Almighty. Hence, Imam Fakhru'd-din Razi clearly says regarding this holy verse that the 'uli'l-amr' must possess perfect integrity. Otherwise, Allah would not have linked our duty to obey them with our duty to obey Allah Himself and the Holy Prophet.

'ULI'L-AMR' MUST BE ORDAINED

AND APPOINTED BY ALLAH

According to the Shias, the 'uli'l-amr' must be free from sin and infallible. And since no one except Allah can know the deep reality of the heart, the 'uli'l-amr' must be appointed by Allah. Thus Allah, Who ordains the prophets, also ordains the 'uli'l-amr:' An 'uli'l-amr' obviously must have the same attributes the Holy Prophet had.

In this holy verse the word ati'u (obey) has been used twice: He says, "Obey Allah and obey the Apostle." When He speaks of 'uli'l-amr,' He does not use the word 'ati'u' again but uses the conjunction 'and' with 'uli'l-amr.' Linking the words in this way it means that 'uli'l-amr' possess the same merit as the Holy Prophet possesses, except those which are peculiar to the Prophet alone, e.g. 'Wahi' (revelation), prophethood, etc. In short, the qualities of the Holy Prophet should be possessed by the 'uli'l-amr' except of course the rank of prophethood.

Accordingly, Shias believe that the words 'uli'l-amr' refer to the twelve Imams, that is Amiru'l-Mu'minin and his eleven descendants, the progeny of the Holy Prophet. This verse is one of the proofs of the Imamate of the twelve Imams.

Apart from this, there are many other verses supporting our point of view. 

(1) For instance, the Holy Qur'an says: "He said: Surely I will make you an Imam of men." Abraham said: And of my offspring? My covenant includes not the unjust, said He." (2:124)

(2) "The Prophet has a greater claim on the believers than they have on themselves and his wives are (as) their mothers; and blood relations have the better claim in respect of one to the other, according to the book of Allah than (other) believers or the emigrants." (33:6)

(3) "O you who believe! Fear Allah and be (always) with the truthful ones." (9:119)

(4) "You are only a warner and (there is) a guide for every people." (13:7)

(5) "And (know) that this is My path, the right one. Therefore follow it, and follow not (other) ways, for they will lead you away from His way. (6:153)

(6) "And of those whom we have created are a people who guide with the truth and thereby they do justice." (7:181)

(7) "And hold fast by the covenant of Allah all together and be not disunited." (3:103)

(8) "So ask the followers of the Reminder if you do not know." (16:43)

(9) "Allah only desires to keep away uncleanness from you, O people of the House! And to purify you with a complete purification." (33:33)

(10) "Surely Allah chose Adam and Noah and the descendants of Abraham and the descendants of Imran above the nations. Offspring, one of the other."(3:33)

(11) "Then We gave the Book for an inheritance to those whom We chose from among Our servants." (35:32) 

(12) "Allah is the light of the heavens and the earth; a likeness of His light is as a niche in which is a lamp, the lamp in a glass, (and) the glass is, as it were, a brightly shining star, lit from a blessed olive tree, of neither the east or the West, the oil whereof nearly gives light, though fire touch it not." (24:35)

There are many other verses which could be quoted. Many of your prominent ulema have reported that the Holy Prophet said, "One fourth of the Holy Qur'an is in praise of the Ahle Bait." 

Ibn Abbas is reported to have said, "More than 300 verses were revealed in praise of Ali."

Now, I come to my original point that the 'uli'l-amr' must be infallible because obedience to them is linked with obedience to Allah and the Holy Prophet.

Imam Fakhru'd-din Razi in his Tafsir admits that if we do not regard the 'uli'l-amr' as infallible, it would be, in effect, affirming two contradictions as being true. Your own ulema have confirmed that these qualities were possessed exclusively by the twelve Imams. The Holy verse of Purification (33:33) also confirms this fact.

INFALLIBILITY OF THE HOLY IMAMS

GENERALLY REPORTED

Sheikh Sulayman Balkhi Hanafi in Yanabiu'l-Mawadda, ch.77, p.445 and Hamwaini in Fara'idu's-Simtain report that Ibn Abbas said: "I heard the Holy Prophet saying: ' I and Ali, Hasan, Husain and nine of the descendants of Husain are completely pure and infallible.'"

Salman Farsi says that the Holy Prophet, putting his hand on the shoulder of Husain, said: "He is the Imam and the son of the Imam, and of his descendants there will be nine Imams who will all be virtuous trustees of Allah."

Zaid Ibn Thabit reports that the Holy Prophet said: "Verily, of Husain's descendants will be born Imams who will be virtuous trustees, infallible judges."

Imran Ibn Hasin reports that the Holy Prophet said to Ali: "You are heir to my knowledge. You are the Imam and Caliph after me. You will tell the people what they do not know. You are the father of my grandson and husband of my daughter. Of your descendants there will be infallible Imams."

KNOWLEDGE OF THE AHLE BAIT

Abu Ishaq Hamwaini in Fara'idu's-Simtain, Hafiz Abu Nu'aim Ispahani in Hilyatu'l-Auliya, and Ibn Abi'l-Hadid in Sharh-e-Nahju'l-Balagha report from Ibn Abbas that the Holy Prophet said: "My progeny have been created from the same seed from which I have been created. Allah Almighty has bestowed upon them knowledge and wisdom. Woe be to him who rejects them."

Ibn Abi'l-Hadid in Sharh-e-Nahju'l-Balagha, and the author of Siratu's-Sahaba, report from Hudhaifa Bin Asaid that the Holy Prophet said: "I leave behind for you two weighty things: the book of Allah and my 'Ahle Bait.' If you attach yourselves to these two you will be rescued." Tabrani reports an addition: "Do not reject their authority; otherwise you shall be ruined. Do not show any disrespect toward them or ignore them, or else you shall be destroyed. Do not try to teach them because verily they know better than you do."

In other reports Hudhaifa Bin Asaid quotes the Holy Prophet as saying: "After me there will be Imams from my progeny. Their number will be equal to the number of Bani Isra'il's heralds, that is, twelve, of whom nine will be Husain's descendants. Allah has bestowed upon all of them my knowledge and wisdom. So do not teach them because surely they know better than you do. Follow them since they are definitely with truth, and truth is with them." 

WHY THE NAMES OF THE IMAMS DO

NOT APPEAR IN THE HOLY QUR'AN

First, this divine book is concise. It contains many general principles but few details, which have been left for the chief commentator, the Holy Prophet, to explain. Allah says: "And whatever the Apostle gives you, accept it; and from whatever he forbids you, keep back." (59:7)

Because the names and numbers of the twelve Imams are not mentioned in the Holy Qur'an, some people do not accept them. But on that basis they should reject their own caliphs since no verse of the Holy Qur'an makes any mention of their caliphs, except Ali Bin Abi Talib, or of the Umayyad or Abbasid caliphs, or of the authority vested in the Community to elect a caliph by consensus.

Second, if it is necessary to reject anything which is not clearly stated in the Holy Qur'an, then you should reject many of the methods of our worship since there is no mention of their details in the Holy Qur'an.

THERE IS NO MENTION OF UNITS (RAK'ATS)

OF PRAYERS IN THE HOLY QUR'AN

The ritual prayer is perhaps the central act of worship in a Muslim's life. The Holy Prophet emphasized its performance. He said: "The ritual prayer is the pillar and protector of religion. If the ritual prayer is accepted, all other religious performances will be accepted. If it is rejected, all other religious performances will also be rejected."

Of course, there is no mention in the Holy Qur'an of the number of units (rak'ats) to be performed for each prayer or any of the other specific details regarding how the prayers are to be performed. Does this mean that we should abandon the prayers? The Holy Qur'an simply says: "Establish salat (prayer). There are no details distinguishing required from optional acts. These were explained by the Holy Prophet. 

In the same way other commands have been stated in the Holy Qur'an in principle only. Their details, conditions and relevant instructions were explained by the Holy Prophet. Similarly, concerning the Imamate and caliphate, the Holy Qur'an says only: "Obey Allah and obey the Prophet and those in authority among you." And we are bound to follow the Holy Prophet's order in this regard in the same way we follow his instructions with regard to the details of the ritual prayers.

Muslim commentators, whether Sunni or Shia, cannot make their own interpretations of the Holy Qur'an. The Holy Prophet said: "If someone gives his own interpretation of the Holy Qur'an, his place is Hell."

Accordingly, every sensible Muslim turns to the real interpreter of the Holy Qur'an, the Holy Prophet. For many years I have studied both Sunni and Shia Qur'anic commentary and hadith but have never come across a single hadith in which the Holy Prophet said that 'uli'l-amr' refers to political rulers. On the other hand, the books of both the Sunnis and Shias contain numerous reports that the Holy Prophet was asked to indicate the meaning of 'uli'l-amr' and he replied that 'uli'l-amr' referred to Ali and his eleven descendants. I will present only a few of these numerous hadith which have been narrated through sources accepted by Sunnis.

ULI'L-AMR REFERS TO ALI AND 

THE IMAMS OF THE AHLE BAIT

(1) Abu Ishaq Sheikhu'l-Islam Hamwaini Ibrahim Bin Muhammad writes in his Fara'idu's-Simtain: "The Prophet told us that 'uli'l-amr' refers to Ali Bin Abi Talib and the Ahle Bait of the Holy Prophet." 

(2) 'Isa Bin Yusuf Hamadani reports from Abu'l-Hasan and Salim Bin Qais, who report from Amiru'l-Mu'minin Ali that the Holy Prophet said: "My associates are those whose obedience has been linked by Almighty Allah with His own obedience. It is they to whom He refers when He says 'Those in authority from among you.' It is necessary that you not oppose what they say. You should obey them and follow their orders." Amiru'l-Mu'minin goes on to say, "When I heard this, I said: "O Prophet, let me know who the 'uli'l-amr' are." The Prophet said: "O Ali! You are the first of them."

(3) Muhammad Bin Mu'min Shirazi, one of the most eminent Sunni religious scholars, writes in his Risala-e-I'tiqadat that when the Holy Prophet appointed Amiru'l-Mu'minin his representative in Medina, the verse "uli'l-amr-e-Minkum" (And those in authority from among you) was revealed in reference to Ali Bin Abi Talib.

(4) Sheikh Sulayman Balkhi Hanafi in his Yanabiu'l-Mawadda, Ch.38, reports from Manaqib that it is stated in Tafsir-e-Mujahid that this verse was revealed in reference to Amiru'l-Mu'minin when the Prophet appointed him as his representative in Medina. The Holy Imam said: "O Holy Prophet of Allah! Have you appointed me Caliph over women and children?" Then the Holy Prophet said: "Are you not content that you have the same relation to me as Aaron had to Moses?"

(5) Sheikhu'l-Islam Hamwaini reports Salim Bin Qais Hilali as saying the following: During Uthman's caliphate, I saw some Muhajirs and Ansars sitting together praising themselves. Ali was silent among them. The people asked Ali to speak. He said: "Do you not know that the Holy Prophet said: 'I and my Ahle Bait were one light, which existed in His creation 14,000 years before the creation of Adam? When He created Adam, He placed that light in his spine when he came down to the earth. Then He placed it in Noah in his ark; then in Abraham's spine while he was in the fire; similarly in the pure spines of fathers and in the pure wombs of mothers, none of whom were born unlawfully." Those in the group who were foremost in the battles of Badr and Hunain said: "Yes, we have heard these words." Then Ali said, "Tell me on oath whether you know that in the Holy Qur'an Allah has given preference to the foremost ones, 

and that in Islam no one equals me in merit." They said, "Yes, we acknowledge this."

Then Ali recited from the Holy Qur'an: "And the foremost are the foremost; these are they who are drawn nigh (to Allah)." (56:10-11) He said: "When this verse was revealed, the people asked the Holy Prophet who were the foremost ones, and about whom the verse was revealed. Now tell me on oath if you know that the Holy Prophet told them that Allah Almighty revealed this verse about the prophets and their vicegerents. I am foremost among all the prophets and Ali, my wasi (vicegerent) is foremost among all the vicegerents?"

Then Ali said: "The Holy Qur'an tells us, 'Obey Allah and obey the Prophet and those vested with authority from among you' (4:59) and the verse 'Verily, verily your guardian is (none else but) Allah and His Prophet (Muhammad) and those who believe, those who establish prayer and pay the poor-rate, while bowing down (in prayer).' (5:55) and the verse 'have not taken anyone as an adherent besides Allah and His Apostle and the believers.' (9:16) Allah subsequently ordered His Holy Prophet to identify who was meant by the words 'uli'l-amr' (those vested with authority) in the same way as the ritual prayer, fasting and the Hajj had been clarified. Accordingly, at Ghadir-e-Khum the Holy Prophet appointed me over the people and declared: 'O people when Almighty Allah commissioned me to prophethood I felt apprehension that people would oppose me.'

Then the Holy Prophet continued: 'O people, do you know that Allah Most High is my Master? I enjoy more mastery over the selves of the believers than they have over themselves?' 

When all confirmed that it was so, the Holy Prophet announced: 'Of whomsoever I am the master, Ali is his master; O Allah be a friend of him who is a friend of Ali and be an enemy of him who is an enemy of Ali.'

Then Salman stood up and asked: 'O Holy Prophet what is the significance of Ali's mastery?' The Holy Prophet replied: 'Ali's mastery is like my own mastery. Of whomsoever I am the master Ali is also his master.'

Then the verse was revealed: 'This day have I perfected for you your religion and completed My favor on you and chosen for you Islam as a religion.' (5:3) Thereupon the Holy Prophet said: 'Allah is Great, Who has perfected the religion, completed His favor upon me, and is satisfied with my prophethood and is satisfied with Ali being the vicegerent after me.'"

This hadith confirms those hadith which I related during past nights to show that 'master' connotes complete mastery over more than one's own.

"The people then said: 'O Holy Prophet tell us the names of your vicegerents.' The Holy Prophet said: 'They are Ali, who is my brother, my successor, and my vicegerent and the master of every believer after me; then his son, Hasan, then Husain, then nine successive sons of Husain. The Holy Qur'an is with them and they are with the Holy Qur'an. They will not separate from it, and it will not separate from them until they reach me at the Pool of Kauthar.'"

After recording the full report, he has recorded three other reports from Manaqib narrated by Salim Bin Qais, Isa Bin Sirri, and Ibn Mu'awiya showing that the words 'uli'l-amr' refer to the twelve Imams of the 'Ahle Bait.'

I believe that the above reports are enough to clarify the real meaning of 'uli'l-amr.' As for the number and names of the Holy Imams, I will relate hadith narrated by eminent Sunni scholars, without referring, as has been my practice, to the many reports by Shia scholars.

NAMES OF THE TWELVE IMAMS AND THEIR NUMBER 

(1) Sheikh Sulayman Balkhi Hanafi in his Yanabiu'l-Mawadda, ch.76, reports from Fara'idu's-Simtain of Hamwaini, who reports from Mujahid, who reports from Ibn Abbas, that a Jew named Na'thal came to the Holy Prophet and asked him questions about Tawhid (Unity of Allah). The Holy Prophet answered his questions and the Jew embraced Islam. Then he said: "O Holy Prophet, every prophet had a wasi (vicegerent). Our Prophet, Moses Bin Imran, made a will for Yusha Bin Nun. Please tell me who is your wasi?" The Holy Prophet said: "My vicegerent is Ali Bin Abi Talib; after him are Hasan, and Husain and after them are nine Imams, who are the successive descendants of Husain."

Na'thal asked the Holy Prophet the names of those Imams. The Holy Prophet said: "After Husain, his son, Ali, will be the Imam; after him his son, Muhammad; after him his son, Ja'far; after him his son Musa; after him his son, Ali; after him his son, Muhammad; after him his son, Hasan; after him his son, Muhammad Mahdi will be the last Imam. There will be twelve Imams." 

In addition to the names of the nine Imams, this hadith further states that each would succeed as Imam after his father. Na'thal made further inquiries, and the Holy Prophet described the manner of death of each Imam.

Then Na'thal said, "I bear witness that there is no god but Allah and that you are His Holy Prophet. I bear witness that these twelve holy Imams are your vicegerents after you. What you have said is exactly what is recorded in our books and in the will of Moses."

Then the Holy Prophet said: "Paradise is for him who loves them and obeys them, and Hell is for him who is hostile to them and opposes them."

Na'thal then recited some couplets to the effect that "May Allah, the Exalted, shower His blessings upon you, chosen Prophet and pride of the Bani Hashim. Allah has guided us by means of you and the twelve holy men whom you have named. Certainly Allah has purified them and preserved them from impurity. He who loves them is successful. He who hates them is the loser. The last of the Imams will quench the thirst of the thirsty. He is the one the people will wait for. Prophet of Allah, your progeny is a blessing for me and for all the believers. Those who turn away from them will soon be thrown into Hell."

(2) The great scholar, Sheikh Sulayman Balkhi, in his Yanabiu'l-Mawadda, ch. 76 reports from Manaqib of Khawarizmi, who reports from Wathila Bin Asqa' Bin Qarkhab, who reports Jabir Bin Abdullah Ansari; and also Abu'l-Fazl Shaibani and he from Muhammad Bin Abdullah Bin Ibrahim Shafi'i, who reports Jabir Ansari (one of the chief companions of the Prophet) as saying: "Jundal Bin Junadab Bin Jubair, a Jew, came to the Holy Prophet and asked him about Tawhid. After hearing his reply, the man became a Muslim. He said that on the previous night he had seen Moses in a dream telling him: 'Embrace Islam at the hands of the last of the prophets, Muhammad, and attach yourself to the vicegerents after him.' He thanked Allah for the blessing of Islam. He then asked the Holy Prophet to tell him the names of his vicegerents. The Holy Prophet began by saying: 'My vicegerents are twelve in number.' 

The man said that he had seen this fact in the Torah. He asked the Prophet to tell him their names, and the Prophet said: 'The first of them is the chief of the vicegerents, the father of the Imams, Ali. Then follow his two sons - Hasan and Husain. You shall see these three. When you reach the last stage of your life, Imam Zainu'l-Abidin will be born, and the last thing that you have of this world shall be milk. So cling to them so that ignorance may not mislead you.'

The man said that he had seen in the Torah and in other scriptures the names of Ali, Hasan, and Husain as Elias, Shabbar, and Shabbir. He asked the Holy Prophet to tell him the names of the other Imams. 

Then the Holy Prophet named the remaining nine Imams with their epithets and added: 'The last of them, Muhammad Mahdi, will live, but disappear. He will appear later and will fill the world with justice and equity, since it will have degenerated into injustice and tyranny. Verily, Paradise is for those who show patience during the time of his occultation. Paradise is for those who are firm in their love for him. These are they whom Allah Almighty has praised in the Holy Qur'an and for whom the Holy Qur'an is a 'guide for those who guard (against evil). Those who believe in the unseen.' Also He says 'These are Allah's party: now surely the party of Allah are the successful ones.'" (58:22)

THE NUMBER OF CALIPHS AFTER 

THE HOLY PROPHET IS TWELVE 

Mir Seyyed Ali Shafi'i Hamadani in his Mawaddatu'l Qurba, (Mawadda XIII), reports that Umar Bin Qais said: "We were sitting in a group in which Abdullah Bin Mas'ud was also present. Suddenly an Arab came and said: "Who among you is Abdullah? Abdullah said: "I am." He said: "Abdullah! Did the Holy Prophet tell you about the caliphs after him?" 

Abdullah Bin Mas'ud said, "Yes, the Prophet said: 'After me there will be twelve caliphs, corresponding to the number of the Imams of the Bani Isra'il.'"

The same hadith has also been reported from Sha'bi, who reported it from Masruq, who reported it from Abdullah Shiba. 

Also Jurair, Ash'ath, Abdullah Bin Mas'ud, Abdullah Bin Umar, and Jubair Bin Samra all report the Holy Prophet as saying: "There will be twelve caliphs after me. Their number will correspond to the number of the caliphs of the Bani Isra'il." According to Abdu'l-Malik's report, the Holy Prophet added: "And all of them will be from the Bani Hashim."

Most Sunni ulema, including Tirmidhi, Abu Dawud, Muslim, Sha'bi have reported the same thing. 

Yahya Bin Hasan, a great scholar of jurisprudence, has reported in his Kitab-e-Umda from twenty different sources, that "Verily, there are twelve caliphs after the Holy Prophet, and all of them belong to the Quraish." Bukhari has reported from three sources, Muslim from nine sources, Ali Dawud from three sources, Tirmidhi from one source, and Hamid from three sources that the Holy Prophet said: "The caliphs and Imams after me are twelve, and all of them are from the Quraish." According to some reports, the Holy Prophet said: "All of them are from the Bani Hashim." 

On page 446 Yahya Bin Hasan says: "Some of the scholars have said that hadith in support of the view that the number of the caliphs and Imams after the Holy Prophet is twelve are commonly known. Everyone knows that when the Holy Prophet specified the number of his caliphs to be twelve, he meant that they would belong to his 'Ahle Bait,' To say that he meant the caliphs who were his companions would be incompatible with the facts (since there were only four).

Nor can it be said that he meant the Umayyad kings, of whom there were thirteen. Moreover, they were all tyrants except Umar Bin Abdu'l-Aziz, (although even he usurped the caliphate and forced the Imam of the time to remain confined in his house). Since the Holy Prophet had said: "They are all from the Bani Hashim," the Bani Umayyads are not to be included.

So it is clear that the rightful caliphs of the Holy Prophet were the twelve Imams who were descendants of the Holy Prophet and who excelled all others in knowledge and piety. This fact is confirmed by this consecutively narrated hadith of the Holy Prophet. "I leave behind me two great things, the Holy Book of Allah (the Holy Qur'an) and my 'Ahle Bait.' If you are attached to these two, never, never, shall you go astray after me. Verily, these two shall never be separated from one another until they meet me at the Pool of Kauthar. If you are attached to these two, you will never be misled."

The Holy Prophet said: "Seek knowledge even in China." We have spent ten long nights discussing issues concerning a precious knowledge - the way of Islam. We have seen many differences between the Sunni and Shia sects, and we hope that historical fact and reason have clarified the nature of the differences. If Allah wills, these discussions will convince sincere seekers of knowledge that "Whom Allah guides, no one can lead astray."


The End 
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· Sa'd bin Ubaida's opposition to Abu Bakr and Umar 

PART 3 

· Talha and Zubair confront Ali at Basra 

· Mu'awiya and 'Amr As used to curse and abuse Ali 

· Sources of hadith "my companions are like stars" are weak 

· Companions were not infallible 

· Taking wine by ten companions in a secret meeting 

· Companions' breaking pledge 

PART 4 

· Ghadir hadith and its nature 

· Some of companions were slaves to their wishes and turned against truth 

· Imam Ghazali's view about companions breaking the pledge taken on the day of Ghadir­e­Khum 

· Reference to Ibn Iqda's status 

· Reference to Tabari's death 

· Nisa'i's murder 

PART 5 

· Sunnis' doubt about meaning of Maula 

· Meaning of Maula as "guide", "master" in light of the verse "ya ayyuha'r­rasul baligh" 

· Revelation of verse "This day have I perfected for you your religion" at Ghadir­e­Khum 

· Ali's argument based on Hadith of Ghadir in the mosque at Kufa 

· Sad plight of those who did not confirm Hadith of Ghadir 

· Companions' breaking their promise made on the day of Ghadir 

PART 6 

· Companions' breaking their promise at Uhud, Hunain, and Hudaibiyya 

· Shias condemn only those companions whose acts were unjust 

· Fadak and its usurpation 

· Argument from hadith 'la nuris' ­ we do not leave legacies 

· Fadak was a gift ­ not a legacy 

· Fatima's arguments rejecting hadith 'la nuris' 

PART 7 

· Hadid's surprise at Abu Bakr's abusing Ali and Fatima 

· Tormenting Ali is tormenting the Holy Prophet 

· Hadith "I am the city of knowledge and Ali is it gate" 

· Hadith about the vicegerency 

· "Allah selected Ali from among all men to be my vicegerent" 

· Ahle Bait endowed with seven matchless qualities 

PART 8 

· Mahdi to fill the earth with justice 

· At the time of his death, the head of the Holy Prophet was on the chest of Amiru'l­Mu'minin 

· Inquiring about immediate succession or vicegerency 

· Holy Prophet's will concerning Ali's vicegerency exists in all authentic books 

· Holy Prophet was prevented from writing his will at the time of his death 

· Holy Qur'an also asks us to consult Ahle Dhikr, that is, the Ahle Bait 

PART 9 

· Abu Bakr was not prevented from writing his will 

· So it is clear that Ali was Holy Prophet's immediate successor 

· Caliphate belongs to the heir of knowledge 

· Ali's verdict concerning a woman who gave birth to a child after a six­month pregnancy 

· Hadith 'la nuris' not applied to other properties 

· Abu Bakr's returning fadak to Fatima and Umar's intervention 

PART 10 

· Caliph's returning Fadak to descendants of Fatima 

· Proof that Fadak had been given to Fatima 

· Contention that Abu Bakr acted according to "verse of evidence" and its reply 

· To demand witnesses from occupants was against religious law 

· Rejecting witness of Fatima was against religious law 

· 'Truthful Ones' refers to Muhammad and Ali 

PART 11 

· Caliph Abu Bakr did not follow law of evidence in other cases 

· Ali and Fatima were referents of the verse of purification 

· Proving that the verse of purity was not in praise of the Prophet's wives 

· Wives of Prophet are not included in Ahle Bait 

· Numerous hadith concerning "Verse of Purity" being in praise of Holy Five 

· Hadith of Umme Salma about 'harrira' (a sweet liquid food) of Fatima and revelation of "Verse of Purity" 

PART 12 

· Fadak was taken away for political reasons 

· Khums interdicted 

· Caliph may not pass an order in violation of a clear ordinance of Allah and the practice of Holy Prophet 

· Fatima remained indignant with Abu Bakr and Umar until her death 

· Fatima's distress is Allah's and Prophet's distress 

· Allegation about Ali's intending to marry Abu Jahl's daughter 

PART 13 

· Fabricating of hadith during Mu'awiya's period 

· Misunderstanding about Fatima's indignation being non­religious 

· Fatima was free from worldly attachment 

· Fatima was buried at night, a proof of her lasting displeasure with Abu Bakr and Umar 

NINTH SESSION, Friday night, 2nd Sha'ban, 1345 A.H.

PART 1 

· 'Shias' accusing A'yesha of adultery' and its reply 

· A'yesha's exoneration from the charge of adultery 

· A husband and wife do not necessarily share the same level of attainment 

· Meaning of faithlessness of Noah's and Lot's wives 

· Faithlessness of wives does not imply impurity 

· A'yesha grieved the Holy Prophet 

· No such reports about other wives of the Holy Prophet 

· Ummu'l­Mu'minin Suda did not go out even for Hajj or Umra 

PART 2 

· A'yesha goes out to fight against Ali 

· Hadith in praise of Ali's virtues 

· Authors who narrate Holy Prophet's hadith about hypocrites' hatred of Ali 

· Slaughter of Sahaba (companions) and innocent believers in Basra by order of A'yesha 

· Shias say about A'yesha exactly what history shows 

· No evidence that A'yesha repented 

· A'yesha prevents burial of Imam Hasan near the Holy Prophet 

· A'yesha's prostration at martyrdom of Amiru'l­Mu'minin 

PART 3 

· Contradictory statements of A'yesha about Uthman 

· Hadith of mending shoes is the greatest proof of the Imamate and Caliphate of Ali 

· Difference in mode of appointment of the first three Caliphs is proof of invalidity of their Caliphate 

· Other proofs for invalidity of consensus (Ijma') 

· Holy Prophet's nomination of Ali ignored and Abu Bakr's nomination of Umar held invalid 

· Objection to Majlis­e­Shura (consultative body) 

· Objection to Abdu'r­Rahman bin Auf being arbiter 

· According to the Holy Prophet, Ali should be followed in preference to all the others 

PART 4 

· Ali's creation from light and his association with the Holy Prophet 

· Ali's physical ancestry 

· Azar was Abraham's father 

· Fathers and mothers of the Holy Prophet were not polytheists but they were all believers 

· Ali's forefathers were equally free from polytheism 

· Misunderstanding about Abu Talib's faith clarified 

· Shia consensus regarding belief of Abu Talib 

· Misunderstanding about concocted Hadith of Zuhzah clarified 

PART 5 

· Evidence for Abu Talib's belief 

· Abraham's announcement of Prophethood and his conversation with Azar 

· Abu Talib assures Holy Prophet of full support and also recites couplets in praise of Islam 

· Abu Talib was a supporter and guardian of the Holy Prophet 

· Not proper to call Mu'awiya 'Khalu'l­Mu'minin' 

· Mu'awiya pronounces Takbir at Imam Hasan's martyrdom 

· Muhammad bin Abi Bakr was killed thirsty and burnt to ashes for love of Ahle Bait 

· Mu'awiya was not a scribe of Wahi (revelation) but only of letters 

PART 6 

· Evidence for Mu'awiya's infidelity 

· Mu'awiya and Yazid are cursed 

· Murder of prominent believers like Imam Hasan, Ammar Hajar bin Adi Malik Ashtar, Muhammad bin Abi Bakr, etc by order of Mu'awiya 

· In the words of the Holy qur'an Sahab and Sahaba, meaning "companions", have no reverential significance 

· Holy Qur'an praises good companions but also condemns bad companions 

· Abu Talib was a firm believer 

· Additional proof of Abu Talib's belief 

· Abu Talib concealed his faith while Hamza and Abbas proclaimed theirs 

PART 7 

· Mut'a marriage and Hajj Nisa were lawful up to Abu Bakr's time but made unlawful by Umar 

· Sunni's are really Rafizis and Shia are Sunni's 

· Arguments for lawfulness of Mut'a 

· Ali's birthplace was the Ka'ba 

· The origin of Ali's name was the unseen world 

· After the names of Allah and the Holy Prophet, Ali's name is written on Arsh' 

· Words used by Adam for acceptance of his repentance were the names of the five pure ones 

· Wahi (revelation) and Ilham (intuition) bestowed on persons other than Prophets, even on animals 

PART 8 

· Abu Talib was guided by Allah to name his son Ali 

· Revelation of Lawh (tablet) to Abu Talib 

· Ali's name is not a part of the Adhan and Iqama (call for prayers) 

· Ali's piety 

· Abdullah bin Rafi'i's report 

· Suwaid bin Ghafla's report 

· Ali's abstaining from eating Halwa 

· Ali's dress 

PART 9 

· Zurar's conversation with Mu'awiya concerning Ali 

· The Prophet's recognition of Ali's piety 

· Allah and the Holy Prophet called Ali Imamu'l­Muttaqin (chief of the pious) 

· As Imamu'l­Muttaqin Ali had no inclination for self­indulgence or authority 

· Ali's refusal to pay allegiance to Abu Bakr proves the method of his appointment as Caliph was not right 

· Silence of Holy Prophets 

· Ali's situation similar to Aaron's 

· The Holy Prophet could not effect drastic changes for fear of people 

PART 10 

· After the death of the Holy Prophet Ali's patience was for the sake of Allah 

· Amiru'l­Mu'minin's letter to the people of Egypt explaining his silence when deprived of the Caliphate 

· Amiru'l­Mu'minin's sermon after martyrdom of Muhammad bin Abi Bakr 

· Sermon of Shiqshiqayya also explains Ali's silence 

· Doubt about the sermon of Shiqshiqayya 

· Seyyed Razi (compiler of Sermons of Ali) 

· Sermon of Shiqshiqayya recorded long before the birth of Seyyed Razi

TENTH SESSION, Saturday night, 3rd Sha'ban, 1345 A.H.


PART 1 

· Assessment of Umar's knowledge of Islamic law 

· Confiscation of any portion of Mehr is unlawful 

· Umar's denying the Prophet's death proves that he was ignorant of several verses of the Holy Qur'an 

· Umar's order to stone five people and Ali's intervention 

· Umar's ordering a pregnant woman to be stoned to death and Ali's intervention 

· Umar ordering an insane woman to be stoned and Ali's intervention 

· Umar's ignorance concerning Tayammum (substitute for ablution) 

PART 2 

· All knowledge was clearly visible to Ali 

· Mu'awiya defending the position of Ali 

· Umar's admission of his ignorance concerning difficult problems and his declaration that if Ali had not helped him his difficulties would not have been solved 

· Ali was most suitable for the office of Caliphate 

· Ali's "allegiance" to Caliphs was forced 

· There should be no "blind faith" in religion 

· Faith should be based on reason and honest inquiry 

PART 3 

· Prophet's order to obey Ali 

· No Hadith exists designating other Caliphs as the "guides of the community" or "gates of knowledge" 

· Prostration on dust by Shia's objected to by others without reason 

· Differences among the four schools are ignored but Shias' are not tolerated 

· Verdicts by Sunni scholars in contradiction to Qur'anic injunctions 

· Washing of the feet in Wuzu' is against the Qur'anic ordinance 

· Wiping over the socks against the explicit ordinance of the Holy Qur'an 

PART 4 

· The wiping over the turban is against the Qur'anic ordinance 

· Shias alone blamed for such differences 

· According to Sunni ulema prostration on dry excrement and dung is lawful 

· Prostration on floor coverings instead of the ground is against Qur'anic injunction 

· Shias do not consider prostration on dust of Karbala compulsory 

· Old age is no criterion for the Caliphate 

· Ali appointed for conveyance of verses of Sura Bara'a (the immunity) of the Holy Qur'an 

PART 5 

· After the Holy Prophet Ali was the guide of the community 

· Ali hated corrupt politics 

· Rebellion during Amiru'l­Mu'minin's Caliphate was due to enmity against him 

· A'yesha was largely responsible for the revolt against Ali 

· Ali's battles of Jamal, Siffin, and Nahrwan were like the battles of the Holy Prophet against the infidels 

· Ali possessed knowledge of the unseen world 

· Vicegerents of Prophets also had knowledge of the unseen 

PART 6 

· Holy Imams were true Caliphs and had the knowledge of unseen 

· Sunni ulema who have narrated the hadith of "city of knowledge" 

· To narrate Ali's merits is worship 

· Hadith "I am the House of Wisdom" 

· Elucidation of the hadith of "Gate of Knowledge" 

· Holy Prophet opened 1,000 chapters of knowledge in Ali's heart 

· Jafr­e­Jami'a and its nature 

PART 7 

· Gabriel brought a sealed book for Wasi (successor) of the Holy Prophet 

· Ali's announcement of Saluni (ask me) and the reports of the Sunnis 

· Ali's claim that he could judge cases according to the Torah as well as the Gospels 

· Prophesying that Sinan bin Anas was the murderer of Imam Husain 

· Foretelling the standard bearing of Habib bin Ammar 

· Foretelling Mu'awiya's oppression 

· Foretelling of Dhu'th­Thadiyya's murder 

PART 8 

· Prophecy about his own martyrdom and about Ibn Muljim 

· "City of Knowledge" proves Ali's right to be the first Caliph 

· According to the Holy Prophet Ali excelled all others in knowledge 

· Description of zones of space in agreement with the modern science of astronomy 

· Ali mastered all sciences 

· Ibn Abi'l­Hadid's admission of Ali's superior knowledge 

· Imam Husain's birth and the angels' congratulations 

· Nawab Sahib's acceptance of Shia'ism 

LAST SESSION, Sunday, 3rd Sha'ban, 1345 A.H.

· Birthday of Imam Husain 

· Genuine liberty 

· Sunnis' belief concerning the meaning of "Those vested with authority" (Uli'l­amr') 

· Leaders of Israel selected by Moses were considered worthless 

· The words Uli'l­amr' do not refer to rulers 

· Infallibility of the Holy Imams generally reported 

· Knowledge of the Ahle Bait 

· Why the names of the Imams do not appear in the Holy Qur'an 

· No mention of units (Rak'ats) of prayers in the Holy Qur'an 

· Uli'l­amr refers to Ali and the Imams of the Ahle Bait 

· Names of the twelve Imams and their number 

· The number of Caliphs after the Holy Prophet is twelve

Translators' Preface
Recently the non-Muslim world has forcibly learned that Islam is divided into two sects, Shia and Sunni, but there is so little material in languages other than Arabic and Persian on the Shia side of the issue that real understanding is all but impossible. This is the consequence of the historical accident that Western contact with Islam was almost entirely with Sunni communities, Saudi Arabia, Egypt, Ottoman Turkey, most of Muslim India, etc. The present work corrects this imbalance in a most extraordinary way, for the case for Shi'ite Islam is argued and supported virtually entirely from orthodox Sunni sources. The political, juridical, and spiritual legitimacy of the Shi'ite position has been argued and documented in the English language, and from sources that the West has largely overlooked. 

In fact, it is shown here that the most authoritative source for interpreting of the message of the Prophet Muhammad was his cousin and son-in-law, Ali Ibn Abi Talib, and the eleven other designated successors after him, who constitute the Imams of the Ithna Asheri (Twelve Imam) Shias. At various times in history this fact has been more or less recognized by the Muslim world. As recently as 1959, for example, Sheikh Mahmud Shaltut, late Rector of Al-Azhar University in Cairo and Grand Mufti of the Sunni Sect, decreed that in addition to the four Sunni schools of Muslim canon law, Hanafite, Hanbalite, Malakite, and Shafi'ite, the Ja'farite or Shia school of law was equally acceptable to Muslims. A brief account of how this came about at the instigation of Imam Mohamad Chirri, Director of the Islamic Center of North American in Detroit, Michigan, may be found in Chirri's book "The Shiites Under Attack," published by the Center. 

* * *

The present work is based on the transcript of a dialogue between several Sunni divines and a 31 year-old Shi'ite scholar, al-`Abd al-Fani Muhammad al-Musawi Sultanu'l-Wa'izin, of Shiraz, Iran, held over a period of ten nights in Peshawar, India, beginning on 27 January 1927. The dialogues were a model of mutual respect, and in spite of the seriousness of the subject and the presence of an audience of some 200, there was no breach of decorum. The author refers to himself throughout the book as "Da'i," that is, one who prays for or invokes a blessing upon someone, translated here as "Well-Wisher." His success is indicated by the fact that at the end of the dialogue one of his Sunni opponents and five other dignitaries in the audience publicly acknowledged their conversion to the Shia sect. 

A condition of the dialogue was that only sources acceptable to both sects would be cited. The dialogue was held in Farsi, commonly understood in the city of Peshawar. The transcript, made by four reporters and published in the newspapers daily, was published in book form in Teheran and soon became a classic authority in the East. The present work is based on the fourth edition, published in Teheran in 1971, the year in which Sultanu'l-Wa'izin died at the age of 75 (1). 

Although the dialogue was extemporaneous, such was the erudition of Sultanu'l-Wa'izin Shirazi (whose name means "Prince of Preachers from Shiraz") that the transcript serves as a detailed bibliographic reference to hundreds of Sunni treatises, well known and little known, in which the claims of the Shi'ites are acknowledged. For this reason, many of the citations refer to the author's recognized sect or school, i.e., "Sulayman Balkhi Hanafi," indicating an adherent to the Hanafite Sect, Sibt Ibn Jawzi Shafi'i, of the Shafi'ite sect, and so on. 

In spite of the acceptance of the thesis of this book in many parts of the Sunni world, it has also aroused hostility and unfortunately has inspired misguided and even perverse meddling with the published authorities. In his introduction to the fourth Persian edition, the author writes: 

"...it is unfortunate enough that the selfishness of some of the scholars reached the point that their commitment to their own belief overcame them, and they dared to meddle with the great works, supposing that by changing or effacing certain studies the truth would be brought out! 

And since the state of him to whom God Most High has entrusted the security and preservation of the truth (namely Sultanu'l-Wa'zain, who was near the end of his life at the time of writing tr.) does not allow much time for writing an explanatory introduction to this treatise, confirmation of this mischief will be indicated by one example below. 

On page 301 of the third volume of the Commentary, Kashshaf, compiled under the direction of Sheikh Mustafa al-Halabi (2nd edition, 1319 A.H. published by the Main Government Printing House of Amiriah Bulaq of Egypt), verses appear in which Jarullah Zamakhshari, the commentator of the Kashshaf, declared publicly his belief in the legitimacy of the Shi'ites. But in the edition of 1373 A.H. from the printing house Istiqamah bi'l-Qahara the aforementioned poem is not to be found. This is a sample of the actions of the gentlemen of the Sunnis. By the same token some references which we have indicated in the text of this compendium (i.e., the present book - tr.) are not to be found in the newer editions of those references. This is further indication of what has been said. For this reason some of them have been quoted extensively so that you may read them in this summary." 

We have heard that this kind of mischief is continuing today, with new, well-financed expurgated editions of the basic collections of traditions, i.e., Bukhari, Muslim, Tirmidhi, etc., being offered unsuspecting libraries, to replace the older, but complete editions! It is for this reason that the extensive bibliographic references in the original have been retained here at the price of making the book more lengthy and less easy to read.
[Ed. For instance, see Tahrif! Investigating Distortions in Islamic Texts for a few documented examples of such changes in Sahih al-Bukhari, Sahih al-Tirmidhi, and other books] 

Thus, the work will find a place in every Department of Near Eastern Studies and every divinity school concerned with ecumenical problems in the modern world. It should be closely studied by serious students of political science and world history who are attempting to understand the emerging presence of Islam in world affairs. And it should, of course, be of intense interest to all English-speaking Muslims who wish to have confidence in the sources on which they depend for their understanding of Islam. 

* * *

Among the topics treated in detail are the events surrounding the death of the Holy Prophet, his attempt to make a written will, which was frustrated by Omar, and the secret election of Abu Bakr, the first two successors or 'caliphs' of the Sunni Muslims. Also treated in detail are the events at Ghadir Khum at which Ali is believed by the Shias to have been explicitly designated by the Prophet as his successor. These are matters of incalculable significance to subsequent history and to the alignment of forces today. 

Other topics concern misinterpretation of quotations from the Prophet used to argue that any one of his companions was infallible, thus legitimizing the appalling oppression of the people by many subsequent generations of 'successors,' misinterpretation of the presence of Abu Bakr in the Cave with the Prophet during his flight from Mecca to indicate a singular honor; Abu Bakr's unjust seizure of the property of the daughter of the Prophet; the errors and weaknesses of the Caliph Omar, who acknowledged his dependence upon Ali to interpret Islamic law (Shari'at), and his termination of the practice of Muta' (temporary marriage) contrary to the decree of the Prophet, as supported by correct understanding of the Qur'an; the cruelty the Caliph Uthman showed to distinguished Companions who supported Ali, such as Abu Dharr; and the strange position of the Prophet's young wife, A'yesha, daughter of Abu Bakr, who led a military campaign against Ali, husband of her contemporary, Fatima, the Prophet's own daughter of whom she was fiercely jealous. 

Fundamental to all of these is the question of the authority for transmission and interpretation of Islamic law and science. This was codified among the Sunnis by four principle legalists in the second and third centuries A.H. Their opinions contradicted each other incredibly on such issues as the lawfulness of wine and eating dog's flesh, and permissibility of marriage to one's own daughter. By contrast, the Shia transmission has been singular and consistent - and in reality was often quoted by Sunni authorities in the past, a fact until now ignored, forgotten, or suppressed. 

* * *

A word needs to be added regarding the transliteration of Arabic and Persian words. We have attempted to follow a middle course between rigorous replication of the full range of the Arabic and Persian sounds, and avoiding any forms that would be daunting to the non-Arabist. We have tended toward the latter, reasoning that the Arabist will recognize and resolve any ambiguities in the treatment, while the non-Arabist needs forms that are recognizable and pronounceable. 

Therefore we have not attempted to differentiate between aleph (long 'a') and fatiha (short 'a'), using 'a' in all cases. Similarly we have shown yah (long 'i') and kasra (short 'i') as 'i' except for a few cases where the words are commonly known one way or the other, i.e., 'Sulayman.' Nor have we attempted to distinguish the two letters, 'sin' and 'sad.' Both are rendered as 's.' 'Tha,' another letter often transliterated as 's,' we have shown as 'th' in, for example, 'Ibn Thabit.' Similarly 'zay' and 'zah' are both shown as 'z.' The 'dhad,' rendered by some as 'z' we have distinguished by using 'dh' as in 'dhikr' or 'Ramadhan,' instead of 'z.' 

The Arabic and Persian 'qaf' is given as 'q' to distinguish it from the 'ghayn' which is given as 'gh.' There is no true 'g' sound in Arabic, but when it appears in Persian words it is transliterated as 'g,' while the 'jim' which in Cairo is transliterated as 'g' and by the Encyclopedia of Islam as 'dj' is here simply 'j.' 

The subtleties of the Arabic terminal 'ah', which in some contexts is pronounced like English 'ah' and in others like 'at' have been largely effaced, the rendering being usually simply 'a'. In combination and in certain plurals, however, 'at' is retained. 

The Persian 'ezafeh', which is used to indicate possession by linking the possessor and the possessed (the Persians would say Ibn-e-Malik to indicated the son of the king, whereas the Arabs would say Ibni'l-Malik) is difficult to handle. It is usually not written, but understood, and it is not readily apparent in titles of works whether they are in fact Persian or Arabic. For example, 'Kifayatu't-Talib fi Manaqib-e-Ali Ibn Abi Talib' appears to refer to a work in Arabic 'Kifayatu't-Talib' (Intensive Studies) on the subject of the 'Manaqib-e-Ali', i.e., the virtues of Ali. This 'ezafeh' is variously given as 'i' or 'e', coupling both words with hyphens or merely joined to the first with or without a hyphen. Thus you will see 'Ahle-Bait' (the people of the house, referring specifically to the immediate family of the Prophet through his daughter, Fatima, and her husband, Ali), and 'Sharhe Nahju'l-Balagha,' 'Explanation of the Eloquent Sermons' (by Ibn Abi'l-Hadid) regarding the addresses of Ali Ibn Abi Talib. 

* * *

Many of the sources quoted are obscure, not available in English, and often referred to in various ways by scholars and sometimes even by the author, Sultanu'l-Wa'izin. Where possible, these problems have been resolved, and the name of the work or author commonly used by scholars is given. 

Although we have worked from the Persian edition, we would like to acknowledge the help of an English translation published in 1977 by the Peermahomed Ebrahim Trust in Karachi. A similar debate, but by exchange of letters, was published in 1936 and reissued under the title of 'The Right Path' (originally 'al-Muraja'at) by Peermahomed Ebrahim Trust in 1972. A revised edition was issued by Zahra Publications, Blanco, TX in 1986. This exchange began in 1911 between the Sunni head of Al-Azhar University in Cairo and an eminent Shia scholar from Lebanon, explaining the Shia beliefs. Its publication no doubt laid the groundwork for the eventual formal recognition by Al-Azhar University in 1959 of the Shia Ja'farite school of jurisprudence, identified with the Shi'ite Imam Ja'far Sadiq, mentioned above. 

May Allah forgive our errors and accept our intention, and bless Muhammad and his family! 

Hamid Quinlan 

Charles Ali Campbell 

11 Jamadi al-Awwal 1416 A.H. 

7 October 1995 

___________________ 

(1) The death of Sultanu'l-Wa'izin in 1971 is mentioned by Michael M.J. Fischer in Iran - From Religious Dispute to Revolution - p.178, Harvard University Press 1980. 

